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Sunday May 3, 2020, Sunday Chaburah 
 
The Degel Machaneh Efrayim on Parshas Kedoshim relating to the Mitzva of 
Orlah, allowing a fruit tree three years to grow its fruit without plucking them 
and promising a reward if the fourth year is consecrated.1 He associates the tree 
with the human being and the fruit of the tree with his Torah/spirituality. The 
Status of Orlah represents self interest and impure motive, which he claims is 
part of the post Edenic split between knowledge and experience, between self 
interest ad pure motive and between an externalized Torah and an internalized 
Torah. He will visit with many texts over many genres to prove this claim. What 
makes this chassidus is the realization that we are all in this together and that 
we all start out alienated “from the loins down and the loins up” but that 
through s step by step process of three years, then the fourth and fifth year one 
becomes an autonomous spirit that is individuated and has incorporated both 
sides of the split and the Torah becomes internalized in his own unique 
individuality. 
 
 
Degel Machaneh Efrayim Parshas Kedoshim.        DH “ ואובת יכו ” 
 

 םתֶּעְטַנְוּ ,ץרֶאָהָ-לאֶ וּאבֹתָ-יכִוְ  גכ
 ,וֹתלָרְעָ םתֶּלְרַעֲוַ--לכָאֲמַ ץעֵ-לכָּ
 םכֶלָ היֶהְיִ ,םינִשָׁ שBׁשָׁ ;וֹירְפִּ-תאֶ
 .לכֵאָיֵ אֹל--םילִרֵעֲ

23 And when ye shall come into the land and shall 
have planted all manner of trees for food, then ye 
shall count the fruit thereof as forbidden2; three 
years shall it be as forbidden unto you; it shall not 
be eaten. 

-לכָּ ,היֶהְיִ ,תעִיבִרְהָ ,הנָשָּׁבַוּ  דכ
 .הוָהילַ ,םילִוּלּהִ שׁדֶקֹ--וֹירְפִּ

24 And in the fourth year all the fruit thereof shall 
be holy, for giving praise unto the LORD. 

 
1 RAMBAN explains that we want to dedicate the first fruit to G-d to give him thanks and demonstrate that G-d is responsible for 
all the blessings in our lives. Many trees don’t bear fruit for the first few years, and any fruits that are produced are of an inferior 
quality. This would not be a fitting gift for G-d and so we must leave them to wither and bring the fruits in the fourth year when 
they are ripe. 
Maimonides gives an alternative reason in his Guide to the Perplexed. He states that we don’t eat the fruit form a tree the first 
three years to distance ourselves from Idolatrous practices. Since trees don’t bear much fruit for the first three years, Idolaters 
would perform spells on the trees and attribute any growth of the fruits to their idols. They would then bring them any fruit that 
was produced as an offering. 
 
2 The word Orlah refers to a “blockage” or something that is “closed up” (See Ramban, Vayikra 19:23). 
 



 2 

-תאֶ וּלכְאֹתּ ,תשִׁימִחֲהַ הנָשָּׁבַוּ  הכ
 ,ינִאֲ  :וֹתאָוּבתְּ ,םכֶלָ ףיסִוֹהלְ ,וֹירְפִּ
 .םכֶיהBֵאֱ הוָהיְ

25 But in the fifth year may ye eat of the fruit 
thereof, that it may yield unto you more richly the 
increase thereof: I am the LORD your God. 

 
 

 הנשבו לכאי אל םילרע םכל היהי םינש שלש לכאמ ץע לכ םתעטנו ץראה לא ואובת יכו
 םכל ףיסוהל וירפ תא ולכאת תישימחה הנשבו 'הל םילוליה שדוק וירפ לכ היהי תיעיברה

וכו ותאובת זמר ד"ע הזב ל"י '  
 

 ץע לכ םתעטנו ץראה לא ואובת יכ היהו והזו לארשי תומשנ תוללכ שרוש אוה לארשי ץרא עודי יכ 
 לאש ק"הוזב אתיאד ד"ע אוה זמרהד ךא לכ תבית יל המלו לכאמ ץע רמול יואר היה הרואכלו לכאמ
 וינתמ הארממ אדו הלעמלו וינתמ הארממ אד ל"א ר"וט תעדה ץע והמ ןועמש 'רל רזעילא 'ר

  ש"ע 'וכו הטמלו
 

 'יביא ונייה ללכ ער םוש וב היהי אלש לכאמ ולוכ ץעה לכ היהיש ונייה לכאמ ץע לכ םתעטנו והזו
םייחה ץע 'יחב והזו לכימל ןייזח ןוהי 'ילוכ 'יליד ןיפילקו 'ילעו  
 
 הנשא רמאי לא הנשמב אתיאדכ םילרע םכל היהי םינש שלש והזו םייחה ץע כ"ג תארקנ הרותהו 
  ש"ע 'וכו ליבשב הנשא וא הבישיב בשויו ןקז היהאש הנשא וא יבר ינארקיש ליבשב
 

 דומליש הזמ םכל אובי אלש ונייה םילרע םכל היהי ל"נה םידומיל שלש ןתוא ונייה םינש שלש והזו
 םילוליה שדוק וירפ לכ היהי תיעיברה הנשבו שרוד אוה ומצע דובכל היהי אלש ל"נה םיניינע םשל
היתניכשו ה"בוק דחייל דומילה היהיש ונייה דוחי ןושל אוהש י"בשרד אלולה ומכ םילוליה 'הל  
 
 'ה תרות תארקנ הלחתבש דומילה י"ע הכזי כ"חאש הגירדמל הגירדממ ךליש ונייה תישימחה הנשבו 

ןבהו םכתרות היהתש ונייה םכל ףיסוהל וירפ תא ולכאת והזו ותרות תארקנ כ"חאו : 
 
The Degel will be discussing the biblical verse: Lev 19:23 
 

 םילִ֖רֵעֲ םכֶ֛לָ היֶ֥הְיִ םינִ֗שָׁ שRׁ֣שָׁ וֹי֑רְפִּ־תאֶ וֹת֖לָרְעָ םתֶּ֥לְרַעֲוַ לכָ֔אֲמַ ץעֵ֣־לכָּ ם֙תֶּעְטַנְוּ ץרֶאָ֗הָ־לאֶ וּאבֹ֣תָ־יכִוְ
ֹל   ׃לכֵֽאָיֵ א֥

“And when you come to the land and you plant every fruit tree, then you shall 
count its fruit as forbidden. Three years [beginning with the time of its planting] 
shall it be to you as forbidden [(Its fruit remains forbidden even if secreted until 
after three years)]; it shall not be eaten.” 

  ׃הוָֽהילַ םילִ֖וּלּהִ שׁדֶקֹ֥ וֹי֑רְפִּ־לכָּ היֶ֖הְיִ תעִ֔יבִרְהָ ה֙נָשָּׁבַוּ



 3 

And in the fourth year, all of its fruit shall be holy for praise to the L-rd [(like 
ma'aser sheini. Just as ma'aser sheini is not eaten outside the walls of Jerusalem 
unless redeemed, this too. And this is "praise to the L-rd." He carries it there to 
praise the L-rd.)]  

ֹתּ תשִׁ֗ימִחֲהַ הנָ֣שָּׁבַוּ   ׃םכֶֽיהRֵאֱ הוָ֥היְ ינִ֖אֲ וֹת֑אָוּבתְּ םכֶ֖לָ ףיסִ֥וֹהלְ וֹי֔רְפִּ־תאֶ וּ֙לכְאֽ

And in the fifth year you may eat its fruit, to increase for you its produce [(Your 
observance of the mitzvah for four years will lead to an increase of productivity)]. 
I am the L-rd your G-d, [who assures you thus, and I am trusted to fulfill My 
assurance]. 

The Degel begins with the equation of the land of Israel with planting and why wait 
until the fourth year to plant. 
 
Citing the Alshich3 to Gen 16:13-16 
 

 רגֵ-יכִּ עדַתֵּ עַדֹיָ ,םרָבְאַלְ רמֶאֹיּוַ  גי
 ,םוּדבָעֲוַ ,םהֶלָ אֹל ץרֶאֶבְּ {עֲרְזַ היֶהְיִ

.הנָשָׁ ,תוֹאמֵ עבַּרְאַ--םתָאֹ וּנּעִוְ  

13 And He said unto Abram: 'Know of a surety 
that thy seed shall be a stranger in a land that is 
not theirs, and shall serve them; and they shall 
afflict them four hundred years; 

 ןדָּ ,וּדבֹעֲיַ רשֶׁאֲ יוֹגּהַ-תאֶ םגַוְ  די
.לוֹדגָּ שׁכֻרְבִּ ,וּאצְיֵ ןכֵ-ירֵחֲאַוְ ;יכִנֹאָ  

14 and also that nation, whom they shall serve, 
will I judge; and afterward shall they come out 
with great substance. 

 ,{יתֶבֹאֲ-לאֶ אוֹבתָּ התָּאַוְ  וט
.הבָוֹט הבָישֵׂבְּ ,רבֵקָּתִּ  :םוֹלשָׁבְּ  

15 But thou shalt go to thy fathers in peace; thou 
shalt be buried in a good old age. 

 יכִּ  :הנָּהֵ וּבוּשׁיָ ,יעִיבִרְ רוֹדוְ  זט
.הנָּהֵ-דעַ ,ירִמֹאֱהָ ןוֹעֲ םלֵשָׁ-אֹל  

16 And in the fourth generation they shall come 
back hither; for the iniquity of the Amorite is not 
yet full  

 
 

 רודו הנה יכ .םירצמב לזרבה רוכ ךותב ודבאי אמש ארית לא םגו .'וכ םולשב ךיתובא לא אבת התאו יכ
  .י"אב אוהו םהל אל ץראב ךערז היהי רג יתרמאש המו .'וכ הנה ובושי יעיבר

 

 
3 Who had commented on this very verse: וכ ץראה לא ואבת יכ  ליחתמ תיעיברבו .הבש ינוצח חכ ןתת ץראה םינושארה םינש שלשה יכ הארי .'

ךכב םכחיטבמ םכיהלא 'ה ינא התאובת םכל ףיסוהל היהי 'הל יעיברבש המ לכ םכתת תוכזבו םכל רתוי תישימחבו 'הל םילולה שדק אוהו השודקהמ תתל : 
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 ורמאש )י"שרב ש"ע( ל"ז םרמאמלו .'ד רוד דע איה ךינבל אל כ"עו הנה דע ירמאה ןוע םלש אל יכ אוה
 .הבושת לאעמשי השעיש הבוט הבישב רבקת .הבושת חרת השעיש רשבתנ םולשב ךיתובא לא אבת
 ערז היהי אל יכ אוה ךערז היהי רגש המ יכ ךחור לע הלעי אל .הנש תואמ 'ד ולגיש יתרמאש המ רמאי

.לאעמשי ןכו הבושת השעי ג"עע ותחנהש חרת 'יפא א"כ .ערז ךל ארקיש המ ל"צא אלה יכ .רשכ  
 

 ןוע םלש אל יכ אוה .התעמ ץרא ושרי אלו הנש תואמ 'דה ףוסב הנה ובושי יעיבר רודש המו 
 ויה אל יעיבר רודש תויה םע .ובושי 'ואב זמר וכרד פ"עו .ךערזמ בוכיעה ןיא ךא .הנה דע ירמאה

וערז תשודק תוכיא ול זמר ךא .םלועמ י"אב .םייח ץראמ םתושפנ שרוש יכ .  
 

 .םהינבמ וא םיטבשה רודמ םינמנ ויה םאו .הנה ובושי יעיבר רודו אלה יכ הנש 'תה ונמי ותדילמ ז"כעו .
 םלש אל יכ אל םא םיבש ויה םדוק םגו הנש ץ"ק דוע יכ .יעיבר רוד ובושי אל דובעשה לחיה םהמש

הנה דע ירומאה ןוע : 
 
 
The Alshich claims that the fourth generation has a deeply implanted connection to 
the land since the literal meaning “they will return” implies they were originally 
there, which is false. He then finds a remez in the word “return” to suggest they in 
fact were originally there, in soul. Their souls had always been planted there in the 
“land of the living”…pointing to the sanctity of his progeny was thus assured. 
 
The Degel bases his initial exposition on this Alshich to claim that the Land of Israel 
is the very source for the collective souls of all of Klal Yisroel. Which then explains 
the literal reading of the verse: ְץעֵ֣־לכָּ ם֙תֶּעְטַנְוּ ץרֶאָ֗הָ־לאֶ וּאבֹ֣תָ־יכִו .so the planting of the 
trees (or whatever metaphor he will be setting up for whatever “trees” means,) must 
take place only in the land where the souls originated. 
 
His question then focuses on why the word “kol” in ָּלכָ֔אֲמַ ץעֵ֣־לכ ? The verse would 
have made perfect sense without this added word “kol”…”when you plant trees” 
why “every” tree? His solution to the redundant word centers on the translation as 
“the whole” tree, not every tree. “Kol” he insists means the bark and branches and 
leaves, not just the ַלכָ֔אֲמ , the fruit part of it. 
 
To prove this, he cites the Tikkunei Zohar (66, 71a) which now brings in the notion 
of the “tree” in the Garden of Eden. In a highly kabbalistic vein the Zohar in its 
unitary monism, must take account of the introduction of evil into the world after 
the eating of the forbidden fruit of the tree of Knowledge Adam and Eve had allowed 
evil from the Primordial Serpent to infest the very Tree itself.  
 
The sin of Adam and Eve caused the dragging down the angels (or the Shechinah) 
into the tree or primordial man, and the sin causes a fracture which takes place in a 
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split anatomical location.  From the loins, meaning kabbalistically, the chest up 
represents good and from the chest down representing evil.4  
 
 

ןילִייָחֲ ןילֵּאִ ןיתִחֲנָ וֹוהֲ המֶּבַּ רזָעָלְאֶ יבִּרַ רמַאָ  אזָרָ אהָ יאדַּוַ ,ןיתִחֲנָ וֹוהֲדַּ בישִׁחָ תְּאַ המָ ירִבְּ הּילֵ רמַאָ ,
 ,איָּרַבְחַ ינֵיבֵּ אלָּאֶ אמָלְעָלְ םסָרְוּפמְ הּילֵ אייָלְגַלְ אוּה �ירִבְּ אשָׁדְוּק דיתִעָ אלָדְּ ,ערָוָ בוֹט תעַדַּהַ ץעִדְ אנָלָיאִדְ
 האֵרְמַּמִ ,ינִבְּ הּילֵ רמַאָ ,וּהינִ יאמַ איָּרַבְחַ ינֵיבֵּ איָלְגַּתְאִ וּהיאִדְּ ןוָיכֵּ הּילֵ רמַאָ ,אחָישִׁמְ אכָּלְמַדְ ארָדָ יתֵייֵדְּ דעַ
 ,הּילֵידִ אמָלְצַ דיבִעָ יכִהָוְ ,הּיבֵּ עדַיָ הוָהֲ רצַּנֶדְכַוּבנְ ,ערָ הוָהֲ הטָּמַלְוּ וינָתְמָ האֵרְמַּמִ ,בוֹט הוָהֲ הלָעִמָלְוּ וינָתְמָ

ביתִכְדִ אוּה אדָהֲ ,ערָוָ בוֹטדְ אנָלָיאִ עדָוֹמתְּשְׁאִ הּיבֵוּ  ( בל ב לאינד  ידִ יהִוֹערָדְוּ יהִוֹדחֲ ,בטָ בהַדְ ידִּ הּישֵׁירֵ (
 ביתִכְדִ אוּה אדָהֲ ,ערַ הטָּמַלְוּ וינָתְמָ האֵרְמַּמִ ,בטָ בהַדְ ידִּ רמַאָ אדָּ ןיגִבְוּ ,בוֹטדְ ארָטְסִּמִ הוָהֲ אכָהָ דעַ ,ףסָכְ

ינִוֹמדְקַּהַ שׁחָנָדְ ארָטְסִּמִ שׁחַנְ ידִּ הּיתֵכָרְיַוְ יהִוֹעמֵ )םש( . 
 
 

Tikkunei Zohar 98 a 
 

 
 
 

 
4 I am reminded of the Ohr Hachaim’s explanation for the mitzvah of orlah. He states that while Adam was forbidden to eat from 
the tree of knowledge this was only a temporary prohibition, Adam ate in the tenth hour on the first Friday of creation and would 
have been able to make Kiddush on the fruit of the tree of knowledge if only he would have waited three more hours until the 
start of Shabbat. (There is an opinion that the fruit of the tree of knowledge was a grape). In order to rectify the sin of Adam not 
having waited these three hours, we have the Mitzvah of Orlah waiting three years before we eat the fruit of the tree. 
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The structure of the Tree is bifurcated anatomically, based on the throne vision of 
Ezekiel 1:27: 
 

 ,למַשְׁחַ ןיעֵכְּ ארֶאֵוָ  זכ
 ,ביבִסָ הּלָ-תיבֵּ שׁאֵ-האֵרְמַכְּ
 ;הלָעְמָלְוּ ,וינָתְמָ האֵרְמַּמִ
 ,הטָּמַלְוּ ,וינָתְמָ האֵרְמַּמִוּ
 וֹל הּגַנֹוְ ,שׁאֵ-האֵרְמַכְּ יתִיאִרָ

.ביבִסָ  

27 And I saw as the color of electrum, as the 
appearance of fire round about enclosing it, from the 
appearance of his loins and upward; and from the 
appearance of his loins and downward I saw as it 
were the appearance of fire, and there was brightness 
round about him. 

Troping off this Tikkunim the Degel launches his exposition: 
 

 'ילעו 'יביא ונייה ללכ ער םוש וב היהי אלש לכאמ ולוכ ץעה לכ היהיש ונייה לכאמ ץע לכ םתעטנו והזו
םייחה ץע 'יחב והזו לכימל ןייזח ןוהי 'ילוכ 'יליד ןיפילקו  

 
The inclusion of the word “kol” now hints at the need for the spiritual path to include 
“all” of the tree (the person as tree) all the tree, the leaves, branches, even the bark, 
should become edible, (the good and the evil parts). Which is the aspect or character 
of the Tree of Life. After the fall the tree is schizoid as in Ezekiel’s vision of the 
throne/tree/supernal man splitting from the loins up and down. The Degel is referring 
to the primordial tree commanded to be a fruit tree, but in fact the earth disobeyed 
and produced a fruit-bearing tree: 
 
And God said: 'Let the earth put forth grass, herb yielding seed, and fruit-tree 
bearing fruit after its kind, wherein is the seed thereof, upon the earth.' And it was 
so. And the earth brought forth grass, herb yielding seed after its kind, and tree 
bearing fruit, wherein is the seed thereof, after its kind; and God saw that it was 
good.           (Gen 1:11-12) 
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 אשֶׁדֶּ ץרֶאָהָ אשֵׁדְתַּ ,םיהBִאֱ רמֶאֹיּוַ  אי
 ירִפְּ השֶׂעֹ ירִפְּ ץעֵ ,ערַזֶ עַירִזְמַ בשֶׂעֵ
-יהִיְוַ ;ץרֶאָהָ-לעַ וֹב-וֹערְזַ רשֶׁאֲ ,וֹנימִלְ

.ןכֵ  

11 And God said: 'Let the earth put forth grass, 
herb yielding seed, and fruit-tree bearing fruit 
after its kind, wherein is the seed thereof, upon 
the earth.' And it was so. 

 עַירִזְמַ בשֶׂעֵ אשֶׁדֶּ ץרֶאָהָ אצֵוֹתּוַ  בי
 רשֶׁאֲ ירִפְּ-השֶׂעֹ ץעֵוְ ,וּהנֵימִלְ ,ערַזֶ
-יכִּ ,םיהBִאֱ ארְיַּוַ ;וּהנֵימִלְ ,וֹב-וֹערְזַ

.בוֹט  

12 And the earth brought forth grass, herb 
yielding seed after its kind, and tree bearing fruit, 
wherein is the seed thereof,  

God said to create "fruit-tree bearing fruit" ( ירִפְּ השֶׂעֹ ירִפְּ ץעֵ ), but the earth instead 
brought forth "tree bearing fruit" ( ירִפְּ-השֶׂעֹ ץעֵוְ ). Rashi picks up on it. "This implies 
that the taste of the tree should be the same as the taste of the fruit. However, it [the 
earth] did not do this, but rather: 'The earth sprouted forth... a tree producing a 
fruit,' but the tree itself was not a fruit." 
 
RASHI OP CIT: 
 
fruit trees: That the taste of the tree should be 
like the taste of the fruit. It [the earth] did not do 
so, however, but “the earth gave forth, etc., trees 
producing fruit,” but the trees themselves were 
not fruit. Therefore, when man was cursed 
because of his iniquity, it [the earth] too was 
punished for its iniquity (and was cursed-not in 
all editions). - [from Gen. Rabbah 5:9] 

  

 ,ירפה םעטכ ץעה םעט אהיש :ירפ ץע
 )בי קוספ( אלא ,ןכ התשע אל איהו
 ץעה אלו ,ירפ השוע ץע ץראה אצותו
 ונוע לע םדא ללקתנשכ ךכיפל ,ירפ

:הללקתנו הנוע לע איה םג הדקפנ  

 
 THE DIFFERENCE BETWEEN THE TWO TREES IS THE BARK OF THE TREE 
OF KNOWLEDGE IS INEDIBLE AS OPPOSED TO THE TREE OF LIFE. 
 
The biblical command to plant a tree upon arrival in the promised land is to plant 
“kol” the entirety, the good and the bad warts ‘n all. To develop the return to the 
primordial tree of life which was all edible. To transform the fruit bearing tree (split 
at the loins) into a fruit tree. 
 
Next, he equates Torah with the Tree of Life citing T Berochos 32b, “there is no 
tree of life without Torah citing Prov 3:18 (about wisdom) … 
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 םיקִיזִחֲמַּלַ ,איהִ םייִּחַ-ץעֵ  חי
.רשָּׁאֻמְ הָיכֶמְתֹוְ    ;הּבָּ  

18 She is a tree of life to them that lay hold upon her, 
and happy is every one that holdest her fast. {P} 

“She”//wisdom//life//Torah/tree. 
 
Now this explains the verse: ָׁשiֹׁ֣ל םילִ֖רֵעֲ םכֶ֛לָ ה֥יֶהְיִ םינִ֗שָׁ ש ׃לכֵֽאָיֵ א֥  the concept of “arel” 
as is explained in the Mishna Avot 4:5 
 

 שׁמֵּתַּשְׁאִדְוּ ,רמֵוֹא ללֵּהִ היָהָ �כָוְ .םהֶבָּ רפֹּחְלַ םדֹּרְקַ אֹלוְ ,םהֶבָּ לדֵּגַּתְהִלְ הרָטָעֲ םשֵׂעֲתַּ לאַ ,רמֵוֹא קוֹדצָ יבִּרַ
םלָוֹעהָ ןמִ וייָּחַ לטֵוֹנ ,הרָוֹת ירֵבְדִּמִ הנֶהֱנֶּהַ לכָּ ,תָּדְמַלָ אהָ .ףלָחָ ,אגָתָבְּ : 

 
Rabbi Zadok said do not make them a crown for self-exaltation, nor a spade with 
which to dig. So too Hillel used to say, “And he that puts the crown to his own use 
shall perish.” Thus, you have learned, anyone who derives worldly benefit from the 
words of the Torah, removes his life from the world. 
 
He also cites the gemoro in Nedarim 62b: which provides a similar exhortation. 

אינת  ( כ ,ל םירבד   הבישיב בשאו ןקז היהאש ןנשא יבר ינוארקיש הנשא םכח ינוארקיש ארקא םדא רמאי אלש וב הקבדלו ולוקב עומשל ךיהלא 'ה תא הבהאל (

Apropos the story of Rabbi Tarfon’s regret for gaining personal benefit from his status as a Torah scholar, the Gemara cites similar 

teachings. It is taught in a baraita: The verse states: “To love the Lord your God, to listen to His voice, and to cleave to Him” 

(Deuteronomy 30:20). This verse indicates that a person should not say: I will read the written Torah so that they will call me 

a Sage; I will study Mishna so that they will call me Rabbi; I will review my studies so that I will be an Elder and will sit in 

the academy.  

רמאנש אבל דובכה ףוסו הבהאמ דמל אלא  ( ג ,ז ילשמ רמואו ךבל חול לע םבתכ ךיתועבצא לע םרשק (  ( זי ,ג ילשמ רמואו םעונ ( )  יכרד היכרד חי ,ג ילשמ  ץע (

  רשואמ היכמותו הב םיקיזחמל איה םייח

Rather, learn out of love, as the verse states: “To love the Lord your God.” And the honor will eventually come of its own 

accord, as it is stated: “Bind them upon your fingers; write them on the tablet of your heart” (Proverbs 7:3), and it states: 

“Its ways are ways of pleasantness, and all its paths are peace” (Proverbs 3:17), and it states: “It is a tree of life to those who 

grasp it; happy is everyone who holds it fast” (Proverbs 3:17). Consequently, one who studies in order to master Torah for its 

own sake, as reflected in the verse “bind them upon your fingers,” will eventually merit pleasantness, peace, and happiness.  

ו רמוחו לקו וב רדוע תויהל םודרוק םשעת לאו םהב לדגתהל הרטע םשעת לא םמשל םהב רבדו םלעפ םשל םירבד השע רמוא קודצ 'ר רב רזעילא יבר המ

נ לו המכו המכ תחא לע הרות לש הרתכב שמתשמה םלועה ןמ רקע ח ילכ ושענש שדק ילכב אלא שמתשנ אלש רצשלב  

Rabbi Eliezer bar Rabbi Tzadok says: Do things for the sake of their performance, not for any ulterior motive, and speak 

words of Torah for their own sake. Do not make them a crown with which to become glorified, and do not make them nor 

make them a dolabra [kordom] with which to hoe, i.e., do not use Torah study as a means of earning a livelihood. And this is 

an a fortiori inference: If Belshazzar, who made use only of sacred vessels that had become non-sacred vessels, was uprooted 

from the world, one who makes use of the crown of Torah, whose sanctity is permanent, all the more so shall he be uprooted 

from the world. 
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Although the Mishna in Avot and the gemoro in Nedarim is seen not as proscriptive 
the Degel will turn this on its face and suggest these are merely stages in the spiritual 
development of the true Torah Scholar/adept. These are in reality descriptive: 

 
 דומליש הזמ םכל אובי אלש ונייה םילרע םכל היהי ל"נה םידומיל שלש ןתוא ונייה םינש שלש והזו

שרוד אוה ומצע דובכל היהי אלש ל"נה םיניינע םשל ...  םילוליה שדוק וירפ לכ היהי תיעיברה הנשבו 
היתניכשו ה"בוק דחייל דומילה היהיש ונייה דוחי ןושל אוהש י"בשרד אלולה ומכ םילוליה 'הל  

 
 
The Degel sees the study of Torah/spirituality always starting out as full of self-
interest, since in the world of post Eden Tree of Knowledge we are all split at the 
level of the loins down and loins up. Every bad midda listed in the Mishna Avot and 
the Talmud Nedarim is the natural self-interest all men have by nature. The spiritual 
path begins with the “loins down”, the tree that bears fruit, but only edible in the 
fruit. The bad middos, the bark branches and leaves are inedible. 
 
He continues: And this is the meaning of ָׁשiֹׁ֣ל םילִ֖רֵעֲ םכֶ֛לָ ה֥יֶהְיִ םינִ֗שָׁ ש לכֵֽאָיֵ א֥  “for three 
years” you cannot come to the full tree of life where the entire tree is edible, where 
the lower loins are transformed into the upper, where the entire motive for 
Torah/spirituality is purified. Where his learning is for self-glory or a crown for 
himself. 
 

םילוליה שדוק וירפ לכ היהי תיעיברה הנשבו  however “in the fourth year all its fruit shall be 
exclusive (kodesh) to God.” The word םילוליה  as connoted in the Hilula of Rebbe 
Shimon bar Yochai (Zohar III, 144b) and expression of unification, meaning his 
study should be (selfless) for the sole purpose of uniting the Shechinah and the 
Divine. (and resolving the split between the lower and upper loins.) 
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 'ה תרות תארקנ הלחתבש דומילה י"ע הכזי כ"חאש הגירדמל הגירדממ ךליש ונייה תישימחה הנשבו
ןבהו םכתרות היהתש ונייה םכל ףיסוהל וירפ תא ולכאת והזו ותרות תארקנ כ"חאו : 

 
“And in the fifth year” on the spiritual path from one level to the next level after 
which he will merit the status that began with Toras Hashem and reach the level of 
“his Torah” fulfilling the end of the verse םכל ףיסוהל וירפ תא ולכאת  “that it may yield 
unto you more richly the increase thereof”…. םכל   meaning it becomes your 
(internalized) Torah…..and understand this! 
 

רמאנש ץפח ובלש םוקממ אלא הרות דמול םדא ןיא ר"א וצפח 'ה תרותב םא יכ  ( ב ,א םילהת  םא יכ (
  וצפח 'ה תרותב

The Gemara Nedarim 19a returns to its interpretation of the verse: 
 

;םיעִשָׁרְ תצַעֲבַּ ,�לַהָ אֹל רשֶׁאֲ    --שׁיאִהָ ירֵשְׁאַ  א  
 אֹל ,םיצִלֵ בשַׁוֹמבְוּ    ,דמָעָ אֹל ,םיאִטָּחַ �רֶדֶבְוּ

.בשָׁיָ  

1 Happy is the man that hath not 
walked in the counsel of the 
wicked, {N} 
nor stood in the way of sinners, nor sat 
in the seat of the scornful. 

 ,הגֶּהְיֶ וֹתרָוֹתבְוּ    ;וֹצפְחֶ ,הוָהיְ תרַוֹתבְּ םאִ יכִּ  ב
.הלָיְלָוָ םמָוֹי  

2 But his delight is in the law of the 
LORD; and in His law  
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“But his delight is in the Torah of the Lord” (Psalms 1:2). 
 

 ותרותבו וצפח 'ה תרותב רמאנש ומש לע תארקנ ףוסבלו ה"בקה לש ומש לע תארקנ הליחתב אבר רמאו
  הלילו םמוי הגהי

 
And Rava also says, with regard to this verse:  
 
Initially the Torah is called by the name of the Holy One, Blessed be He, but 
ultimately it is called by the name of the one who studies it.  
 
As it is first stated: וצפח 'ה תרותב   “His delight is in the Torah of the Lord,” and 
in the continuation of the verse it states: הלילו םמוי הגהי ותרותבו “And in his Torah 
he meditates day and night.”  
 
This teaches that through study one acquires ownership, as it were, of the Torah. 
The Degel ends with his magisterial punch: ”…. םכל   meaning it becomes your 
(internalized) Torah…..and understand this! 
 

We have come full circle where the Degel insists we internalize the 
Torah/spirituality through this step by step process healing the existential split 
caused by the infection of the serpentine zuhama residue or slime. The Tree became 
split at the loins (or in kabbalah from the chest down and up) causing all motivation 
to become contaminated (as a crown for oneself to be called Rebbe). 
 
This is the reality, the setup, but there is a path of healing through the Mitzva of 
Orlah, planting a fruit tree that will ultimately produce an edible tree not split 
between the fruit and the bark (tree-producing fruit vs fruit tree) by initially resisting 
the pleasures of the fruit for 3 years while a process of individuation takes place so 
that in the fourth year one can become purely motivated in the study and praxis of 
Torah, for the sake of the unification of the Shechinah (the lost princess) and her 
consort the Divine.  
 
This in turn leads to the final stage of individuation where the Torah becomes owned 
and an expression of this individual’s spiritual path, it becomes His Torah.  


