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Of Trees and Men 
 
 
Genesis Chapter 18 ְּתישִׁארֵב  

- ,להֶֹאהָ חתַפֶּ בשֵֹׁי אוּהְו ;ארֵמְמַ יֵנ2אֵבְּ ,הָוהְי וילָאֵ ארֵָיַּו א  
.םוֹיּהַ םֹחכְּ  

1 And the LORD appeared unto him by the 
terebinths of Mamre, as he sat in the tent door 
in the heat of the day; 

ב   ;וילָעָ םיבִצִָּנ ,םישִָׁנאֲ הש2ָׁשְׁ הֵנּהְִו ,ארְַיַּו ,ויָניעֵ אשִָּׂיַּו
.הצָרְאָ ,וּחתַּשְִׁיַּו ,להֶֹאהָ חתַפֶּמִ םתָארָקְלִ ץרָָיַּו ,ארְַיַּו  

2 and he lifted up his eyes and looked, and, lo, 
three men stood over against him; and when 
he saw them, he ran to meet them from the 
tent door, and bowed down to the earth, 

 
 
And the Lord appeared to him in Elonei Mamre, as he sat in the tent door in the heat of the 
day. And he raised his eyes and looked, and lo, three men stood by him; and when he saw 
them, he ran to meet them from the tent door, and bowed himself to the ground. And he said, 
my lord, if now I have found favor in your sight, pass not away.  

(Bereishit 18:1-3) 
 
The standard biblical commentators who interpret Scripture according to the plain sense of the text 
have also tried to clarify the relationship between the first verse and the verses that follow.  

The Ramban cites the position of the Rambam in his Guide of the Perplexed that the opening verse 
serves as a heading for the rest of the passage. In essence, then, we are dealing with a vision 
announced by the first verse, the content of that vision being the story of the three angels. In this way, 
all the aforementioned difficulties are resolved.  

The Ramban rejects this approach which interprets all the stories of Divine revelation as abstract, 
spiritual visions. He raises an objection from the account of Ya'akov's struggle with the angel: If we 
are dealing with a spiritual vision and not a real, physical encounter, why does Yaakov emerge from 
the vision with a limp? 

The parashah opens with God's appearance to Avraham at Elonei Mamre. Immediately afterwards, 
in the very next verse, הֵנּהְִו ,ארְַיַּו ,ויָניעֵ אשִָּׂיַּו  Avraham raises his eyes and sees three men. The first ב  
verse seems to be saying that God revealed Himself to Avraham, but the content of this revelation is 
totally missing. The purpose of this revelation is unclear, as is the message given to Avraham, for 
immediately in the next verse, Scripture moves on to another story – Avraham's three guests.  
 

"And the Lord appeared to him in Elonei Mamre, as he sat in the tent door in the heat of the day." 
What is [meant by] "in the heat of the day"? Rabbi Chama the son of Rabbi Chanina said: That day 
was the third day after Avraham's circumcision, and the Holy One, blessed be He, came to ask 
about Avraham's [welfare].  

(Bava Metzia 86b) 
 
The purpose of the revelation, according to R. Chama, was to visit the sick, God wishing to pay 
Abraham a visit three days after his circumcision. This explains why no message or words accompany 
this revelation, it is consisting exclusively of God's very appearance to Abraham. 
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 The next verse, הֵנּהְִו ,ארְַיַּו ,ויָניעֵ אשִָּׂיַּו  ,according to this understanding, is unrelated to the revelation ב  
and no connection should be drawn between the story of Abraham's guests and the revelation that 
immediately precedes it. According to this approach, not only are the two stories unconnected, but 
there is even a certain degree of dissonance between the two. For verse 2 opens with the words, "And 
he raised his eyes and looked," without even a hint that the revelation described in the previous verse 
had terminated. 

The omission of Abraham's name and the absence of any description of the situation or place in the 
second verse do, however, tie the raising of Abraham's eyes to the appearance of God in the previous 
verse. We are, therefore, faced with a serious difficulty: Abraham experiences a revelation of the 
Divine, and at that very moment he raises his eyes to the crossroads in search of wayfarers! Is this 
the proper way for Avraham to have conducted himself vis-a-vis God? 

            Anticipating this question, Rav Yehuda makes a most astonishing comment: 

Rav Yehuda said in the name of Rav: Hospitality to wayfarers is greater than welcoming the 
presence of the Shekhinah, for it is written: "And he said, My Lord, if now I have found favor in 
your sight, pass not away, etc."  Rabbi Elazar said: Come and observe how the conduct of the 
Holy One, blessed be He, is not like that of mortals. The conduct of mortals [is such that] an 
inferior person cannot say to a greater man, Wait for me until I come to you; whereas in the case 
of the Holy One, blessed be He, it is written: "And he said, My Lord, if now I have found, etc." ..  
(Shabbat 127a) 
  
            Rav Yehuda understands that Abraham, to use modern terminology, put God "on hold." "Wait 
until I deal with my guests; I will get back to you as soon as I have finished with them" is the way Rav 
Yehuda interprets Avraham's words, "If now I have found favor in your sight, pass not away."1 

The Ohr HaChayim has an objection to the semantic order of the first verse, and the omission of any 
revelation to Abraham. His solution is brilliant. Once God appeared as the Schechina to him “Vayera” 
is already a revelation, “elav” upon Abraham for good, then only we identify the subject “YKVK”. 

 

 
1 https://www.etzion.org.il/en/parashat-vayera-and-lord-appeared-him-and-he-raised-his-eyes-and-looked 

• Rav Itamar Eldar 
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The Ohr HaChayim has the same issue as the talmud,  but his solution is a mystical one. in a mystical 
way, Abraham has become incarnated with the Schechina and that is sufficient. No words are now 
needed. There was no other communication.  

This is the way that R. Levi Yitzchak of Berdychev describes the experience: 

"And the Lord appeared to him in Elonei Mamre, etc." We must understand: Why does it not say, "And 
the Lord appeared to Avraham"? Why is [Avraham's] name not mentioned?  

It seems that the blessed Creator pours bounty upon His creatures, but there remains bounty that He 
has not yet contracted in the worlds. Now, the bounty that has been contracted in the worlds is in the 
letters.  

For example, regarding the world of the Serafim, the contraction is in the letters [of the word] Serafim. 
And similarly, with all the worlds. And similarly, with the lower world, each person according to his 
letters.  

That is, to Avraham [the bounty comes] from the contraction of Avraham, and similarly with each 
person.  

Now, a person who serves God, may He be blessed, with devotion, sheds [his] letters and adheres to 
the bounty that has not yet contracted into letters. Avraham Avinu, may he rest in peace, circumcised 
himself in old age, and served the Creator, may He be blessed, with devotion.  

Thus, he shed himself of his letters, because he became attached to the bounty that had not yet been 
contracted into letters, and he was no longer called by his name at all.  

This is [the meaning of] "And God appeared to him," that he was not called by his name at all.  

(Kedushat Levi, Vayera) 

  

 R. Levi Yitzchak notes that Avraham's name is omitted from the opening verse: "And the Lord 
appeared to him," rather than "And the Lord appeared to Avraham."  

R. Levi Yitzchak's understanding of this phenomenon fits in well with what was stated above. 
Abraham's service of God involved communion and total devotion, and rose above human bounds, 
which find expression in our names that are comprised of letters. Avraham shed the individuality 
expressed by his name and conjoined with the Divine profusion that knows no bounds.  

This is an experience that is above and beyond the natural world, and all of the natural world becomes 
meaningless next to it. This communion with the infinite is void of words and content. Since there are 
no longer two beings but only one, it is irrelevant to speak of a message or contents. 
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The Degel Machaneh Ephrayim answers the Or Hachayim’s question differently. For the Degel, the 
very notion of incarnation of the Schechina has both positive and negative consequences… 

 

 'ה אריו רמול יואר היהש הארנהל האורה ןאכ םידקהש םוקמ לכבמ ןאכ הנתשנ המל ח"הואה תוישוק ץרתל רמאי וא
 היה ה"עא םהרבאו ערו בוט תעדה ץעב ןושארה םדא םגפש המ דחא לכ ונקת םה ה"ע תובאהש עודי יכ ל"יו וילא
 וילא הלגתנו הארתנש והזו תעדה ץעל ןוקיתה היה אוהש אקייד וילא אריו קוספב זמורמש ל"י הזו הז ןוקיתל ןושארה
 ערמ ךפהתנש הז םהרבא ןקית י"שה יוויצ וב ארממ היה ר"הדאש ןליא ותואב ונייה ארממ ןליאב תויתוא ינלאב 'ה
 ערה ןמ בוטה שירפהל ךירצו ערו בוט וברעתנש ר"הדא םרגש המ ןקית אוה יכ 'יקלאה וילא הלגנ םשמ אברדאו בוטל
 םהרבא ןקיתש והזו בוט ותושעל ונייה בוט השעו ובש ערהמ ערה ריסהל ערמ רוס ש"מכ בוט ותושעלו ערה ריסהלו

ןבהו םש 'ה וילא הלגתנ ךכלו בוט השענו :  

 

To resolve the Or ha-Chayim’s objection, as to why here the word sequence of “YKVK” and “elav” 
which should have been in the reverse… וילא 'ה אריו רמול  …. 

Now it is known (Zohar III:111 and Tikun Zohar 102) that the Patriarchs each tried to “fix” the 
sin of Adam, with the Tree of Knowledge of good and evil. Now Abraham was the first patriarch 
to perform this tikkun…for he fixed what Adam had caused which was the admixture of good and 
evil. For it was now necessary to separate the evil from the good, to isolate the evil and remove 
the evil and make it good, as cited in Psalms, (34:15) 

 םוֹלשָׁ שׁקֵּבַּ    ;בוֹט-השֵׂעֲוַ ,ערָמֵ רוּס  וט
.וּהפֵדְרָוְ  

15 Depart from evil, and do good; seek peace, and 
pursue it. 

Meaning remove the evil from the evil within and ַבוֹט-השֵׂעֲו  transform it to the good, this is what 
Abraham accomplished therefore God revealed Himself to him there. 

Now the Degel must tell us how he accomplished this task since he demands we all engage in the 
same spiritual activity to fix the sin of Adam. 

 קידצה בשוי םימעפל שי יכ קומע ןינע הזב זומרל ןאכ ןושלה התניש הנווכב הרותהש ח"הואה תישוק ץרתל רמאי וא
 אוהה קידצה תמאבו םילטב םירבד םה הארנה יפכש םירופיסו םיימשג םירבד המכ םהמע רבדמו םישנא המכ ןיב
 םירבד הזב לכתסמו בשוח אוהו םילטב םירבדו םיימשג םה םהלש ףא רבדמש רובידהו 'הב ותבשחמ קובד אוה בשויה
 םינינע דימת לכתסמ אוה םינינע לכב ומע םירבדמו וינפל םירפסמש םלועה ירופיס לכב ןכו םישודק םירבד םיינחור
 'יחב םה םלוכב רידיל םיררושמ םלועה תומואש המש הה"ללז ע"נ ז"אא ןמ יתעמשש ומכו םירובידה ןתואב םישודק
 ארממ ינלאב 'ה וילא אריו קוספב זמורמש ל"י הזו םינותחתה תוגרדמה לכב אתתל אליעמ תוטשפתהב הבהאו הארי
 םרובידב םהש םדא ינב םתואב וליפא ונייהו הרומו ררוס ןושל ארממו הדשה ץע םדאה יכ ד"ע םדא ינב ונייה ינלא
 אוהו םהה םינינעב י"שה דימת האור אוה 'הב דימת קובדה קידצהל אקייד וילא אריו כ"פעא םיעשר םהו י"שהל םירממ
 רתסהב אוהש רתסנ ןושל אוה מ"מ םהמ דחאכ םהמע בשוי אוהש ףא ונייה בשוי אוהו 'א אוה יכ םהל אלו וילא קר
  'ה תאריב דימת קובד אוהש תמחמ ונייהו הארי אד ק"הוזב אתיאדכ להואה חתפ הבשחמה םלועב םלעהבו
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To resolve the Or ha-Chayim’s objection, he can say that the Torah intentionally uses an unusual 
formulation here in order to allude to a profound idea. For sometimes a Tzadik sits in a group of people 
and speaks to them of certain material matters and relates stories that appear to be vain.  

But in truth that Tzadik who is sitting there is attached in his thought to God, and the words that he 
utters, while to them they appear material and vain, he sees and regards them as holy and spiritual. 
And similarly, regarding all the down-to-earth stories that people relate to him and all the matters that 
they tell him, he always sees the holy aspects in these utterances.  

As I heard from my grandfather (BESHT)  that the songs that the nations of the world sing are all the 
aspect of love and fear [of God] spreading down from up above to all the lower levels. This is alluded 
in the verse, "And the Lord appeared to him in Elonei Mamre (the terebinths of Mamre2). Elonei refers 
to people, as in: 

 םחֵלָּהִלְ םיבִּרַ םימִָי ריעִ-לאֶ רוּצתָ-יכִּ  טי
 הּצָעֵ-תאֶ תיחִשְׁתַ-אx ,הּשָׂפְתָלְ הָילֶעָ
 אx וֹתֹאְו ,לכֵאֹת וּנּמֶּמִ יכִּ--ןֶזרְַגּ וילָעָ חַֹדְּנלִ
 אֹבלָ ,הדֶשָּׂהַ ץעֵ םדָאָהָ יכִּ  :תֹרכְתִ

.רוֹצמָּבַּ �יֶנפָּמִ  

19 When thou shalt besiege a city a long time, in making war 
against it to take it, thou shalt not destroy the trees thereof by 
wielding an axe against them; for thou mayest eat of them, but 
thou shalt not cut them down; for is the tree of the field man, 
that it should be besieged of thee? 

 (Devarim 20:19): 

 "For man is the tree of the field. And Mamre is in the sense of "stubborn and rebellious (more)." That 
is, even those people who rebel against God with their words, and are wicked, nevertheless, "And He 
appeared to him."  

This refers specifically to the Tzadik, who always cleaves to God – he always sees God in these 
matters. And it is just "to him" and not to them, for he is one. "As he sat" – that is, even though he is 
sitting with them, like one of them, nevertheless, he is by himself and in secret in the world of thought.  

         Degel Vayera DH “Oh Yomar” 

The Degel  teaches us that when the Tzadik descends to a lower level, he does not really go down. 
The Tzadik continues to cleave to the Shekhinah, and when he speaks of and listens to mundane 
matters, he lifts and elevates them. Unlike Reb Levi Yitzchak his contemporary, the Degel’s Abraham 
who also cleaves to God, leaves that state of dveykus and engages with mere sinful mortals and their 
idle chatter, based on his great grandfather’s teaching regarding the music of the nations. Their music 
too, has within it something divine if fallen. 

(I am reminded of Rav Soloveitchik’s explanation of why the Torah tells us that Abraham planted an 
Eshel. The Torah relates this detail because Abraham taught the world that through this tree, one 
could perceive the Master of the Universe. God Himself controls the flowering and the growth of the 

 
2 Terebinths identified with Tamarisk tree? https://www.sightmagazine.com.au/lifestyle/greensight/9660-greensight-the-eshel-a-
biblical-shade-tree-and-metaphor-for-israel...see also https://en.wikipedia.org/wiki/Tamarix_aphylla 
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tree, the falling and withering of its leaves in autumn, and the budding and growth of new leaves and 
luscious fruit in the spring.  

Organic life is revealed through the tree, and thus through the tree God is perceived as well. Therefore 
the Torah tells us in Parshat Shoftim, "Ki Adam Etz Hasadeh" (A human being is like a tree of the 
field.) Both the human being and the tree need lots of tender loving care in order to grow and flourish. 

Avraham planted the Eshel tree and from under that tree, "…he called out there in the Name of G-d 
of the Universe." Abraham proclaimed that God is not just the God of the tree or only of man's 
immediate surroundings, but He is also the God of the entire, vast and endless Universe.) 

It seems, however, that Abraham’s ability to see is even more profound than the way we have thus far 
described it. The Degel goes deeper: 

 םינינעה לכבש בשחו ויניעב לכתסהש ונייה הלעמל ההבגה ןושל אשיו ה"שזו ךממ הלעמל המ עד ד"ע אריו ויניע אשיו 
ןבהו ל"נכ הלעמל םשרושו אתתל אליעמ תוטשפתהב הבהאו הארי שי :  

 

"And he lifted his eyes and saw." In the sense of "Know what is above you" (Avot 2:1). This is what 
Scripture states: "And he lifted," a term of raising. That is, he saw with his eyes, and contemplated that 
in everything there is fear and love [of God] spreading down from up above, their root being up above, 
as stated. Understand this.  

(Degel Machaneh Ephrayim, Vayera) 

 This raising of eyes, according to the Degel, is not only the physical act of lifting the eyes upward. 
Rather, it involves the seeing inwards a deep and inner understanding how the experience of "And the 
Lord appeared to him" spreads, in the words of the Degel “ from heaven to earth” and becomes clothed 
in the form of three men and the mitzva of welcoming guests. This inward perception is not a 
Soloveitchik-type of philosophical conclusion about God and the world rather a seeing of God inside 
everything in the world. 

 In the background of all that we have said thus far lies the midrash that describes how Abraham 
abandoned the Shekhinah for a short time in order to welcome his guests. We can now say, based 
on the words of the Degel  that Avraham never ceased standing before the Shekhinah. Abraham’s 
unique lifting of his eyes is the ability to remain joined to the infinite even when coming down to 
earthly reality. This ability depends upon the inner understanding that the Degel attributes to 
Abraham in the” raising of his eyes”, his understanding how the infinite becomes embodied in a this-
or as I prefer to call it, incarnated in a worldly situation.3 

The Degel has the result of the religious/mystical experience going down, down into the blotta! 

 
3 https://www.etzion.org.il/en/parashat-vayera-and-lord-appeared-him-and-he-raised-his-eyes-and-looked 

• Rav Itamar Eldar op cit 
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Now comes the radical Degel Torah: 

עבש ראבב לשא עטיו   

עבש ראבב לשא עטיו  תעדה ץעב בח םדא ח"ת ק"הוזב אתיא יכ זמר ךרדב ראובי היול היתש הליכא ל"זח ושרדו :
 םדאו ןושארה םדא לש ןוקית היה ה"עאא יכ עודי יכ אוה ןינעהו ש"ע אתונמיהמד אזר עדואו םייחה ץעב ןקית םהרבאו

 ריסהל האריש ליעל רכזנכ בוט השעו ערמ רוס בותכש ומכ בוט ותוא השעו ערה ךפה םהרבאו ערו בוט תעדה ץעב אטח
 'יחב אוהש שרושהש תמחמ איה הזש עדי ו"ח תונז רוהריה הזיא ותבשחמב לפונ םא מ"ד בוט ערהמ תושעלו ערהמ
 דיסח והזיא והזו םירבד ראשו ח"גו הקדצב לוכיבכ הניכשה םע דסח תושעל יראכ רבגתי ךשלו ומיקהל ימ ןיאו לפנ דסח
ה"ללז ע"נ ז"אא םשב עדונכ תוריפסה לכ לש 'יחבה לכ ןכו ונוק םע דסחתמה  

 לבא םייחה ץעב עגיל והוחינה אל 'עדה ץעב אטחש יפל יכ 'ושו םייחה ץעמ םג חקלו ודי חלשי ןפ ביתכ ןושארה םדאבו 
 ןליא ותואב ונייה ארממ ינלאב 'ה וילא אריו קוספה שוריפב ל"י הזו םייחה ץעל הכז תעדה ץע 'יחב ןקיתש םהרבא
 דיסח היה אוהו םיהלאה וילאי הלגנ םשו ןליא ותוא ןקית וניבא םהרבא הרומו ררוס ןושלמ ארממ ר"הדא וב אטחש
 רשא רחאו היתניכשו ה"בק דוחי השענ ונוק םע דסחתמה יכ י"נדא ה"יוה א"צ רפסמ ינלא ךכל ל"נכ ונוק םע דסחתמה
 דוחיה ש"ע םלוכ היול היתש הליכא והזו םייחה ץע אוהש רהוזב אתיאו לשא עטיו והזו םייחה ץעל הכז תעדה ץעל ןקית
 ונייהו תויולו שיא רועמ ומכ היולו הז סוכב םדא התשי לא ומכ דוחיה לע הרומ כ"ג היתש לכוא אוה רשא םחלה ומכ

ןבהו היה הרהטב ןילוח לכוא ה"עאא ל"זח וזמרש והזו היתניכשו ה"בוק דחיל 'וניחבה לכב הכזש : 

: 

 ראֵבְבִּ ,לשֶׁאֶ עטִַּיַּו  גל
 םשֵׁבְּ--םשָׁ-ארָקְִיַּו ;עבַשָׁ

.םלָוֹע לאֵ ,הָוהְי  

33 And Abraham planted a tamarisk-tree4 in Beer-Sheba, 
and called there on the name of the LORD, the Everlasting 
God. 

 
4 Interesting thing word " לשא "(eshel)(which here translated as tamarisk) is only used 3 times in the Bible two times 
in the 1 Samuel 22:6 and 31:13  

 רשֶׁאֲ םישִׁנָאֲוַ ,דוִדָּ עדַוֹנ יכִּ--לוּאשָׁ עמַשְׁיִּוַ  ו
 לשֶׁאֶהָ-תחַתַּ העָבְגִּבַּ בשֵׁוֹי לוּאשָׁוְ ;וֹתּאִ

.וילָעָ םיבִצָּנִ ,וידָבָעֲ-לכָוְ ,וֹדיָבְ וֹתינִחֲוַ ,המָרָבָּ  

6 And Saul heard that David was discovered, and the men that were with 
him; now Saul was sitting in Gibeah, under the tamarisk-tree in Ramah, 
with his spear in his hand, and all his servants were standing about him. 

 where it means some type of tree (tamarisk) Where they buried King Saul and his sons: 

 ,לשֶׁאֶהָ-תחַתַ וּרבְּקְיִּוַ ,םהֶיתֵמֹצְעַ-תאֶ ,וּחקְיִּוַ  ג
}פ{  .םימִיָ תעַבְשִׁ ,וּמצֻיָּוַ ;השָׁבֵיָבְּ  

13 And they took their bones, and buried them under the tamarisk-
tree in Jabesh, and fasted seven days. {P} 

 
 
but Rashi doesn't like this version because it is not entirely understood why would Abraham all over sudden plant 
tamarisk tree so Rashi trying to find another solution by concentrating on the word ‘planted’ rather on "eshel" 
 
See also: Ein Yaakov (Glick Edition), Sotah 1:29 (Gen. 21:33): 
 
 And Abraham planted a tamarisk-tree in Beersheba. Said Resh Lakish : "Infer from this that he made an orchard 
and planted in it every kind of delicacies." R. Juda and R. Nechemia both differ as to the explanation of this 
passage. One says that the passage refers to an orchard and the other says that it refers to an inn. It is evidently 
right according to the one who explains it an orchard; for the passage says, Vayita, (and he planted) but as to the 
one who explains it an inn, what is the meaning of Vayita? (and he planted) ? Such an expression we find in the 
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                                                                       Gen 21:33 

 

And as the rabbis have explained Midrash Tehillim: (37), 
the roshei tevos of Eishel, represent eating, drinking and 
accompanying the guests (Aleph/shin/lamed..achilah, 
shesiya and levaya). As is noted in the Zohar (I:102b)  

 תעַדַּהַ ץעֵמֵוּ ביתִכְדִּ ,בחָ ערָָו בוֹט תעַדַּהַ ץעֵבְּ ,םדָאָ בחָ דכַּ ,יזֵחֲ אתְָּו
 וֹדָי חלַשְִׁי ןפֶּ התָּעְַו ביתִכְּ המַ .אמָלְעָלְ אתָוֹמ םרַגְָו בחָ הּיבֵּ וּהיאְִו 'וגְו
 אתָאֲ דכְַו )אמלע ינב לכל אתומ םרגו( .'וגְו םיִיּחַהַ ץעֵמֵ םגַּ חקַלְָו

 עדַוֹאְו יֵיּחַדְּ אָנלָיאִ אוּהדְּ אמָלְעָ ןיקִתְאַ ארָחֳאָ אָנלָיאִבְּ םהָרָבְאַ
אמָלְעָ יֵנבְּ לכָלְ אתָוּנמְיהֵמְ : 

“Come and see, when Adam sinned, he sinned with the 
Tree of knowledge of good and evil, inflicting death upon 
all the inhabitants of the world. When Abraham appeared, 
he mended the world with another tree of Life, proclaiming 
faith to all the inhabitants of the world.” 

Since Adam sinned with the Tree of Knowledge of Good 
and Evil and Abraham mended that by making it good as 
in: 

 
following passage (Dan. 11:45) Vayita, he will pitch the tents of his palace between seas and glorious holy 
mountains. (Gen. 12:33) And called there on the name of the Lord. 
 
Said Resh Lakish: "Do not read Vayikra and he called it, but Vayakri (Ib. b) and he caused it to be called." Infer 
from this that Abraham caused every traveler to call the name of the Holy One, praised be He ! How was this done ? 
After they had eaten and drunk they would stand up to bless Abraham, whereupon Abraham would say to them: 
"Have you then eaten from mine? You have eaten from that which belongs to the God of the Universe; therefore, 
praise and bless Him who spoke, and the world came in existence." 
 
Eishel in Strong’s H0815 is always equivalent to ἄρουραν in Septuagint, Genesis 21:33;1 Samuel 22:6 and 31:13. > 
The sentence “στάχυσιν τῶν ἀλλοφύλων in Judge 15:5 is equivalent to “...ἀρούρας τῶν Παλαιστίνων...” in Flavius 
Josepho Antiquitates Judaicae 5.295, see also 6:14, and Apion 1:86 and 1:195. > Of Strong’s. In the book 
Exhaustive Concordance of the Bible, the word στάχυσιν means “grains in final development”, with the respective 
Hebrew word Strong's H7054 – qamah ָהמָק  Def: “standing grain”, time of harvest of the grains, to stand up, Wheat 
field. Gen 37:7; Exo 22:6; Det 16:9; Det 23:25; Jos 2:11; Jdg 15:5, 1Sa 4:15, 2 sa 14:7, 2Ki 19:26, Isa 17:5, Isa 
37:27, Jer 51:29; Hos 8:7; Mic 7:6. 
 
In the Targums of Onkelos, Gen 14:3, Gen 14:10 and Gen 21;33, the word אסידרפ  means a garden, an orchard  a 
paradise. A Glossary of Targum Onkelos. According to Alexander Sperber's Edition. Brill publishing house 
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-השֵׂעֲוַ ,ערָמֵ רוּס  וט
 םוֹלשָׁ שׁקֵּבַּ    ;בוֹט

.וּהפֵדְרָוְ  

15 Depart from evil, and do 
good; seek peace, and 
pursue it. 

Meaning remove the evil from the evil within and ַהשֵׂעֲו-
בוֹט  transform it to the good,  

For an example if a sinful thought arise he knew that its 
origin was the aspect of kindness (archetype) that had 
fallen with nobody to rescue or uplift it. So, he arose 
like a lion to perform kindness to the Schechina 
(kivyachol), with righteousness and good deeds, and 
other matters.  

This is the meaning of “who is a Chasid? One who 
performs kindness to his creator “And the same with the 
other (archetypes) sefirot as is known to my grandfather 
of blessed memory (BESHT). 

Now by Adam it states “lest he cast his hand eats from the 
Tree of Life”  

Since he sinned by the Tree of Knowledge he was not 
permitted to touch the Tree of Life. However, Abraham who 
mended the Tree of Knowledge merited the Tree of Life as 
is written:  

 יֵנ2אֵבְּ ,הָוהְי וילָאֵ ארֵָיַּו  א
 ,להֶֹאהָ-חתַפֶּ בשֵֹׁי אוּהְו ;ארֵמְמַ

.םוֹיּהַ םֹחכְּ  

1 And the LORD appeared 
unto him by the terebinths 
of Mamre, as he sat in the 
tent door in the heat of the 
day; 

The same tree that Adam sinned with. “ Mamre” ַארֵמְמ  as 
in: הרֶוֹמוּ  rebellious, 

 ןבֵּ ,שׁיאִלְ הֶיהְִי-יכִּ  חי
 וּנֶּניאֵ--הרֶוֹמוּ ררֵוֹס
 לוֹקבְוּ ויבִאָ לוֹקבְּ ,עַמֵֹשׁ
 א2ְו ,וֹתֹא וּרסְִּיְו ;וֹמּאִ

.םהֶילֵאֲ עמַשְִׁי  

18 If a man has a stubborn and 
rebellious son, that will not 
hearken to the voice of his 
father, or the voice of his mother, 
and thou 
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So, Abraham mended “that” tree and there Elohim 
appeared to him.. 

And after he mended the Tree of Knowledge he merited the 
Tree of Life. As is written 

 ,לשֶׁאֶ עטִַּיַּו  גל
-ארָקְִיַּו ;עבַשָׁ ראֵבְבִּ
 לאֵ ,הָוהְי םשֵׁבְּ--םשָׁ

.םלָוֹע  

33 And Abraham planted a 
tamarisk-tree in Beer-Sheba, and 
called there on the name of the 
LORD, the Everlasting God. 

Which is described by the Zohar that it is the Tree of Life. 

And this is what is meant by the acronym for Eishel as 
representing eating, drinking and accompanying the guests 
(Aleph/shin/lamed..achilah, shesiya and levaya). 

Each act uniting the Schechina with Hakadosh Baruch hu. 

Abraham had the unique ability to untie the split worlds of 
Schechina with the divine which had been torn asunder by 
the sin of Adam and the Tree of Knowledge. 

First he had to mend the mixing of good and evil by splitting 
the two. However he was not content with a (dualistic) world 
divided between good and evil. He then went a step further 
by reunting them by taking the evil out of the evil, by seeing 
in all evil the notion of the fallen good. By reifying it back to 
its source above, and in doing so, he reunited the 
Schechina (the Not God) with the divine. 

This according to the Degel is the very definition of the Tree 
of Life. Where life and divine vitality permeates all but 
needs the Tzaddik to repair and reunite the disparate and 
fragmented divine. 

We come full circle to the Eshel/Tamarisk tree, a sacred 
orchard5  

 
5 Regarding sacred groves see also: The only extant source for this ritual is a passage in the Natural 
History by Roman historian Pliny the Elder, written in the 1st century AD. Speaking of mistletoe, he writes: 

“ We should not omit to mention the great admiration that the Gauls have for it as well. The druids – that is what 
they call their magicians – hold nothing more sacred than the mistletoe and a tree on which it is growing, provided 
it is a hard-timbered oak [robur][4][5].... Mistletoe is rare and when found it is gathered with great ceremony, and ” 
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particularly on the sixth day of the moon.... Hailing the moon in a native word that means 'healing all things,' they 
prepare a ritual sacrifice and banquet beneath a tree and bring up two white bulls, whose horns are bound for the 
first time on this occasion. A priest arrayed in white vestments climbs the tree and, with a golden sickle, cuts down 
the mistletoe, which is caught in a white cloak. Then finally they kill the victims, praying to a god to render his gift 
propitious to those on whom he has bestowed it. They believe that mistletoe given in drink will impart fertility to 
any animal that is barren and that it is an antidote to all poisons.  

While Pliny does not indicate the source on which he based this account, French archaeologist Jean-Louis Brunaux (fr) has 
argued for Posidonius of Rhodes, a polymath who flourished in the 1st century BC.  
 


