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Torah 207 Likutei Mehoran 

Strung between Orthodoxy and Heresy 

 

All words are the aspect of Gevurot, as it is written: “And of 
your might (gevurot) they will speak,” and as it is written in the 
[Lurianic] writings, that the five Gevurot that are in Da’at break 
through and emerge in the mouth, to make the five 
articulators. It comes out that all words are the aspect of 
Gevurot. Now, these need to be mitigated, which happens by 
studying Torah and speaking good words. Through this, the 
words, which are the aspect of the Gevurot, are “sweetened.”  

 
Rebbe Nachman articulates a theology of the role of the Zadik in sweetening harsh 
divine judgments. He does not question why they emerge but accepts the fact that at 
times “dinim” and “gevurot” emerge from the Sefira of Divine Daas….a hidden 
sefirah meant to balance and or integrate the two opposing divine archetypes of 
Chesed and gevurah, kindness and judgment. When out of balance an efflux of dinim 
emerge into this world and need “sweetening” by the leaders of the generation 
(presumably the talmidei chachamim) or a Zadik who through his own suffering, 
takes on these gevurot. If he, or they however fail, through lack of merit or even sin, 
then these leaders become the very mouthpiece of the harsh gevurot and unleash 
them into the world only adding insult to injury. They then speak harshly about the 
Zadik of the generation and he must accept the insult with equanimity or even 
through his own death, in order to finally sweeten these judgments. 
 
Now Rebbe makes the radical claim that Sabbateanism was one of these instances 
of harsh gevurot. And the heresy needed sweetening but instead the leaders of the 
generation were unable to and were led astray by Shabtai Zvi and spoke ill of the 
oral law and the zaddikim. Only the Baal Shem Tov attempted to sweeten the effect 
of these gevurot but was unable to even dying because of it.   
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Even more startling the Rebbe then claims that if only the Zadik could sweeten their 
words and transform the very words, they become a new torah called Toras Chesed, 
citing Proverbs, “and Toras Chesed is upon Her tongue” (referring to the Shechinah, 
Zohar). It is as if there was truth in those heresies but “unsweetened” antinomian 
anti-halachic claims, that if only rectified by the Zadik might become a sweeter 
Torah, a Torah of Chesed…the sweetened version of those heresies. 
 
Toras Chesed in Sabbatian theology represent the Messianic Torah of the future. It 
is a highly technical term and had radical implications. Rebbe is appropriating this 
theological category of Toras Chesed claiming that he alone might be able to rectify 
the heresy of Sabbateanism and “bring it in to the fold” to experience the treasure of 
its novelty without the need to jettison rabbinic Judaism. 
 
He also implied that merely excommunication would lose us the purity of the 
sanitized Sabbatian theology of messianism that was needed at this time. Any failure 
would result in a radical bloodletting due to the unleashing of the divine gevurot. 
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“All speech has the property of Gevurot 

As it is written “They shall speak of Thy strength/mightiness” (Psalm 145) 

And as is written in the writings (ARI z’l, Shaar TANTA ch 3) 

That the 5 Gevurot in Daas split open and emerge from the mouth, producing the 5 
articulations of speech. 

So, it turns out that all speech has this quality of Gevurot. 

 

The Rebbe, Reb Nachman begins his discourse with notion that speech itself has the 
property of gevurah as opposed to Chesed. It has boundaries, articulation, 
consonants and vowels, and once spoken it is out there, forever, it has power to 
change others, to alter reality and has a harsh stern judgmental aspect to it. Using the 
psalm which praises God’s reputation, “they will speak of Thy gevurah, mightily 
strength, power” Rebbe has aligned speech and power based on a Midrashic 
‘bechina’ or aspect or equivalence or semantic association giving the concept behind 
both words an attraction of meaning. 

Next, he supports a deeper relationship between speech and gevurah by diving deep 
into the ARI and seeing a kabbalistic connection upon which he will found the entire 
discourse. From Daas the hidden sefira emanates 5 gevurot paralleling 5 chassadim. 
The Hidden sefira of Daas, contains a split and balance between two opposing forces, 
that of Chesed and that of gevurah. The balance will resolve in the sefira of Tiferet, 
but here the expression of the gevurot manifest themselves in the articulation of 
speech and the five oral expressions or vowels.1 

And it is necessary to sweeten these 5 forces of gevurah in speech…. 

And that is accomplished by learning Torah and speaking well with one’s speech… 

And through this one may sweeten the speech which emerge from gevurot. 

 

The Rebbe now claims the way to sweeten the harsh judgments that emerge from 
speech is by learning Torah (he will explain later what type this means) and by 

 
1 ARI, Etz Chayim, 5:3 “The gevurot of daas were concealed in the mouth through God’s mystery…at His will He 
exposes these concealed letters in the mystery of voice and speech.” The five utterances or modes of articulation 
are also found in Sefer Yetzirah. The pun in Ps 145:11 “ugevurotecha” (gevurah) is obvious. 
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“speaking well”, speaking “good speech” which we may assume means speech 
containing Chesed which counteracts the din/judgment/gevurot. 

 

And know, 

That at times emerges harsh (hard?) gevurot, for pities sake,  

That come in this world (specifically) to the gedolei hador (leaders of the 
generation) because they have great daas, 

And when these harsh gevurot emerge (God forbid) 

They come to the daas of the gedolim (or perhaps they come with daas hagedolim) 
the minds of the great ones, and from there they split and emerge from the mouth 
and produce speech. 

Then their speech has the quality of hard/harsh speech. (gevurot), 

And it becomes necessary to (see/seek) to sweeten them  

The Rebbe suggests that at times harsh gevurot emerge (from divine sefira of daas 
presumably, unsweetened nor mitigated by Chesed))  

And lands on the gedolei hador because they have the “vessels” large enough (daas 
gadol) to handle a large emanation of daas and its gevurot.   

And what emerges from their speech is proportionately a larger dose of gevurot 
expressed in harsh words. (have they lost control? Is the daas gadol too large to 
handle?). 

And once more the task is to sweeten/temper these even hasher gevurot expressed 
in the gedolim who have an extra dose of daas.  

It seems the emergence of larger force of gevurot is a given and there are leaders 
who must deal with this extra dose of divine judgment which is manifest through the 
force of their speech. 

When they are unable to sweeten/temper the harsh gevurot (chas veshalom) either 
because they do not have sufficient power (chassadim?) to sweeten them, or 
perhaps they are on a lower spiritual level at that time, so that it becomes 
impossible to sweeten them, maybe due to a flaw or sin (for even zaddikim and 
gedolim sometimes err or sin or change in some way (“for there is no righteous 
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man on the land who does good yet has not sinned” Eccl 7:20) and due to them 
being in this (lowered) state, they are unable to sweeten/temper the harsh gevurot 
expressed in speech, 

Then they begin to speak those very harsh words of evil speech against the general 
or the individual (without having sweetened them) or slander the Zadik hador, 
whereupon all their harsh criticisms befall the Zadik hador, God forbid. 

Now the harsher gevurot emerging from Daas also needs sweetening but only the 
gedolim or the Zadik hador has sufficient Chesed to sweeten these more powerful 
dinim/gevurot. It landed upon him because of his greater daas so potentially he can 
balance nullify or sweeten them. 

If, however the gedolim happened to be on a lower level due a lack of power (koach) 
or due to sin, then they start to channel the harsh words/denim/gevurot without 
sweetening them and what emerges is critical speech against gedolim or the Zadik 
hador. 

Rebbe’s spiritual wire diagram tropes off the ARI but then internalizes the 
transcendental divine sefirot and describes speech as strict boundaried harsh critical 
expressions of one side of daas that needs sweetening to become palatable and 
receiver friendly. The larger the Zadik/gadol, the larger volume of daas landing on 
him and the larger the sweetening process needed. 

If this system fails, due to the inability to muster sufficient power to sweeten, maybe 
due to a flaw in the system or due to sin, then the gadol/Zadik is forced to express a 
one-sided daas mostly of denim/gevurot/harsh criticisms.  

Most radically the Rebbe claims that the Zadik hador becomes the recipient of this 
excess unbalanced gevurot, he becomes the bearer of this divine unbalanced excess. 

 

Now the Zadik hador must attempt to seek to sweeten/temper these harsh gevurot 
i.e. the speech mentioned above, 

And by giving the benefit of the doubt to those who criticize him he thereby alters 
the balance toward Chesed and in doing so sweetens them (the harsh criticisms) 

Alternatively, by accepting those harsh criticisms with love, he also sweetens their 
words of harshness, the gevurot. 
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However, if he is unable to, if the Zadik hador has insufficient power to sweeten 
them 

Then he is likely to fall from his spiritual level a great deal 

From these harsh gevurot befalling him God Forbid. 

Or he may even depart this world God forbid,2 

Then through his removal from this world his soul may affect/mitigate by 
sweetening of these harsh judgments. 

The Rebbe has raised the stakes. No longer is speech merely an expression of daas 

It has the power to change reality due to the harsh judgments enclothed within it. 

Criticisms of the Zadik hador have cosmic effects that may cause his suffering, loss 
of spiritual height and even death. 

The Zadik hador might even have to die to assuage the power and sweeten the harsh 
judgments emerging from the divine. 

He then becomes the sacrifice for his generation by dying on their behalf to calm the 
divine rage emerging through excess daas. 

 

It was from this process that the Baal Shem Tov died, for he claimed he would die 
because of the acts of Shabtai Zvi,(may his name be erased)  for he himself had 
caused many gedolim great scholars to err, (be led astray) who abandoned the 
fold, as was well publicized so that they then went out and spoke against the Oral 
Torah, since the harsh judgments came to them and they were unable to sweeten 
them, for the above mentioned reasons, so they spoke evil words against the klal, 
and these words fell/ harmed (to) the gadol hador, who happened to be the Baal 
Shem Tov at the time, and from this he expired. AS was quoted from the Baal Shem 
Tov who exclaimed he was dying from 2 holes in his heart produced by Shabtai Zvi 
and from this he was dying (Shivchei HaBesht, 160). 

 

 

 
2 On the death of those performing tikkunim see ARI, Shaar Ha-Kavvanot, Keriyat Sh’Ma and Nefilat Apayim 5.  
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This dramatic claim that his grandfather the founder of Hassidism died from a 
cardiac wound due his inability to “sweeten/temper” the criticisms of Shabtai Zvi or 
the gedolim and great Torah scholars who followed him, admitting that only through 
his death might he be able to sweeten these harsh words, is an astounding theory as 
to the spiritual basis for Sabbateanism, being an unbalanced reflection of divine 
gevurot unmitigated by Chesed.   

 

For criticizing (Rabbinic Judaism) the oral Torah and the Zadik hador himself is 
one and the same thing., 

For the essential (survival) Oral Torah depends upon the Zadik hador,  

As is stated (Zohar p. Vayetze 153b) The Shechinah dwells between two zaddikim, 
(see Torah 12 below re: higher vs lower Zadik) which is the oral law.  

And a Talmid Chochom is also equated with Torah, as the Rabbis describe 
(Talmud Makkot 22b)    

“These foolish Babylonian scholars…3 

But when the Zadik IS able to sweeten/temper their criticisms, then he actually 
reverses their speech and produces (new?) Torah, as I described elsewhere,4 and 
from that he produces/transforms (their heresies) into Toras Chesed! 

Meaning the ability to teach others Torah, as the Rabbis explain (Talmud Succah 
49b) on the verse “and the Torah of sweetness is on her tongue” (Prov 31:26) means 
he who learns for the sole purpose of teaching others, (it becomes sweetened by 
learning only to teach others),  

For surely if one produces Torah from these harsh words of criticism, (and sweetens 
them) one is able to teach others with it, and thereby (through the selfless teaching 
of others) it becomes Toras Chesed and thereby those harsh criticisms are 
sweetened. 

 

 
3 “how foolish are those people who stand up for the scroll of Torah but do not stand up to a Talmid Chacham 
(scholar) for the Torah prescribes 40 lashes whereas the rabbis come and reduce it to 39 through their authority in 
exegesis” T.B. Makkot 22b 
4 L.M. I:12 
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Here is the crux of Rebbe’s teaching: what the Baal Shem Tov failed to do by 
sweetening the harsh gevurot of Shabtai Zvi and his gedolim’s critique of the Oral 
Torah the Zadik hador is able to do by converting their Torah to Toras Chesed 
because he is a living embodiment of Torah. By appropriating their Torah and 
through his sweetening transforming it to Toras Chesed he has sweetened their harsh 
words of gevurot their Torah that critiques Talmudic Judaism.    

The radical proposition is that “one (re)produces Torah from these (heretical) harsh 
words of criticism” 

The “sweetening” is through an appropriation of their torah by the Zadik hador and 
teaching others albeit sweetened, or by teaching others it becomes sweetened.5 It is 
transformed or reclaimed through the appropriation by the Zadik.  

 
5 Torah 207:1 ׳א:ז״ר    Sefaria first…. 

וּרבֵּדַיְ {תְרָוּבגְוּ :בוּתכָּשֶׁ וֹמכְּ ,תוֹרוּבגְּ תנַיחִבְּ םהֵ םירִוּבּדִּהַ לכָּ  ( א״י:ה״מק םיליהת  בוּתכָּשֶׁ וֹמכְוּ ,(
 לכָּשֶׁ אצָמְנִ ;הפֶּהַ תוֹאצָוֹמ 'ה םהֶמֵ השֶׂעֲנַוְ ,הפֶּהַבְּ ןיאִצְוֹיוְ ןיעִקְוֹבּ תעַדַּבַּשֶׁ תוֹרוּבגְּ 'ההַשֶׁ ,םיבִתָכְּבַּ
 םיבִוֹט םירִוּבּדִוְ הרָוֹתּהַ דוּמּלִ ידֵיְ־לעַ אוּה הקָתָּמְהַהַוְ .םקָיתִּמְהַלְ �ירִצָוְ ,תוֹרוּבגְּ תנַיחִבְּ םהֵ םירִוּבּדִּהַ

תוֹרוּבגְּהַ תנַיחִבְּ םהֵשֶׁ םירִוּבּדִּהַ ןיקִיתִּמְמַ הזֶ־ידֵיְ־לעַ ,םירִבְּדַמְּשֶׁ :  

All diburim (words) are the aspect of gevurot (severities), as it is written, “and of 
Your gevurah (strength) yedaberu (they will speak)” (Psalms 145:11). And as is 
written in the holy writings: The five gevurot in daat break through and emerge from 
the mouth, where they become the five articulators (Etz Chaim, Shaar TaNTA, 
Chapter 3). Thus, it is that all spoken words are the aspect of severities that one has 
to mitigate. Their mitigation is by means of Torah study and the good words that 
people speak. Through this we mitigate the diburim, which are the aspect of 
severities.  

 שׁיֵּשֶׁ תמַחֲמֵ רוֹדּהַ ילֵוֹדגְלִ םלָוֹעהָ הזֶבְּ םיאִבָּ םהֵוְ ,ןלָצְלִ אנָמָחֲרַ ,תוֹשׁקָ תוֹרוּבגְּ ןיאִצְוֹי םימִעָפְלִּשֶׁ ,עדַוְ
 ןיאִצְוֹיוְ ןיעִקְוֹבּ םשָׁוְ ,םילִוֹדגְּהַ תעַדַבְּ םיאִבָּ ,תוֹשׁקָ תוֹרוּבגְּ ,םוֹלשָׁוְ סחַ ,ןיאִצְוֹיּשֶׁכְּ ןכֵּ לעַ ,לוֹדגָּ תעַדַּ םהֶלָ

םקָיתִּמְהַלְ תוֹארְלִ �ירִצָוְ ,תוֹשׁקָ תוֹרוּבגְּ תנַיחִבְּ םהֵ םירִוּבּדִּהַ יזַאֲוַ .ל"נַּכַּ םירִוּבּדִּ םהֶמֵ השֶׂעֲנַוְ ,הפֶּהַמֵ ,  

Know, too, that there are times when fierce severities emerge, God spare us, which 
in this world affect the generation’s leaders since their daat is great. Therefore, 
when fierce severities emerge, God forbid, they enter the daat of the leaders. 
There, they break through and emerge from the mouth, to be turned into words, as 
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explained above. Then the words are the aspect of fierce severities that one must be 
certain to mitigate.  

 הגָרֵדְמַבְּ זאָ םהֵשֶׁ וֹא ,םקָיתִּמְהַלְ חַכֹּ םהֶלָ ןיאֵשֶׁ תמַחֲמֵ ,םוֹלשָׁוְ סחַ ,תוֹשׁקָּהַ תוֹרוּבגְּהַ םיקִיתִּמְמַ ןיאֵשֶׁכְוּ
 םהֵ םימִעָפְלִ םילִוֹדגְוּ םיקִידִּצַ וּלּפִאַ יכִּ ,אטְחֵוָ םגָפְּ הזֶיאֵבְּ זאָ וּמגְפָּשֶׁ תמַחֲמֵ ,םקָיתִּמְהַלְ רשָׁפְאֶ יאִשֶׁ ,הנָּטַקְ

וּכוְ ץרֶאָבָּ קידִּצַ ןיאֵ יכִּ ,רבָדָּ הזֶיאֵבְּ םיגִוֹשׁוְ םימִגְוֹפּ ' ( ׳כ:׳ז תלהק  ,וֹז הנָיחִבְבִּ זאָ םהֵשֶׁ תמַחֲמֵוּ םנָיאֵ ,(
םירִוּבּדִּהַ םהֵשֶׁ ,תוֹשׁקָּהַ תוֹרוּבגְּהַ םיקִיתִּמְמַ ,  

When people do not mitigate the fierce severities, God forbid, it is either because 
they lack the ability to mitigate them or cannot mitigate them since they are then on 
a low level due to some blemish or sin, they committed. For even great tzaddikim 
occasionally blemish and err in some matter, [as in,] “For there is no man on Earth 
so righteous [that he does good and never sins]” (Ecclesiastes 7:20), and because 
they are then in that aspect, they do not mitigate the fierce severities, which are the 
words.  

 םיעִרָ םירִוּבּדִּ םירִוּבּדִּהַ וּלּאֵבְּ רבֵּדַלְ ןילִיחִתְמַ יזַאֲ ,תוֹשׁקָ תוֹרוּבגְּ םהֵשֶׁ ,םירִוּבּדִּהַ םיקִיתִּמְמַ םנָיאֵשֶׁכְּ יזַאֲוַ
 ,תוֹשׁקָ תוֹרוּבגְּ םהֵשֶׁ ,םהֶלָּשֶׁ םירִוּבּדִּהַ לכָּ יזַאֲוַ ,רוֹדּהַ קידִּצַ לעַ ןירִבְּדַמְּשֶׁ וֹא ,טרָפְּהַ לעַ וֹא ללָכְּהַ לעַ

םוֹלשָׁוְ סחַ ,רוֹדּהַ קידִּצַ לעַ םילִפְוֹנוְ םיאִבָּ .  

And when they fail to mitigate the words which are the fierce severities, then with 
these words they begin to speak evil about people generally and about specific 
individuals. Alternatively, they speak about the tzaddik of the generation. Then all 
their words, which are fierce severities, affect and beset the tzaddik of the generation, 
God forbid.  

 םתָוֹא ןדָּ אוּהשֶׁ ידֵיְ־לעַוְ ,ל"נַּהַ םירִוּבּדִּהַ םהֵשֶׁ ,תוֹשׁקָ תוֹרוּבגְּהַ וּלּאֵ קיתִּמְהַלְ תוֹארְלִ �ירִצָ רוֹדּהַ קידִּצַּהַוְ
 םירִוּסּיִּהַ לבֵּקַמְּשֶׁ ידֵיְ־לעַ וֹא ,םקָיתִּמְמַ הזֶבָוּ דסֶחֶ יפֵּלַכְּ הטֶּמַ אוּהשֶׁ אצָמְנִ ,וילָעָ םירִבְּדַמְּשֶׁ הזֶבָּ תוּכזְ ףכַלְ
 תוֹרוּבגְּהַ םהֵשֶׁ ,םהֶלָּשֶׁ םירִוּבּדִּ ןכֵּ םגַּ קיתִּמְמַ אוּה הזֶ־ידֵיְ־לעַ ,הבָהֲאַבְּ םלָבְּקַמְ ,וילָעָ םירִבְּדַמְ םהֵשֶׁ
ל"נַּכַּ תוֹשׁקָּהַ .  

Thus, the tzaddik of the generation must see to mitigate these fierce severities, which 
are the aforementioned words. By virtue of his judging [these people] positively in 
this that they speak about him, we may conclude that he inclines toward Chesed 
(lovingkindness). With this, he mitigates them. Or, by virtue of his accepting with 
love the suffering that stems from their speaking about him, he likewise mitigates 
their words, which are the fierce severities, as explained above.  



Likutei Mehoran 207 and the Sweetening of Gevurot 

12 
 

 
 ידֵיְ־לעַ ,םוֹלשָׁוְ סחַ ,דאֹמְ וֹתגָרֵדְמַּמִ לפֹּלִ לכַוּי יזַאֲ ,םקָיתִּמְהַלְ רוֹדּהַ קידִּצַבְּ ,םוֹלשָׁוְ סחַ ,חַכֹּ ןיאֵ םאִ לבָאֲ
 וֹתמָשְׁנִ וֹתוּקלְּתַּסְהִ ידֵיְ־לעַ זאָוְ ,הזֶ־ידֵיְ־לעַ ,םוֹלשָׁוְ סחַ ,קלֵּתַּסְיִּשֶׁ וֹא ,וילָעָ םיאִבָּשֶׁ ל"נַּהַ תוֹרוּבגְּהַ וּלּאֵ

ל"נַּהַ תוֹשׁקָּהַ תוֹרוּבגְּהַ וּלּאֵ תקֶתֶּמְמַ .  

However, if the tzaddik of the generation lacks the ability to mitigate them, God 
forbid, then he can fall greatly from his level because of the aforementioned 
severities that affect him. Or, this might cause him to pass away altogether, God 
forbid. Then, through his passing, his soul mitigates these aforementioned fierce 
severities.  

 חמַּיִ צ"שַּׁהַ לצֶאֵ יכִּ ,וֹמשְׁ חמַּיִ צ"שַּׁהַ השֵׂעֲמַּמִ קלֵּתַּסְיִּשֶׁ רמַאָ יכִּ ,בוֹט־םשֵׁ־לעַבַּהַ תוּקלְּתַּסְהִ היָהָ הזֶּמִוּ
 תוֹערָ וּרבְּדִוְ ללָכְּהַ ןמִ וּאצְיָ םהֵוְ ,םסָרְפֻמְכַּ ,םתָוֹא העָטְהִשֶׁ ,םיגִלָפְמֻ םידִמְוֹלוְ רוֹדּהַ ילֵוֹדגְּ המָּכַּ וּיהָ וֹמשְׁ
 הנָיחִבְּ תמַחֲמֵ םתָוֹא וּקיתִּמְהִ אֹלוְ תוֹשׁקָ תוֹרוּבגְּ םהֶלָ אבָּשֶׁ תמַחֲמֵ היָהָ הזֶוְ ,הפֶּ־לעַבְּשֶׁ הרָוֹתּ ללַכְּ לעַ
 וֹנוֹרכְזִ בוֹט־םשֵׁ־לעַבַּהַוְ ,רוֹדּהַ לוֹדגְּ לעַ וּלפְנָ םירִוּבּדִּהַ וּלּאֵוְ ,ללָכְּהַ לעַ םיעִרָ םירִוּבּדִּ וּרבְּדִּ ןכֵּ לעַוְ ,ל"נַּהַ
 ,הכָרָבְלִ וֹנוֹרכְזִ בוֹט־םשֵׁ־לעַבַּהַ םשֵׁבְּ םירִמְוֹאשֶׁ וֹמכְוּ ,קלֵּתַּסְנִ הזֶּמִוּ ,רוֹדּהַ לוֹדגְּהַ זאָ היָהָ אוּה הכָרָבְלִ

ל"נַּכַוְ קלֵּתַּסְנִ הזֶּמִוּ ,וֹמשְׁ חמַּיִ צ"שַּׁהַ לשֶׁ השֶׂעֲמַּהַ ידֵיְ־לעַ וֹבּלִבְּ םיבִקָנְ ינֵשְׁ וֹל וּשׂעֲנַּשֶׁ ,רמַאָשֶׁ .  

It was from this that the Baal Shem Tov passed away. For he said he would pass 
away because of the episode of Shabtai Zvi, may his name be obliterated. Among 
the followers of Shabtai Zvi, may his name be obliterated, there were a number of 
the generation’s leaders and outstanding scholars whom he deceived, as is widely 
known. They disassociated themselves from the community and spoke evil of the 
entire Oral Law. This was because they were affected by fierce severities, which 
they did not mitigate due to the aforementioned aspect. They therefore spoke evil 
words about the people generally, and these words beset the leader of the generation. 
The Baal Shem Tov, of blessed memory, was then the generation’s leader, and he 
passed away from this. This is as they say in the Baal Shem Tov’s name; he said that 
he had two holes in his heart as a result of the episode of Shabtai Zvi, may his name 
be obliterated. And it was from this that he passed away, as explained above.  

 יכִּ ,שׁמָּמַ דחָאֶ רבָדָּ אוּה ,וֹמצְעַבְּ רוֹדּהַ קידִּצַּהַ לעַ םירִבְּדַמְּשֶׁכְּ וֹא ,הפֶּ־לעַבְּשֶׁ הרָוֹתּ לעַ םירִבְּדַמְּשֶׁכְּ יכִּ
 ןירֵתְּ ןיבֵּ אתָּנְיכִשְׁ :):גנק ףד אציו רהוז( בוּתכָּשֶׁ וֹמכְּ ,רוֹדּהַ קידִּצַבְּ יוּלתָּ אוּה הפֶּ־לעַבְּשֶׁ הרָוֹתּ רקַּעִ
 .)ב"י ןמיסב דודל הליהת הרותהב ןייע( רחֵאַ םוֹקמָבְּ אבָוּמּכַּ ,הפֶּ־לעַבְּשֶׁ הרָוֹתּהַ אוּהשֶׁ ,אבָתֵיָ איָּקַידִּצַ

הכָרָבְלִ םנָוֹרכְזִ וּניתֵוֹבּרַ וּרמְאָשֶׁ וֹמכְּ ,הרָוֹתּהַ וֹמצְעַבְּ אוּה םכָחָ־דימִלְתַּהַ ןכֵוְ  ( בכ תוכמ  יאֵשָׁפְּטִ המָּכַּ :(:
וּכוְ אתָיְרַוֹא ימֵּקַּמִ ימִיְקָדְּ וּכוְ ';  

For speaking against the Oral Law and speaking against the tzaddik of the generation 
himself is literally one and the same thing. This is because the essence of the Oral 
Law is dependent upon the tzaddik of the generation, as it is written: “The Shechinah 
(Divine Presence) resides between two tzaddikim” (Zohar I, 153b); [the Shechinah] 
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The two types of zaddikim were already described in Torah 12 albeit in a more 
dramatic way. The Zadik hador is pursued by the demonic talmid chacham,  

These are scholars who pursue learning and piety for non-pure motives. 

 

 

 

 

 

 

 

 

 
being the Oral Law, as is brought elsewhere. Likewise, the Torah scholar is himself 
the Torah, as our Sages, of blessed memory, said (Makkot 22b): How foolish people 
are. They rise for a Torah scroll [but not for a Torah scholar].  

 םש( רחֵאַ םוֹקמָבְּ אבָוּמּכַּ ,הרָוֹתּ םירִוּבּדִּהַמֵ השֶׂוֹעוְ רזֵוֹח אוּה יזַאֲ ,םהֶלָּשֶׁ םירִוּבּדִּ קיתִּמְמַ קידִּצַּהַשֶׁכְּ לבָאֲ
הכָרָבְלִ םנָוֹרכְזִ וּניתֵוֹבּרַ וּרמְאָשֶׁ וֹמכְּ וֹע יזַאֲוַ ,)ב"י ןמיסב ,םירִחֵאֲלַ דמֵּלַלְ וּניְהַ ,דסֶחֶ תרַוֹתּ השֶׂ  (  הכוס

טמ –  יאדַּוַבְּ יכִּ ,הּדָמְּלַלְ תנָמְ־לעַ דמֵוֹלּהַ הזֶ הרָוֹתּ םישִׂוֹעשֶׁכְּ (:  הּנָוֹשׁלְ לעַ דסֶחֶ תרַוֹתוְ :קוּספָּ לעַ
םקָיתִּמְמַ הזֶבָוּ ,דסֶחֶ תרַוֹתּ אוּהשֶׁ אצָמְנִוְ ,הּמָּעִ םירִחֵאֲ דמֵּלַלְ וֹל רשָׁפְאֶ ,וּלּאֵ םירִוּבּדִּמִ :  

However, when the tzaddik mitigates their words, he thus transforms their words 
into Torah, as is brought elsewhere. He then creates Torah of lovingkindness, 
namely, [Torah] for teaching others, as our Sages, of blessed memory, said 
concerning the verse (Proverbs 31:26), “the Torah of lovingkindness is on her 
tongue”—this is someone who studies in order to teach (Sukkah 49b). For when he 
transforms these words into Torah, he is certainly able to teach it to others. From this 
we may conclude that it is Torah of chesed, with which he mitigates them. 
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Discussion 
 

From what we see in his claim is as follows: 

  

That most (Talmudic) scholars refute/reject the zaddikim 

And even humiliate the Zadik with arrogance 

This is all predestined and predetermined by design from the divine. 

For there are two archetypal characters of Jacob and Laban, 

Jacob being the Zadik,  

Who innovates new ways in Torah, and studies Torah for its (Her) own sake  

And his goodness is hidden and buried for the future 

{As our rabbis said (Talmud Eruvin 22a) “on the morrow they will claim their 
reward”} 

And because his reward is at the end (time)  

He is called by the name Jacob meaning Eikev (heel) and the ending (of the body) 

and Laban representing the demonic Talmudic scholars. 

Whose motive in learning is to  

To criticize and entrap 

And for this type there is nothing more despicable 

 

Now it is accepted that a Talmid Chacham is measured solely by the Oral Law 

For someone who merely knows how to learn Chumash is not a Talmid Chacham. 

Only someone who is erudite in Talmud and Poskim (codes). 

No when one learns without daas (experience? Insight? God-awareness?) 

 He is called (the archetype of) Laban 

Because of the deceit he manifested,  
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And in his pursuit and persecution of the zaddikim 

Both the supernal (divine) Zadik and the lower Zadik 

For the Shechinah dwells between these two!  

(Zohar P. Vayetzei 153b and P. Vayechi 245b) 

 

And these two zaddikim 

(are archetypes that represent two distinct types of Torah and the two archetypal 
characters Jacob/Laban) 

One innovates new Torah she’beal peh (Oral Torah) 

This one is the supernal Zadik 

And the “lower Zadik” is one who learns from these novella.  

Now the Oral Torah is represented by the Shechinah 

As is stated (Zohar: Patach Eliyahu) “And Malchut, the expression through the 
verbal articulation) 

Is called by Torah She Be’al Peh (the Torah hat is articulated through verbal/oral 
expression/interpretation” 

Now when the Shechinah incarnates Herself in the Talmid Chacham/Demonic Jew 

This is called the Exile of the Shechinah. 

Which gives him the ability to denounce the ancient Zadik.6 

 
6 Likutei Mehoran I : 12 Sefaria. 

Torah 11:9 ׳ט:א״י  

הזֶוְ :  

9. And this is [the explanation of the opening verse]: {“Ani YHVH (I am God), that is My 
Name. My glory I shall not give to another, nor My praise to idols.”}  

האָלָּעִ אדָוּחיִ – 'ה ינִאֲ ,  
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Ani YHVH — [“YHVH” is] the upper unification.  

האָתָּתַּ אדָוּחיִ – ימִשְׁ אוּה ;  

that is My Name — [“My Name” is] the lower unification.  

תוּמלֵשְׁבִּ דוֹבכָּ תנַיחִבְּ הזֶ – ןתֵּאֶ אֹל רחֵאַלְ ידִוֹבכְוּ ,  

My glory I shall not give to another — This corresponds to glory that is complete.  

ל"נַּכַּ לכֹּהַ – יפִּ רבֶּדַיְ 'ה תלַּהִתְּ :בוּתכָּשֶׁ וֹמכְּ ,רוּבּדִּהַ תנַיחִבְּ הזֶ – םילִיסִפְּלַ יתִלָּהִתְוּ :  

nor My praise to idols — This corresponds to speech. As is written (Psalms 145:21), “My 
mouth will speak God’s praise.” This has all been explained.  

Torah 12:1 ׳א:ב״י  

וּכוְ {מְמִוֹראֲ ,דוִדָלְ הלָּהִתְּ הכָרָבְלִ וֹנוֹרכְזִ  וּנבֵּרַ ןוֹשׁלְ ': ( ׳א:ה״מק םיליהת )  

“Tehillah l’David (A psalm of David): I will exalt You, my Lord, the King; and I will bless Your 
name forever and ever.” (Psalms 145:1)  

 לוֹדגָּ ןוָּכֻמְ וּהזֶ ,זוּבוָ הוָאֲגַבְּ קתָעָ קידִּצַּהַ לעַ םירִבְוֹדוְ ,םיקִידִּצַּהַ לעַ םיקִלְוֹח םידִמְוֹלּהַ ברֹהָ יפִּ־לעַשֶׁ ,םיאִוֹר וּנאָשֶּׁ המַ א
�רַבָּתְיִ םשֵּׁהַ תאֵמֵ .  

This that we see that, generally, the learned oppose the tzaddikim and “speak arrogant words, 
proudly and contemptuously, against the righteous” (cf. Psalms 31:19) —this is precisely the 
way God intends it.  

 ןוּפצָוְ רוּמשָׁוְ זוּנגָּ וֹבוּטוְ ,הּמָשְׁלִ וֹתרָוֹתּ דמֵוֹלוְ אתָיְרַוֹאדְּ ןישִׁוּדּחִ שׁדֵּחַמְהַ ,קידִּצַּהַ אוּה בקֹעֲיַ ;ןבָלָוְ בקֹעֲיַ תנַיחִבְּ שׁיֵ יכִּ
םרָכָשְׂ לבֵּקַלְ רחָמָלְ :הכָרָבְלִ םנָוֹרכְזִ וּניתֵוֹבּרַ וּרמְאָשֶׁ וֹמכְּ ,דיתִעָלֶ  ( בכ ןיבוריע וְ הזֶ םשֵׁ לעַ ,ףוֹסּבַלְ וֹרכָשְּׂשֶׁ םשֵׁ לעַ ;(.

ףוֹסּבַלְ וֹרכָשְׂ ,ףוֹסוָ בקֵעָ ןוֹשׁלְ ,בקֹעֲיַ ארָקְנִ .  

For there are the aspects of Yaakov and Lavan. Yaakov is the tzaddik who originates Torah 
insights and studies Torah lishmah (purely for its own sake). The good which is his is stored, 
guarded and hidden away for the Future, as our Sages taught: … tomorrow, to receive their 
reward (Eruvin 22a). It is because his reward comes at the end that he is called yaAKoV, which 
connotes AKeV (heel) and end. His reward comes at the end.  

א ארקיו מֶיהֵ הבָוֹט הלָבֵנְ הזֶכָּ םכָחָ־דימִלְתַוְ ,רטֵנְקַלְוּ רהֵיַתְהִלְ וֹתרָוֹתּשֶׁ ,ידִוּהיְ דשֵׁ םכָחָ־דימִלְתַּ אוּה ןבָלָוְ ר"מ( וּנּ  ןייע ,
הנוהכ תונתמ ):  

But Lavan is a scholar-demon. He studies Torah in order to show off and criticize. And such a 
Torah scholar, “a carcass is better than he” (Vayikra Rabbah 1:15).  
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 אלָּאֶ ,םכָחָ־דימִלְתַּ ארָקְנִ וֹניאֵ שׁמָּחֻ דמֹלְלִ עַדֵוֹיּשֶׁ הזֶ יכִּ ,הפֶּ ־לעַבְּשֶׁ הרָוֹתּ ידֵיְ־לעַ אלָּאֶ םכָחָ־דימִלְתַּ ארָקְנִ וֹניאֵשֶׁ ,עַוּדיָ הזֶוְ
 ,םיקִידִּצַּהַ תאֶ ףדֵוֹרוְ אנֵוֹשׂוְ ,וֹבּ סנָכְנִּשֶׁ תוּיּמִימִרְעַ םשֵׁ לעַ ,ןבָלָ ארָקְנִ ,תעַדַּ אֹלבְּ דמֵוֹלּשֶׁכְוּ .םיקִסְוֹפוּ ארָמָגְבִּ יקִבָּ אוּהשֶׁ הזֶ

 םיקִידִּצַ :):המר ףד יחיו :גנק ףד אציו( רהַזֹּבַּ בוּתכָּשֶׁ וֹמכְּ ,אבָתְיָ איָּקַידִּצַ ןירֵתְּ ןיבֵּ אתָּנְיכִשְׁ יכִּ ,ןוֹתּחְתַּ קידִּצַוְ ןוֹילְעֶ קידִּצַ
 קידִּצַוְ ;ןוֹילְעֶ קידִּצַ הזֶ ,הפֶּ־לעַבְּשֶׁ הרָוֹתּהַ תאֹז שׁדֵּחִשֶׁ קידִּצַּהַ הזֶ :םהֵ וּלּאֵ םיקִידִּצַ ינֵשְׁוּ .עמַשְׁמַ ירֵתְּ םיקִידִּצַ – ץרֶאָ וּשׁרְיִ

ןישִׁוּדּחִהַ דמֵוֹלּשֶׁ הזֶ ,ןוֹתּחְתַּהַ .  

It is common knowledge that a person is only called a scholar [when versed] in the Oral Law. 
Someone who knows how to study the Five Books of the Torah is not called a scholar; only one 
who is knowledgeable in the Talmud and Codifiers. When such a person studies Torah without 
daat, <i.e., not lishmah,> he is called Lavan—because of the cunning which he acquires. He 
despises and persecutes the tzaddikim: the upper tzaddik and the lower tzaddik. As is written in 
the Zohar (I, 153b): The Divine Presence resides between two tzaddikim, as in (Psalms 37:29), 
“Tzaddikim will inherit the earth”—[the plural,] tzaddikim, indicating two. These are the two 
tzaddikim: the tzaddik who originated this teaching of Oral Law is the upper tzaddik, and the 
lower tzaddik is the one who studies these original insights.  

 ,הנָיכִשְּׁהַשֶׁכְוּ .הּלָ ןנַירִקָ הפֶּ־לעַבְּשֶׁ הרָוֹתוְ ,הפֶּ – תוּכלְמַ :)והילא חתפב( בוּתכָּשֶׁ וֹמכְּ ,אתָּנְיכִשְׁ וּניְהַ הפֶּ־לעַבְּשֶׁ הרָוֹתוְ
 קתָעָ קידִּצַ לעַ רבֵּדַלְ הפֶּ וֹל שׁיֵ זאָוְ ,הנָיכִשְּׁהַ תוּלגָּ ארָקְנִ הזֶ ,ידִוּהיְ דשֵׁ םכָחָ־דימִלְתַּ �וֹתבְּ האָבָּ ,הפֶּ־לעַבְּשֶׁ הרָוֹתּ ארָקְנִּהַ

וּכוְ '.  

And Oral Law is the Divine Presence. As <Eliyahu taught>: Malkhut (Kingship) is peh 
(mouth)—she is called Torah shebe’ al peh (Oral Law) (Tikkuney Zohar, Introduction). When 
the Divine Presence, which is known as the Oral Law, comes into the scholar-demon, it is 
referred to as the Divine Presence in exile. <From this> [the scholar] has the mouth to “speak 
arrogant words, proudly and contemptuously, against the tzaddik.”  

 ,ןיקִישִׁנְ תנַיחִבְּ השֶׂעֲנַ הזֶ־ידֵיְ־לעַ ,רחֵאַ קידִּצַ וֹא אנָּתַּ הזֶיאֵ שׁדֵּחִשֶׁ ,קסָפְוּ ןידִּ הזֶיאֵ הרָהֳטָבְוּ השָּׁדֻקְבִּ דמֵוֹל םדָאָהָשֶׁכְוּ
בוּתכָּשֶׁ וֹמכְּ ,תוּיּחִהַ אוּה רוּבּדִוְ ,אנָּתַּהַ לשֶׁ וֹרוּבּדִּ אוּה הזֶּהַ קסָפְּהַ יכִּ ,אחָוּרבְּ אחָוּר תוּקבְּדַּתְהִ תנַיחִבְּ הזֶ ןיקִישִׁנְוּ  

( ׳ז:׳ב תישארב אלָלְּמַמְ חַוּרלְ :וֹמוּגּרְתַוְ ,היָּחַ שׁפֶנֶלְ :( ;  

But when, with holiness and purity, a person studies some law or legal decision which a Tanna 
or some other tzaddik originated, this brings about the aspect of neshikin (kisses). Neshikin is the 
binding of spirit with spirit. For this legal decision was spoken by the Tanna, and speech is the 
life-force, as is written (Genesis 2:7), “[Man] became a living soul,” which Onkelos renders: “a 
speaking spirit.”  

 העָשָׁבְּ ,אצָמְנִ .היָּחַ שׁפֶנֶ ץרֶאָהָ אצֵוֹתּ :)א םש( בוּתכָּשֶׁ וֹמכְּ ,הפֶּ־לעַבְּשֶׁ הרָוֹתּמִ האָבָּ איהִ ,היָּחַ שׁפֶנֶּהַ וּניְהַ ,אלָלְּמַמְ חַוּרוְ
 ,הּאָצָוֹמ םשָּׁמִ יכִּ ,שׁדֵּחִשֶׁ הפֶּ־לעַבְּשֶׁ הרָוֹתּהַ תנַיחִבְּ איהִ וֹמצְעַבְּ רוּבּדִּהַ הזֶ ,שׁוּדּחִהַ הזֶ רבֵּדַמְוּ שׁוּדּחִ הזֶיאֵ אנָּתַּהַ שׁדֵּחַמְּשֶׁ

 ,הפֶּ �וֹתבְּ שׁוּדּחִהַוְ דוּמּלִּהַ ןיסִינִכְמַּשֶׁכְוּ ,הזֶּהַ שׁוּדּחִהַ תאֶ םידִמְוֹלּשֶׁכְּ ושָׁכְעַ ,אצָמְנִ .היָּחַ שׁפֶנֶ ץרֶאָהָ אצֵוֹתּ :בוּתכָּשֶׁ וֹמכְּ
 תאֹזוְ ,ושָׁכְעַ שׁוּדּחִהַ הזֶ דמֵוֹלּהַ רוּבּדִּהַ םעִ וּניְהַ ,אלָלְּמַמְ חַוּר םעִ ,שׁוּדּחִהַ הזֶ שׁדֵּחִשֶׁ קידִּצַּהַ חַוּר ןיקִבְּדַמְּשֶׁ אצָמְנִ

ןיקִישִׁנְ ארָקְנִ אחָוּרבְּ אחָוּר תוּקבְּדַּתְהִהַ .  

Now, the “speaking spirit”—the “living soul”—comes from the Oral Law, as is written (Genesis 
1:24), “Let the earth bring forth a living soul.” Consequently, when the Tanna originates some 
insight and verbalizes this insight, the speaking itself is an aspect of Oral Law which he 
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Implications 
 

For me, Rabbeinu is looking at the crisis of Sabbateanism in a syncretic way. 
Rather than positing an either/or approach the way the leaders of European Jewry 
tried, and excommunicating all Sabbatian influences (see Rav Emden’s lifelong 
pursuit). The Baal Shem Tov felt wounded he could not perform a tikkun, despite 
his resistance to the orthodox rabbinical excommunication, thinking they had 
something deep that needed restoration, inter-inclusion within the main frame, a 
tikkun. 

For this he appropriated the notion of the Zadik hador, using tropes from the 
Zohar. 

The two types of zaddikim or talmidei chachaim are arranged hierarchically. 

The anatomy of the gevurot that emanate from the divine are such that 
physiologically they find incarnation either in those able to sweeten them or those 
who will ultimately project them outwards,  

 
originated. For that is where he drew it from, as in, “Let the earth bring forth a living soul.” So 
that now, when one studies this insight and brings the learning and insight into his mouth, the 
result is that the spirit of the tzaddik who originated this insight binds itself with the “speaking 
spirit”—with the words of the one who is now studying the insight. This binding of spirit with 
spirit is called neshikin.  

 וֹמצְעַ תאֶ קשֵׁוֹנ וּלּאִכְּ המֶוֹדוְ ,דמֵוֹלּהַ חַוּר םעִ אנָּתַּהַ חַוּר קבֵּדַּתְנִ הזֶ־ידֵיְ־לעַ ,םיאִנָּתַּהַ וּשׁדְּחִשֶׁ הכָלָהֲ הזֶיאֵ ןידִמְוֹלּשֶׁכְּ ,אצָמְנִ
בוּתכָּ וילָעָ ,ןידִּ־קסַפְּ וֹא ארָמָגְּ דמֵוֹלּשֶׁכְּ ,ידִוּהיְ דשֵׁ םכָחָ־דימִלְתַּ לבָאֲ :אנָּתַּהַ םעִ  ( ׳ו:ז״כ ילשמ  ,אנֵוֹשׂ תוֹקישִׁנְ תוֹרתָּעְנֶ :(

 הלָבֵנְּשֶׁ ןכֵּשֶׁ לכָּ ,הלָבֵנְ םעִ וֹמצְעַ תאֶ קשֵּׁנַלְ לבֹּסְלִ לוֹכיָ ימִ יכִּ ,ןיאִדָוּהיְ דשֵׁ םכָחָ־דימִלְתַּ לשֶׁ וֹחוּר לבֹּסְלִ לוֹכיָ וֹניאֵ אנָּתַּהַ יכִּ
וּנּמֶיהֵ הבָוֹט .  

We find then that when a person studies < lishmah> a law which the Tannaim instituted, through 
this the spirit of the Tanna binds itself with the spirit of the one studying. It is as if he exchanges 
kisses with the Tanna. However, of the scholar-demon who studies the Talmud or a legal 
decision it is written (Proverbs 27:6), “The kisses of an enemy are profuse.” This is because the 
Tanna cannot tolerate the spirit of a scholar-demon. For who could stomach exchanging kisses 
with a carcass, especially when “a carcass is better than he”? 
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This depends upon the typology of the Zadik or talmid chacham. 

Rebbe then claims that Shabtai Zvi was not able to be “fixed” (repaired) because 
his grandfather the Baal Shem Tov was unable to sweeten/temper the harsh 
gevurot brought into the world by Sabbateanism. The Zadik hador would be able to 
not only sweeten but incorporate the fallen ideology and incorporate it as Toras 
Chesed. 

“For surely if one produces Torah from these harsh words of criticism, (and 
sweetens them) one is able to teach others with it, and thereby (through the selfless 
teaching of others) it becomes Toras Chesed and thereby those harsh criticisms 
are sweetened.” 

By “sweetening” their words he transforms their heresy into Toras Chesed. 

What was the heresy? That messianic times had arrived so the new Torah to be 
revealed was the Torah of Yetzirah, a higher Torah than that of rabbinic Judaism, 
Beriah. Rabbinic law was to be inverted and subverted to achieve this. 

 

Even more revealing was the spiritual trajectory of both Sabbateanism as well as 
Hassidism had an antinomian core since the very authority of the talmid chacham 
was now under question. When there was a spiritual experience of deveykut what 
hierarchical status did that have over the performative halachic aspect of the same 
mitzva? 

Rebbe is quite clear in Torah 12. The Zadik takes preference and is a higher order 
of talmid chacham. The conventional lower level Zadik might even pursue the 
higher level Zadik who must absorb the abuse as part of his spiritual 
path/purification. 

Liebes has eloquently outlined the similarity between some of Rebbe’s teachings 
regarding tikkun and tikkun klali as some of the Sabbatian notions of tikkun. (see 
his Studies in Jewish Myth and Messianism) 7 

 

 
7 Studies in Jewish Myth and Jewish Messianism, SUNY trans. Batya Stein, 130 
State University of New York Press 
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For a post Holocaust thinker who sees now an opportunity to recast Jewish 
theology, these nihilistic trends have much appeal. In formulating a messianic era 
that never came and reading Jacob Frank’s prediction of a massive European war 
with much bloodshed, as well as Rebbe’s claim that sometimes the Shechinah 
requires a massive pogrom (hariga gedola ad meod), I find fertile soil and textual 
material to describe the response to the massive unleashing of gevurot some 75 
years ago. There were no zaddikim to sweeten/temper the harsh judgments, no 
sweetening whatsoever, other than the bloodletting of millions. If the Shechinah 
received Her yichud that way, what kind of a God was so inattentive to Her needs? 
Why was He only “turned on” by Her need to soak the soil with so much blood and 
fill the heavens with the ash of a million babies? What does this say for us? Rebbe 
has a very paradoxical notion of the divine. Like the parable of the stream and the 
mountain, it is one of longing but never one of fulfillment. In fact, taking one step 
closer to each other causes loss of sight which is unbearable.8  

 

Rebbe sees the heresy of his generation but also the “demonic-Jew” a Talmid 
Chacham who learns Talmud and codes but without  daas, without experiential 
understanding, for her sake (Shechinah) then he becomes a tool and pursues the 
Zadik hador who studies for no ulterior motive than adorning the bride Shechinah 
who is incarnate in the oral law. They use the oral law as a weapon to humiliate 
and become this scholar-demon type as archetyped by the cunning character of 
Lavan in Genesis. 

Rebbe posits a role strung between the scholar-demons who excommunicated the 
Sabbatians (and Early Hassidim) and the heretical Kabbalah of the Sabbatians 
knowing full well the theological gold they were mis-handling. He felt his role, 
like his grandfather, the Baal Shem Tov, was to rescue those divine nuggets and 
transform them into Toras Chesed since they represented a different order of Torah 
Lishma, for the sake of the Shechinah, whose excess daas needed to be sweetened 
before more gevurot would be unleashed (as it tragically was) upon the Jewish 
People. 

 

 

 
8 I am remined of the syndrome of limerence. A clinical addiction whereby a party is besotted with another …. 
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Is it possible that Rebbe’s approach based on the BESHT’s was an ancient practice 
whereby the victors incorporated and appropriated the theology of the victim albeit 
sanitized from antinomianism? (Did Rabbi Akiva fulfil such a role in the 
midrashim about his life and crucifixion?9) 

Here the first generation of Hassidic masters may well have found theological 
treasure in the torah of Sabbateanism albeit stripped of its antinomianism. 
Rabbeinu is fully aware of the need to incorporate and appropriate their mythology 
which he equates with Toras Chesed, 

Toras Chesed becomes the metaphor for that Torah that has appropriated and 
incorporated the heresy of Sabbateanism and Frankism albeit sanitized.  

In Likutei Mehoran I:14 Rabbeinu expresses the notion of Toras Chesed as applied 
to nations of the world and the wicked among Israel more elaborately: 

 

Torah 14:1 ׳א:ד״י  

וּכוְ אסֶכֶּבַּ רפָוֹשׁ שׁדֶחֹבַ וּעקְתִּ הכָרָבְלִ וֹנוֹרכְזִ וּנבֵּרַ ןוֹשׁלְ ' ( אפ םילהת ).  

“Blow a shofar at the New Moon; at the appointed time for the day of our festival.” 
(Psalms 81:4)  

בוּתכָּשֶׁ וֹמכְּ ,האָרְיִּלַ וּניְהַ ,וֹשׁרְשָׁלְ אוּה ־�וּרבָּ־שׁוֹדקָּהַ דוֹבכְּ תוֹלעֲהַלְ �ירִצָ םלָוֹעבָּ םוֹלשָׁ �ישִׁמְהַלְ א  
( ח״נ:ח״כ םירבד דבָּכְנִּהַ םשֵּׁהַ תאֶ האָרְיִלְ :( :  

L’hamshikh shalom (To draw peace) into the world it is necessary to elevate the 
Holy One’s glory to its source—i.e., to fear. As it is written (Deuteronomy 28:58), 
“To fear the glorious name.”  

Torah 14:2 ׳ב:ד״י  

הכָרָבְלִ םנָוֹרכְזִ וּנימֵכָחֲ וּרמְאָ – דסֶחֶ תרַוֹתוְ ,דסֶחֶ תרַוֹתּ ידֵיְ־לעַ אלָּאֶ דוֹבכָּהַ תאֶ תוֹלעֲהַלְ רשָׁפְאֶ יאִוְ ב  
( טמ הכוס  :).טס ףד ורתי( רהַזֹּבַּ אבָוּמּכַּ ,וֹדוֹבכְּ רקַּעִ הזֶ יכִּ ,הּדָמְּלַלְ תנָמְ־לעַ הרָוֹתּ דמֵוֹלּהַ וּהזֶ :(:

 אוּה־�ירִבְּ־אשָׁדְקֻדְּ אמָשְׁ רקֵּיַתְאִוְ קלֵּתַּסְאִ ןידֵכְּ ,אוּה־�ירִבְּ ־אשָׁדְקֻלְ ןדָוֹאוְ ןיַתְאָ ם"וּכּעַ ראָשְׁדִּ אתָעֲשַׁבְּ
 

9 Holtz, Barry W. Rabbi Akiva: Sage of the Talmud (2017) 

Hammer, Reuven. Akiva: Life, Legend, Legacy (2015) 

Nadich, Judah. Rabbi Akiba and his Contemporaries (1998) 
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 קלֵּתַּסְאִ ןידֵכְּ ,םיהִ·אֱהָ לכָּמִ 'ה לוֹדגָ יכִּ יתִּעְדַיָ התָּעַ :וֹרתְיִ רמַאָדְּ אתָעֲשַׁבְּ :וֹרתְיִ יבֵּגַּ וֹמכְּ ,אתָּתַוְ אלָּעֵ
אוּה ־�ירִבְּ־אשָׁדְקֻדְּ אמָשְׁ רקֵּיַתְאִוְ .  

2. Yet, it is impossible to elevate the glory except through the Torah of Chesed, of 
lovingkindness. And of the Torah of lovingkindness our Sages taught: This is the 
one who studies Torah in order to teach it (Sukkah 49b). For this is the essence of 
His glory, as is brought in the Zohar (II, 69a): “When the other nations come and 
recognize the Holy One, then the name of God ascends and is glorified above and 
below. This was the case with Yitro. When Yitro said (Exodus 18:11), “Now I know 
that God is greater than all gods,” with this God’s name ascended and was 
glorified.”  

 םירִגֵּ ןהֵ ,השָּׁדֻקְּהַמֵ םינִפְלִ ןמָצְעַ תאֶ ןיבִרְקָמְ השָּׁדֻקְּלַ ץוּחמִ םהֵשֶׁ םדָאָ־ינֵבְּשֶׁכְּ ,וֹדוֹבכְּ וּהזֶ ,אצָמְנִ
וֹדוֹבכְּ וּהזֶ – םינִפְלִ םתָוֹא םיסִינִכְמַוּ ןיבִרְקָמְּשֶׁכְוּ ,ץוּחבַּמִ וּיהָ םהֵ םגַּשֶׁ ,הבָוּשׁתְּ־ילֵעֲבַּ ןהֵ ,ןירִיְּגַמְּשֶׁ :  

We find, therefore, that this is His glory—when people who are outside holiness 
draw closer, <to within> the [realm of] holiness. This applies equally to converts 
who convert and to baaley teshuvah (repentant Jews), for they were also on the 
outside. And when [the converts and the baaley teshuvah] are drawn closer and 
brought inside, this is His glory.  

 ,אוֹבלָ דיתִעָלֶוְ ,םיזִבְנִוְ םילִפָשְׁ לאֵרָשְׂיִ־ינֵבְּ וּנחְנַאֲוַ ,ם"וּכּעַהָ לצֶאֵ דוֹבכָּהַ רקַּעִ יכִּ ,תוּלגָּבַּ דוֹבכָּהַ ושָׁכְעַוְ
בוּתכָּשֶׁ וֹמכְּ ,�שֶׁחהַ ןיבֵּמִ וֹדוֹבכְּ ה לֶּגַּתְיִּשֶׁ  ( ׳ה:׳מ והיעשי 'וּכוְ 'ה דוֹבכְּ וֹדבְעָלְ םלָּכֻּ וּטּיַ זאָ יכִּ , :(  הלָגְנִוְ

בוּתכָּשֶׁ וֹמכְּ ,רוֹ א ארָקְנִ דוֹבכָוְ .)ב םש( 'ה רוֹאבְּ הכָלְנֵוְ וּכלְ םיִוֹגּבַ וּרמְאֹי זאָ ,דחָאֶ םכֶשְׁ   (  לאקזחי
׳ב:ג״מ וֹדוֹבכְּמִ הרָיאִהֵ ץרֶאָהָוְ :( :  

But now, the glory is <itself> in exile. For the main glory is [currently] with the 
gentiles, whereas we, the Jewish people, are lowly and disgraced. But in the 
Future, when His glory will be revealed from out of the darkness, as in (Isaiah 
40:5), “And the glory of God will be revealed, and all flesh shall see it”—for at 
that time they will all incline together “to serve Him with one consent” (Zephaniah 
3:9) —then the nations will say (Isaiah 2:5), “Come, let us walk in the light of 
God.” And glory is called light, as is written (Ezekiel 43:2), “The earth was 
illuminated by His glory.”  

Torah 14:3 ׳ג:ד״י  

בוּתכָּשֶׁ וֹמכְּ ,הרָוֹתּ ידֵיְ־לעַ אלָּאֶ הבָוּשׁתְּהַ ילֵעֲבַּ םעִ םירִגֵּהַ תאֶ ברֵקָלְ רשָׁפְאֶ יאִוְ ג  ( ז״ט:׳ה ילשמ  וּצוּפיָ :(
הּבָ וּכלְיֵ �רֶדֶּהַ םהֶלָ עַידִוֹהלְ ,ץוּחבַּמִ םהֵשֶׁ םתָוֹא תוֹקשְׁהַלְ �ירִצָּשֶׁ ,הצָוּח {יתֶוֹניְעְמַ .  
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3. Now, the only way to attract converts and baaley teshuvah is through Torah, as 
it is written (Proverbs 5:16), “Your wellsprings shall spread outward.” For those 
who are on the outside must be given to drink—they must be informed of the path 
they are to follow.  

הכָרָבְלִ םנָוֹרכְזִ וּנימֵכָחֲ וּר מְאָשֶׁ הזֶוְ  ( ו תובא וּהזֶוְ .הרָוֹתּ אלָּאֶ דוֹבכָּ ןיאֵ :(  ( ט״י:ו״ט והימרי  איצִוֹתּ םאִ :(
הכָרָבְלִ םנָוֹרכְזִ וּנימֵכָחֲ וּרמְאָוְ ,ללֵוֹזּמִ רקָיָ  ( הפ מ"ב תְיִ םשֵּׁהַ תדַוֹבעֲלַ םדָאָ־ינֵבְּ ןיבִרְקָמְּשֶׁ וּלּאֵ ;�רַבָּ :(.

אתָוּלגָדְּ אתָוּליזִּמִ – ללֵוֹזּמִ ,דוֹבכָּ וּניְהַ ,רקָיָ איצִוֹמ ארָקְנִ וּהזֶ יכִּ .  

This is what our Sages taught: There is no glory other than Torah (Avot 6:3). And, 
concerning “If you take out the precious from the vile” (Jeremiah 15:19), our 
Sages taught: This refers to those who draw people to the service of God (Bava 
Metzia 85a). For this is called “taking out the precious”—i.e., glory—“from the 
vile”—from the lowliness of exile.  

הזֶוְ  ( ׳ד:ג״יק םיליהת גּ לכָּ לעַ םרָ וֹדוֹבכְּ םיִמַשָּׁהַ לעַ :יזַאֲ ,הּלֵ ןיחִבְּשַׁמְוּ ןדָוֹמ ם"וּכּעַהָשֶׁכְּ וּניְהַ ;'ה םיִוֹ :(
�שֶׁחהַמֵ דוֹבכָּהַ הלֶּעַתְנִ יזַאֲ – .  

And this is (Psalms 113:4): “God is high above all nations, [His glory is above the 
heavens].” That is, when the gentiles acknowledge and praise Him, then “His glory 
is above the heavens”—<i.e.,> the glory then ascends from the darkness.  

 ןירִיאִמְּשֶׁ ,הרָוֹתּהַ ידֵיְ־לעַ אלָּאֶ ,םירִגֵּלַ ןהֵ ,לאֵרָשְׂיִ יעֵשְׁרִלְ ןהֵ ,הבָוּשׁתְּהַ תוּררְוֹעתְהִלְ אוֹבלָ רשָׁפְאֶ יאִוְ
 אוֹבּרִ םישִּׁשִׁ םהֵ הרָוֹתּהַ יכִּ ,אקָיְדַּ הצָוּח ,הצָוּח 'וּכוְ וּצוּפיָ :בוּתכָּשֶׁ וֹמכְּ ,םשָׁ םהֵשֶׁ םוֹקמָ לאֶ םהֶלָ

 יכִּ ,אוּה־�ירִבְּ־אשָׁדְקֻדְּ הבָשָׁחֲמַּבְּ הלָעְמַלְ שׁרֶשֹׁ תוֹמשָׁנְּהַ לכָלְ שׁיֵוְ ,תוֹמשָׁנְ אוֹבּרִ םישִּׁשִׁ דגֶנֶכְּ ,תוֹיּתִוֹא
א השרפ ר"ב( הלָּחִתְּ הבָשָׁחֲמַּבַּ וּלעָ לאֵרָשְׂיִ ).  

Yet, it is impossible for either Jewish sinners or converts to come to an awakening 
of repentance except through the Torah, which shines to them wherever they are, 
as in, “Your wellsprings shall spread outward.” Specifically, “outward,” because 
the Torah is comprised of 600,000 letters, corresponding to the 600,000 [Jewish] 
souls. And each soul has its own source Above, in the Divine thought of the Holy 
One, for “Israel arose first in thought” (Bereishit Rabbah 1:5).  

 איצִוֹהשֶׁ הרָוֹתּהַ תוֹיּתִוֹא ידֵיְ־לעַ תוֹמשָׁנְּהַ םירִרְוֹעתְנִּשֶׁכְוּ ,םירִגֵּ תוֹמשְׁנִ םיאִרָבְנִ תוֹמשָׁנְּהַ גוּוּזִ ידֵיְ־לעַוְ
 תוֹמשָׁנְּהַ תוּצצְוֹנתְהִ לשֶׁ גוּוּזִּהַ ידֵיְ־לעַוְ ,הזֶּמִ הרָאָהֶ לבֵּקַמְ הזֶּשֶׁ ,גוּוּזִ תנַיחִבְּ הזֶ ,הזֶלָ הזֶ םיצִצְוֹנתְמִוּ ויפִּמִ

םירִגֵּ תוֹמשְׁנִ םיאִרָבְנִ הבָשָׁחֲמַּבַּשֶׁ .  

And through a union of souls, the souls of the converts are created. When the souls 
are aroused through the letters of Torah that a person recites, and they shine to one 
another, this is the concept of union—each one receives light from the other. And, 
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by means of the union of the souls’ shining within <the Holy One’s> thought, the 
souls of converts are created.  

 לאֵרָשְׂיִ םשֵּׁשֶׁ אצָמְנִ ,לאֵרָשְׂיִ־יעֵשְׁוֹפּ ארָקְנִ יכִּ( וילָעָ ארָקְנִ לאֵרָשְׂיִ םשֵּׁשֶׁ ןמַזְ לכָּ ,לאֵרָשְׂיִ־יעֵשְׁוֹפּהַ םגַּ
אוּה לאֵרָשְׂיִ ,אטָחָשֶׁ יפִּ־ל עַ־ףאַ ,)לאֵרָשְׂיִ יעֵשְׁוֹפּ ארָקְנִּשֶׁ רחַאַמֵ ,ןיִדַעֲ וילָעָ םינִפָּ־לכָּ ־לעַ ארָקְנִ  (  ןירדהנס

דמ  ידֵיְ־לעַוְ ,הנָוֹילְעֶ הבָשָׁחֲמַבְּ שׁרֶשֹׁוְ הזָיחִאֲ וֹל שׁיֵ ראָשְׁ ןיבֵּ וֹתמָשְׁנִ שׁרֶשֹׁ םגַּ ץצֵוֹנתְהִ תוּצצְוֹנתְהִהַ ;(.
הבָוּשׁתְבִּ רזֵוֹח תאֹזּהַ הרָאָהֶ ידֵיְ־לעַוְ ,וֹתמָשְׁנִ שׁרֶשֹּׁמִ לאֵרָשְׂיִ־יעֵשְׁוֹפּהַ הזֶלְ הרָאָהֶ עַיגִּמַוּ ,םישִׁרָשָּׁהַ :  

So, too, the Jewish sinner. As long as he is called a Jew {for we refer to him as a 
“Jewish sinner,” therefore the name “Jew” still applies to him,} even though he has 
sinned, he is a Jew (Sanhedrin 44a). He <also> has a hold and a source in upper 
thought. As a result of the shining, the source of his soul shines together with the 
other sources, so that an illumination reaches this Jewish sinner from his soul’s 
source. And, by virtue of this illumination, he returns in repentance.  

Torah 14:4 ׳ד:ד״י  

הכָרָבְלִ םנָוֹרכְזִ וּנימֵ כָחֲ וּרמְאָשֶׁ הזֶוְ ד  ( אפ םירדנ  םימִכָחֲ־ידֵימִלְתַּ םהֶינֵבְּ ןיאֵ םימִכָחֲ־ידֵימִלְתַּ המָ ינֵפְּמִ :(.
 וֹתרָוֹתּ דוּמּלִבְּ ריאִהָלְוּ �רֵבָלְ ,םכָחָ ־דימִלְתַּ טרָפְבִוּ ,םדָאָ לכָּ �ירִצָּשֶׁ ;הלָּחִתְּ הרָוֹתּבַּ וּכרְבֵּ אֹלּשֶׁ ינֵפְּמִ –

וּנשֵׁרְשָׁ םשָׁ יכִּ ,הלָּחִתְּ הבָשָׁחֲמַבְּ וּניְהַ ,תוֹמשָׁנְּהַ שׁרֶשֹׁבְּ .  

4. This is what our Sages taught: Why do Torah scholars not have sons who are 
Torah scholars? Because they did not recite the blessing for Torah first (Nedarim 
81a). Every person, and especially the Torah scholar, must bless <the Torah first. 
That is,> through his Torah study, <he must bless> and illuminate the source of the 
souls—i.e., the “first in thought.” For that is where our source is.  

 אצָמְנִ ,תוֹמשָׁנְּהַ ןיכִרְבָּתְמִוּ ןיצִצְוֹנתְמִ וֹדיָ־לעַוְ ,הבָשָׁחֲמַּהַ תלַּחִתְּ �וֹתלְ הכָרָבְוּ הרָאָהֶ איבִמֵּשֶׁכְּ ,אצָמְנִ
םכָחָ־דימִלְתַּ היֶהְיִ וֹנבְּ םגַּ הזֶ־ידֵיְ־לעַוְ ,הכָּזַוְ הרָיהִבְּ המָשָׁנְ �ישִׁמְמַ אוּה יאדַּוַבְּ ,וֹנבְלִ המָשָׁנְ �ישִׁמְמַּשֶׁכְּ ;  

We find, therefore, when a person brings illumination and blessing into the first 
thought, and through this the souls shine and are blessed, then when he draws 
down a soul for his son, he certainly draws a pure and clear soul. As a result, his 
son will also be a Torah scholar.  

תנַיחִבְבִּ איהִ המָשָׁנְּהַ ,וֹנבְלִ המָשָׁנְ �ישִׁמְמַּשֶׁכְּ זאָ ,וֹדוּמּלִ ידֵיְ־לעַ הלָּחִתְּהַ תאֶ �רֵבָמְוּ ריאִמֵ ןיאֵשֶׁכְּ לבָאֲ  
( ׳ב:׳ה םירישה ריש כָחָ־דימִלְתַּ וֹנבְּ היֶהְיִ אֹל הזֶ ינֵפְּמִ ,הרָיאִמְ הּנָיאֵוְ ,הנָשֵׁיְ ינִאֲ אֹלּשֶׁ ינֵפְּמִ הזֶוְ ,ם :(

הלָּחִתְּ הבָשָׁחֲמַבְּ הלָעָ לאֵרָשְׂיִ :תנַיחִבְבִּ ,תוֹמשָׁנְּהַ שׁרֶשֹׁ וּניְהַ ,הלָּחִתְּ הרָוֹתּבַּ וּכרְבֵּ :  

However, when he does not illuminate and bless the “first” through his study of 
Torah, then, when he draws a soul for his son, this soul is in the aspect of “I am 
asleep” (Song of Songs 5:2). It does not shine. This is why his son will not be a 
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Torah scholar. And this is: “Because they did not recite the blessing for Torah 
first”—i.e., the source of the souls, as in, “Israel arose first in thought.”  

Torah 14:5 ׳ה:ד״י  

הכָרָבְלִ םנָוֹרכְזִ וּנימֵכָחֲ וּרמְאָשֶׁ וֹמכְּ ,תוּלפְשִׁ ידֵיְ־לעַ אלָּאֶ הרָוֹת לְ הכֶוֹז םדָאָ ןיאֵוְ ה  ( דנ ןיבוריע ): 
 םילִוֹדגְּ ינֵפְלִ וֹמצְעַ תאֶ ןיטִקְהַלְ םדָאָהָ �ירִצָ יכִּ ,תוּלפְשִׁ תוֹניחִבְּ עבַּרְאַמֵ וֹתוָאֲגַּ רבֵּשַׁיְּשֶׁ – הנָתָּמַ רבָּדְמִּמִוּ
 ןיטִקְהַלְ �ירִצָוְ ,םינִּטַקְּבִּשֶׁ ןטָקָ וֹמצְעַבְּ אוּהשֶׁ ,םימִעָפְלִוְ ,וּנּמֶּמִ םינִּטַקְ ינֵפְלִוְ ,וֹכּרְעֶכְּ םדָאָ־ינֵבְּ ינֵפְלִוְ ,וּנּמֶּמִ

תנַיחִבְבִּ ,וֹתגָרֵדְמַּמִ ה טָּמַלְ אוּהשֶׁ וינָיעֵבְּ המֶּדַיוִ ,וֹמצְעַ תגַרֵדְמַ דגֶנֶכְּ וֹמצְעַ תאֶ  ( ט״כ:ז״ט תומש  וּבשְׁ :(
ויתָּחְתַּ שׁיאִ :  

5. Now, a person can only merit Torah through humility, as our Sages taught 
(Eruvin 54a): “And from the wilderness to Matanah” (Numbers 21:18). He has to 
break his haughtiness, [drawing] from the four aspects of humility. For a person 
has to humble himself <in four aspects. The first is> before those greater than he. 
<The second is> before his equals. <The third is> before those lesser than he. <The 
fourth aspect is> that he himself is sometimes the smallest of the small and must 
<then> humble himself relative to his own level. He should imagine himself lower 
than he [really] is, corresponding to (Exodus 16:29), “Every person must sit 
beneath his place.”  

 

 ףד רהוזה תמדקהב אבומכ( קדֶצֶ־רגֵּ ארָקְנִ הזֶ ליבִשְׁבִוּ ,הנָיכִשְּׁהַ יפֵנְכַּ תחַתַּ םיאִבָּ םהֵ ןירִיְּגַּתְמִּשֶׁ םירִגֵוְ
 תארֵקְנִּהַ ,הנָיכִשְׁ וּניְהַ ,הוָצְמִ יפֵנְכַּ אדָּ יקִנָ תוּסכְּ :).גצ ףד אנמיהמ איערב ורתי( רהַזֹּבַּ אבָוּמּשֶׁ הזֶוְ .)ו

תוֹניחִבְבִּ ,הוָצְמִ  ( ב״עק:ט״יק םי ליהת וֹצְ םירִגֵּ סינִכְיַּשֶׁ ,וֹדוֹבכְּ רקַּעִ הזֶּשֶׁ ;וֹתּדְבַּכִוְ :וּהזֶוְ .קדֶצֶ {יתֶ :( מִ לכָּ
ל"נַּכַּ הנָיכִשְּׁהַ יפֵנְכַּ תחַתַּ :  

And when converts convert, they come under the wings of the Shechinah (Divine 
Presence) (Sanhedrin 96b). This is why [the convert] is called a ger tzedek 
(righteous convert) (Zohar, Introduction, p. 13). As is brought in the Zohar (II, 
93a): “Clean garments” is kanfey (garment corners of) mitzvah. This alludes to the 
Shechinah, which is known as “mitzvah,” as in (Psalms 119:172), “All Your 
mitzvot are righteousness.” And this is the meaning of “and you shall honor it.” 
For this is the essence of His glory: to bring converts under the kanfey (wings) of 
the Shechinah.  

 

Liebes has already pointed out how the BESHT himself felt that the 
Sabbatians/Frankists should have been treated less harshly, citing Shivchei 
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HaBesht10 “Once on the Eve of Yom Kippur, the BESHT saw a powerful threat 
facing Israel, that they would lose the Oral Torah. He was enraged by the rabbis 
saying “it is because of them that lies are fabricated”-after the burning of the 
Talmud, the BESHT directed his fury at the rabbis, rather than against the 
Frankists. His sorrow after the Frankist apostasy was well known, he saw it as the 
amputation of a limb of the Shechinah.11    

Rebbe’s grandfather had similar views of evil men and apostates who, once 
brought back to the fold caused a great honor for heaven. (kavod shamayim) 

Toras Chesed then is the Torah that incorporates the apostate’s heresy back into 
Torah. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
10 Shivchei HaBesht, Horodestksy edition, Tel Aviv 1947, 106 
11 Liebes Messianism, 198 fn 82 
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