Likutei Mehoran 207 and the Sweetening of Gevurot

Torah 207 Likutei Mehoran

Strung between Orthodoxy and Heresy

All words are the aspect of Gevurot, as it is written: “And of
your might (gevurot) they will speak,” and as it is written in the
[Lurianic] writings, that the five Gevurot that are in Da’at break
through and emerge in the mouth, to make the five
articulators. It comes out that all words are the aspect of
Gevurot. Now, these need to be mitigated, which happens by
studying Torah and speaking good words. Through this, the
words, which are the aspect of the Gevurot, are “sweetened.”

Rebbe Nachman articulates a theology of the role of the Zadik in sweetening harsh
divine judgments. He does not question why they emerge but accepts the fact that at
times “dinim” and “gevurot” emerge from the Sefira of Divine Daas....a hidden
sefirah meant to balance and or integrate the two opposing divine archetypes of
Chesed and gevurah, kindness and judgment. When out of balance an efflux of dinim
emerge into this world and need “sweetening” by the leaders of the generation
(presumably the talmidei chachamim) or a Zadik who through his own suffering,
takes on these gevurot. If he, or they however fail, through lack of merit or even sin,
then these leaders become the very mouthpiece of the harsh gevurot and unleash
them into the world only adding insult to injury. They then speak harshly about the
Zadik of the generation and he must accept the insult with equanimity or even
through his own death, in order to finally sweeten these judgments.

Now Rebbe makes the radical claim that Sabbateanism was one of these instances
of harsh gevurot. And the heresy needed sweetening but instead the leaders of the
generation were unable to and were led astray by Shabtai Zvi and spoke ill of the
oral law and the zaddikim. Only the Baal Shem Tov attempted to sweeten the effect
of these gevurot but was unable to even dying because of it.
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Even more startling the Rebbe then claims that if only the Zadik could sweeten their
words and transform the very words, they become a new torah called Toras Chesed,
citing Proverbs, “and Toras Chesed is upon Her tongue” (referring to the Shechinah,
Zohar). It is as if there was truth in those heresies but “unsweetened” antinomian
anti-halachic claims, that if only rectified by the Zadik might become a sweeter
Torah, a Torah of Chesed...the sweetened version of those heresies.

Toras Chesed in Sabbatian theology represent the Messianic Torah of the future. It
is a highly technical term and had radical implications. Rebbe is appropriating this
theological category of Toras Chesed claiming that he alone might be able to rectify
the heresy of Sabbateanism and “bring it in to the fold” to experience the treasure of
its novelty without the need to jettison rabbinic Judaism.

He also implied that merely excommunication would lose us the purity of the
sanitized Sabbatian theology of messianism that was needed at this time. Any failure
would result in a radical bloodletting due to the unleashing of the divine gevurot.
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“All speech has the property of Gevurot
As it is written “They shall speak of Thy strength/mightiness” (Psalm 145)
And as is written in the writings (ARl z’l, Shaar TANTA ch 3)

That the 5 Gevurot in Daas split open and emerge from the mouth, producing the 5
articulations of speech.

So, it turns out that all speech has this quality of Gevurot.

The Rebbe, Reb Nachman begins his discourse with notion that speech itself has the
property of gevurah as opposed to Chesed. It has boundaries, articulation,
consonants and vowels, and once spoken it is out there, forever, it has power to
change others, to alter reality and has a harsh stern judgmental aspect to it. Using the
psalm which praises God’s reputation, “they will speak of Thy gevurah, mightily
strength, power” Rebbe has aligned speech and power based on a Midrashic
‘bechina’ or aspect or equivalence or semantic association giving the concept behind
both words an attraction of meaning.

Next, he supports a deeper relationship between speech and gevurah by diving deep
into the ARI and seeing a kabbalistic connection upon which he will found the entire
discourse. From Daas the hidden sefira emanates 5 gevurot paralleling 5 chassadim.
The Hidden sefira of Daas, contains a split and balance between two opposing forces,
that of Chesed and that of gevurah. The balance will resolve in the sefira of Tiferet,
but here the expression of the gevurot manifest themselves in the articulation of
speech and the five oral expressions or vowels.!

And it is necessary to sweeten these 5 forces of gevurah in speech....
And that is accomplished by learning Torah and speaking well with one’s speech...

And through this one may sweeten the speech which emerge from gevurot.

The Rebbe now claims the way to sweeten the harsh judgments that emerge from
speech is by learning Torah (he will explain later what type this means) and by

L ARI, Etz Chayim, 5:3 “The gevurot of daas were concealed in the mouth through God’s mystery...at His will He
exposes these concealed letters in the mystery of voice and speech.” The five utterances or modes of articulation
are also found in Sefer Yetzirah. The pun in Ps 145:11 “ugevurotecha” (gevurah) is obvious.
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“speaking well”, speaking “good speech” which we may assume means speech
containing Chesed which counteracts the din/judgment/gevurot.

And know,

That at times emerges harsh (hard?) gevurot, for pities sake,

That come in this world (specifically) to the gedolei hador (leaders of the
generation) because they have great daas,

And when these harsh gevurot emerge (God forbid)

They come to the daas of the gedolim (or perhaps they come with daas hagedolim)
the minds of the great ones, and from there they split and emerge from the mouth
and produce speech.

Then their speech has the quality of hard/harsh speech. (gevurot),
And it becomes necessary to (see/seek) to sweeten them

The Rebbe suggests that at times harsh gevurot emerge (from divine sefira of daas
presumably, unsweetened nor mitigated by Chesed))

And lands on the gedolei hador because they have the “vessels” large enough (daas
gadol) to handle a large emanation of daas and its gevurot.

And what emerges from their speech is proportionately a larger dose of gevurot

expressed in harsh words. (have they lost control? Is the daas gadol too large to
handle?).

And once more the task is to sweeten/temper these even hasher gevurot expressed
in the gedolim who have an extra dose of daas.

It seems the emergence of larger force of gevurot is a given and there are leaders
who must deal with this extra dose of divine judgment which is manifest through the
force of their speech.

When they are unable to sweeten/temper the harsh gevurot (chas veshalom) either
because they do not have sufficient power (chassadim?) to sweeten them, or
perhaps they are on a lower spiritual level at that time, so that it becomes
impossible to sweeten them, maybe due to a flaw or sin (for even zaddikim and
gedolim sometimes err or sin or change in some way (‘‘for there is no righteous
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man on the land who does good yet has not sinned” Eccl 7:20) and due to them
being in this (lowered) state, they are unable to sweeten/temper the harsh gevurot
expressed in speech,

Then they begin to speak those very harsh words of evil speech against the general
or the individual (without having sweetened them) or slander the Zadik hador,
whereupon all their harsh criticisms befall the Zadik hador, God forbid.

Now the harsher gevurot emerging from Daas also needs sweetening but only the
gedolim or the Zadik hador has sufficient Chesed to sweeten these more powerful
dinim/gevurot. It landed upon him because of his greater daas so potentially he can
balance nullify or sweeten them.

If, however the gedolim happened to be on a lower level due a lack of power (koach)
or due to sin, then they start to channel the harsh words/denim/gevurot without

sweetening them and what emerges is critical speech against gedolim or the Zadik
hador.

Rebbe’s spiritual wire diagram tropes off the ARI but then internalizes the
transcendental divine sefirot and describes speech as strict boundaried harsh critical
expressions of one side of daas that needs sweetening to become palatable and
receiver friendly. The larger the Zadik/gadol, the larger volume of daas landing on
him and the larger the sweetening process needed.

If this system fails, due to the inability to muster sufficient power to sweeten, maybe
due to a flaw in the system or due to sin, then the gadol/Zadik is forced to express a
one-sided daas mostly of denim/gevurot/harsh criticisms.

Most radically the Rebbe claims that the Zadik hador becomes the recipient of this
excess unbalanced gevurot, he becomes the bearer of this divine unbalanced excess.

Now the Zadik hador must attempt to seek to sweeten/temper these harsh gevurot
i.e. the speech mentioned above,

And by giving the benefit of the doubt to those who criticize him he thereby alters
the balance toward Chesed and in doing so sweetens them (the harsh criticisms)

Alternatively, by accepting those harsh criticisms with love, he also sweetens their
words of harshness, the gevurot.
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However, if he is unable to, if the Zadik hador has insufficient power to sweeten
them

Then he is likely to fall from his spiritual level a great deal
From these harsh gevurot befalling him God Forbid.
Or he may even depart this world God forbid,*

Then through his removal from this world his soul may affect/mitigate by
sweetening of these harsh judgments.

The Rebbe has raised the stakes. No longer is speech merely an expression of daas
It has the power to change reality due to the harsh judgments enclothed within it.

Criticisms of the Zadik hador have cosmic effects that may cause his suffering, loss
of spiritual height and even death.

The Zadik hador might even have to die to assuage the power and sweeten the harsh
judgments emerging from the divine.

He then becomes the sacrifice for his generation by dying on their behalf to calm the
divine rage emerging through excess daas.

It was from this process that the Baal Shem Tov died, for he claimed he would die
because of the acts of Shabtai Zvi,(may his name be erased) for he himself had
caused many gedolim great scholars to err, (be led astray) who abandoned the
fold, as was well publicized so that they then went out and spoke against the Oral
Torah, since the harsh judgments came to them and they were unable to sweeten
them, for the above mentioned reasons, so they spoke evil words against the klal,
and these words fell/ harmed (to) the gadol hador, who happened to be the Baal
Shem Tov at the time, and from this he expired. AS was quoted from the Baal Shem
Tov who exclaimed he was dying from 2 holes in his heart produced by Shabtai Zvi
and from this he was dying (Shivchei HaBesht, 160).

2 On the death of those performing tikkunim see ARI, Shaar Ha-Kavvanot, Keriyat Sh’Ma and Nefilat Apayim 5.



Likutei Mehoran 207 and the Sweetening of Gevurot

This dramatic claim that his grandfather the founder of Hassidism died from a
cardiac wound due his inability to “sweeten/temper” the criticisms of Shabtai Zvi or
the gedolim and great Torah scholars who followed him, admitting that only through
his death might he be able to sweeten these harsh words, is an astounding theory as
to the spiritual basis for Sabbateanism, being an unbalanced reflection of divine
gevurot unmitigated by Chesed.

For criticizing (Rabbinic Judaism) the oral Torah and the Zadik hador himself is
one and the same thing.,

For the essential (survival) Oral Torah depends upon the Zadik hador,

As is stated (Zohar p. Vayetze 153b) The Shechinah dwells between two zaddikim,
(see Torah 12 below re: higher vs lower Zadik) which is the oral law.

And a Talmid Chochom is also equated with Torah, as the Rabbis describe
(Talmud Makkot 22b)

“These foolish Babylonian scholars...’

But when the Zadik IS able to sweeten/temper their criticisms, then he actually
reverses their speech and produces (new?) Torah, as I described elsewhere,? and
from that he produces/transforms (their heresies) into Toras Chesed!

Meaning the ability to teach others Torah, as the Rabbis explain (Talmud Succah
49b) on the verse “and the Torah of sweetness is on her tongue” (Prov 31:26) means
he who learns for the sole purpose of teaching others, (it becomes sweetened by
learning only to teach others),

For surely if one produces Torah from these harsh words of criticism, (and sweetens
them) one is able to teach others with it, and thereby (through the selfless teaching
of others) it becomes Toras Chesed and thereby those harsh criticisms are
sweetened.

3 “how foolish are those people who stand up for the scroll of Torah but do not stand up to a Talmid Chacham
(scholar) for the Torah prescribes 40 lashes whereas the rabbis come and reduce it to 39 through their authority in
exegesis” T.B. Makkot 22b

4LM. 1112
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Here is the crux of Rebbe’s teaching: what the Baal Shem Tov failed to do by
sweetening the harsh gevurot of Shabtai Zvi and his gedolim’s critique of the Oral
Torah the Zadik hador is able to do by converting their Torah to Toras Chesed
because he is a living embodiment of Torah. By appropriating their Torah and
through his sweetening transforming it to Toras Chesed he has sweetened their harsh
words of gevurot their Torah that critiques Talmudic Judaism.

The radical proposition is that “one (re)produces Torah from these (heretical) harsh
words of criticism”

The “sweetening” is through an appropriation of their torah by the Zadik hador and
teaching others albeit sweetened, or by teaching others it becomes sweetened.” It is
transformed or reclaimed through the appropriation by the Zadik.

5Torah 207:1 '®:1"7  Sefaria first....
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All diburim (words) are the aspect of gevurot (severities), as it is written, “and of
Your gevurah (strength) yedaberu (they will speak)” (Psalms 145:11). And as is
written in the holy writings: The five gevurot in daat break through and emerge from
the mouth, where they become the five articulators (Etz Chaim, Shaar TaNTA,
Chapter 3). Thus, it is that all spoken words are the aspect of severities that one has
to mitigate. Their mitigation is by means of Torah study and the good words that
people speak. Through this we mitigate the diburim, which are the aspect of
severities.
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Know, too, that there are times when fierce severities emerge, God spare us, which
in this world affect the generation’s leaders since their daat is great. Therefore,
when fierce severities emerge, God forbid, they enter the daat of the leaders.
There, they break through and emerge from the mouth, to be turned into words, as

10
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explained above. Then the words are the aspect of fierce severities that one must be
certain to mitigate.
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When people do not mitigate the fierce severities, God forbid, it is either because
they lack the ability to mitigate them or cannot mitigate them since they are then on
a low level due to some blemish or sin, they committed. For even great tzaddikim
occasionally blemish and err in some matter, [as in,] “For there is no man on Earth
so righteous [that he does good and never sins]” (Ecclesiastes 7:20), and because
they are then in that aspect, they do not mitigate the fierce severities, which are the
words.
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And when they fail to mitigate the words which are the fierce severities, then with
these words they begin to speak evil about people generally and about specific
individuals. Alternatively, they speak about the tzaddik of the generation. Then all
their words, which are fierce severities, affect and beset the tzaddik of the generation,
God forbid.
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Thus, the tzaddik of the generation must see to mitigate these fierce severities, which
are the aforementioned words. By virtue of his judging [these people] positively in
this that they speak about him, we may conclude that he inclines toward Chesed
(lovingkindness). With this, he mitigates them. Or, by virtue of his accepting with
love the suffering that stems from their speaking about him, he likewise mitigates
their words, which are the fierce severities, as explained above.
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However, if the tzaddik of the generation lacks the ability to mitigate them, God
forbid, then he can fall greatly from his level because of the aforementioned
severities that affect him. Or, this might cause him to pass away altogether, God
forbid. Then, through his passing, his soul mitigates these aforementioned fierce
severities.
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It was from this that the Baal Shem Tov passed away. For he said he would pass
away because of the episode of Shabtai Zvi, may his name be obliterated. Among
the followers of Shabtai Zvi, may his name be obliterated, there were a number of
the generation’s leaders and outstanding scholars whom he deceived, as is widely
known. They disassociated themselves from the community and spoke evil of the
entire Oral Law. This was because they were affected by fierce severities, which
they did not mitigate due to the aforementioned aspect. They therefore spoke evil
words about the people generally, and these words beset the leader of the generation.
The Baal Shem Tov, of blessed memory, was then the generation’s leader, and he
passed away from this. This is as they say in the Baal Shem Tov’s name; he said that
he had two holes in his heart as a result of the episode of Shabtai Zvi, may his name
be obliterated. And it was from this that he passed away, as explained above.
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For speaking against the Oral Law and speaking against the tzaddik of the generation
himself is literally one and the same thing. This is because the essence of the Oral
Law is dependent upon the tzaddik of the generation, as it is written: “The Shechinah
(Divine Presence) resides between two tzaddikim™ (Zohar I, 153b); [the Shechinah]

12
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The two types of zaddikim were already described in Torah 12 albeit in a more
dramatic way. The Zadik hador is pursued by the demonic talmid chacham,

These are scholars who pursue learning and piety for non-pure motives.

being the Oral Law, as is brought elsewhere. Likewise, the Torah scholar is himself
the Torah, as our Sages, of blessed memory, said (Makkot 22b): How foolish people
are. They rise for a Torah scroll [but not for a Torah scholar].
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However, when the tzaddik mitigates their words, he thus transforms their words
into Torah, as is brought elsewhere. He then creates Torah of lovingkindness,
namely, [Torah] for teaching others, as our Sages, of blessed memory, said
concerning the verse (Proverbs 31:26), “the Torah of lovingkindness is on her
tongue”—this is someone who studies in order to teach (Sukkah 49b). For when he
transforms these words into Torah, he is certainly able to teach it to others. From this
we may conclude that it is Torah of chesed, with which he mitigates them.

13
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Discussion

From what we see in his claim is as follows:

That most (Talmudic) scholars refute/reject the zaddikim

And even humiliate the Zadik with arrogance

This is all predestined and predetermined by design from the divine.

For there are two archetypal characters of Jacob and Laban,

Jacob being the Zadik,

Who innovates new ways in Torah, and studies Torah for its (Her) own sake
And his goodness is hidden and buried for the future

{As our rabbis said (Talmud Eruvin 22a) “on the morrow they will claim their
reward”}

And because his reward is at the end (time)

He is called by the name Jacob meaning Eikev (heel) and the ending (of the body)
and Laban representing the demonic Talmudic scholars.

Whose motive in learning is to

To criticize and entrap

And for this type there is nothing more despicable

Now it is accepted that a Talmid Chacham is measured solely by the Oral Law
For someone who merely knows how to learn Chumash is not a Talmid Chacham.
Only someone who is erudite in Talmud and Poskim (codes).

No when one learns without daas (experience? Insight? God-awareness?)

He is called (the archetype of) Laban

Because of the deceit he manifested,

14
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And in his pursuit and persecution of the zaddikim
Both the supernal (divine) Zadik and the lower Zadik
For the Shechinah dwells between these two!

(Zohar P. Vayetzei 153b and P. Vayechi 245b)

And these two zaddikim

(are archetypes that represent two distinct types of Torah and the two archetypal
characters Jacob/Laban)

One innovates new Torah she ’beal peh (Oral Torah)

This one is the supernal Zadik

And the “lower Zadik™ is one who learns from these novella.
Now the Oral Torah is represented by the Shechinah

As is stated (Zohar: Patach Eliyahu) “And Malchut, the expression through the
verbal articulation)

Is called by Torah She Be’al Peh (the Torah hat is articulated through verbal/oral
expression/interpretation”

Now when the Shechinah incarnates Herself in the Talmid Chacham/Demonic Jew
This is called the Exile of the Shechinah.

Which gives him the ability to denounce the ancient Zadik.°

¢ Likutei Mehoran I ; 12 Sefaria.
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9. And this is [the explanation of the opening verse]: {“4Ani YHVH (I am God), that is My
Name. My glory I shall not give to another, nor My praise to idols.”}
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Ani YHVH — [“YHVH” is] the upper unification.
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that is My Name — [“My Name” is] the lower unification.
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My glory I shall not give to another — This corresponds to glory that is complete.
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nor My praise to idols — This corresponds to speech. As is written (Psalms 145:21), “My
mouth will speak God’s praise.” This has all been explained.
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“Tehillah I’David (A psalm of David): I will exalt You, my Lord, the King; and I will bless Your
name forever and ever.” (Psalms 145:1)
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This that we see that, generally, the learned oppose the tzaddikim and “speak arrogant words,
proudly and contemptuously, against the righteous” (cf. Psalms 31:19) —this is precisely the
way God intends it.
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For there are the aspects of Yaakov and Lavan. Yaakov is the tzaddik who originates Torah
insights and studies Torah lishmah (purely for its own sake). The good which is his is stored,
guarded and hidden away for the Future, as our Sages taught: ... tomorrow, to receive their
reward (Eruvin 22a). It is because his reward comes at the end that he is called ya4KoV, which
connotes AKeV (heel) and end. His reward comes at the end.
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But Lavan is a scholar-demon. He studies Torah in order to show off and criticize. And such a
Torah scholar, “a carcass is better than he” (Vayikra Rabbah 1:15).
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It is common knowledge that a person is only called a scholar [when versed] in the Oral Law.
Someone who knows how to study the Five Books of the Torah is not called a scholar; only one
who is knowledgeable in the Talmud and Codifiers. When such a person studies Torah without
daat, <i.e., not lishmah,> he is called Lavan—because of the cunning which he acquires. He
despises and persecutes the tzaddikim: the upper tzaddik and the lower tzaddik. As is written in
the Zohar (1, 153b): The Divine Presence resides between two tzaddikim, as in (Psalms 37:29),
“Tzaddikim will inherit the earth”—[the plural,] 1zaddikim, indicating two. These are the two
tzaddikim: the tzaddik who originated this teaching of Oral Law is the upper tzaddik, and the
lower tzaddik is the one who studies these original insights.
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And Oral Law is the Divine Presence. As <Eliyahu taught>: Malkhut (Kingship) is peh
(mouth)—she is called Torah shebe’ al peh (Oral Law) (Tikkuney Zohar, Introduction). When
the Divine Presence, which is known as the Oral Law, comes into the scholar-demon, it is
referred to as the Divine Presence in exile. <From this> [the scholar] has the mouth to “speak
arrogant words, proudly and contemptuously, against the tzaddik.”
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But when, with holiness and purity, a person studies some law or legal decision which a Tanna
or some other tzaddik originated, this brings about the aspect of neshikin (kisses). Neshikin is the
binding of spirit with spirit. For this legal decision was spoken by the Tanna, and speech is the
life-force, as is written (Genesis 2:7), “[Man] became a living soul,” which Onkelos renders: “a
speaking spirit.”
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Now, the “speaking spirit”—the “living soul”—comes from the Oral Law, as is written (Genesis
1:24), “Let the earth bring forth a living soul.” Consequently, when the Tanna originates some
insight and verbalizes this insight, the speaking itself is an aspect of Oral Law which he

17



Likutei Mehoran 207 and the Sweetening of Gevurot

Implications

For me, Rabbeinu is looking at the crisis of Sabbateanism in a syncretic way.
Rather than positing an either/or approach the way the leaders of European Jewry
tried, and excommunicating all Sabbatian influences (see Rav Emden’s lifelong
pursuit). The Baal Shem Tov felt wounded he could not perform a tikkun, despite
his resistance to the orthodox rabbinical excommunication, thinking they had
something deep that needed restoration, inter-inclusion within the main frame, a
tikkun.

For this he appropriated the notion of the Zadik hador, using tropes from the
Zohar.

The two types of zaddikim or talmidei chachaim are arranged hierarchically.

The anatomy of the gevurot that emanate from the divine are such that
physiologically they find incarnation either in those able to sweeten them or those
who will ultimately project them outwards,

originated. For that is where he drew it from, as in, “Let the earth bring forth a living soul.” So
that now, when one studies this insight and brings the learning and insight into his mouth, the
result is that the spirit of the tzaddik who originated this insight binds itself with the “speaking
spirit”—with the words of the one who is now studying the insight. This binding of spirit with
spirit is called neshikin.
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We find then that when a person studies < lishmah> a law which the Tannaim instituted, through
this the spirit of the Tanna binds itself with the spirit of the one studying. It is as if he exchanges
kisses with the Tanna. However, of the scholar-demon who studies the Talmud or a legal
decision it is written (Proverbs 27:6), “The kisses of an enemy are profuse.” This is because the
Tanna cannot tolerate the spirit of a scholar-demon. For who could stomach exchanging kisses
with a carcass, especially when “a carcass is better than he”?
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This depends upon the typology of the Zadik or talmid chacham.

Rebbe then claims that Shabtai Zvi was not able to be “fixed” (repaired) because
his grandfather the Baal Shem Tov was unable to sweeten/temper the harsh
gevurot brought into the world by Sabbateanism. The Zadik hador would be able to

not only sweeten but incorporate the fallen ideology and incorporate it as Toras
Chesed.

“For surely if one produces Torah from these harsh words of criticism, (and
sweetens them) one is able to teach others with it, and thereby (through the selfless
teaching of others) it becomes Toras Chesed and thereby those harsh criticisms
are sweetened.”

By “sweetening” their words he transforms their heresy into Toras Chesed.

What was the heresy? That messianic times had arrived so the new Torah to be
revealed was the Torah of Yetzirah, a higher Torah than that of rabbinic Judaism,
Beriah. Rabbinic law was to be inverted and subverted to achieve this.

Even more revealing was the spiritual trajectory of both Sabbateanism as well as
Hassidism had an antinomian core since the very authority of the talmid chacham
was now under question. When there was a spiritual experience of deveykut what
hierarchical status did that have over the performative halachic aspect of the same
mitzva?

Rebbe is quite clear in Torah 12. The Zadik takes preference and is a higher order
of talmid chacham. The conventional lower level Zadik might even pursue the
higher level Zadik who must absorb the abuse as part of his spiritual
path/purification.

Liebes has eloquently outlined the similarity between some of Rebbe’s teachings
regarding tikkun and tikkun klali as some of the Sabbatian notions of tikkun. (see
his Studies in Jewish Myth and Messianism) ’

7 Studies in Jewish Myth and Jewish Messianism, SUNY trans. Batya Stein, 130
State University of New York Press
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For a post Holocaust thinker who sees now an opportunity to recast Jewish
theology, these nihilistic trends have much appeal. In formulating a messianic era
that never came and reading Jacob Frank’s prediction of a massive European war
with much bloodshed, as well as Rebbe’s claim that sometimes the Shechinah
requires a massive pogrom (hariga gedola ad meod), 1 find fertile soil and textual
material to describe the response to the massive unleashing of gevurot some 75
years ago. There were no zaddikim to sweeten/temper the harsh judgments, no
sweetening whatsoever, other than the bloodletting of millions. If the Shechinah
received Her yichud that way, what kind of a God was so inattentive to Her needs?
Why was He only “turned on” by Her need to soak the soil with so much blood and
fill the heavens with the ash of a million babies? What does this say for us? Rebbe
has a very paradoxical notion of the divine. Like the parable of the stream and the
mountain, it is one of longing but never one of fulfillment. In fact, taking one step
closer to each other causes loss of sight which is unbearable.®

Rebbe sees the heresy of his generation but also the “demonic-Jew” a Talmid
Chacham who learns Talmud and codes but without daas, without experiential
understanding, for her sake (Shechinah) then he becomes a tool and pursues the
Zadik hador who studies for no ulterior motive than adorning the bride Shechinah
who is incarnate in the oral law. They use the oral law as a weapon to humiliate
and become this scholar-demon type as archetyped by the cunning character of
Lavan in Genesis.

Rebbe posits a role strung between the scholar-demons who excommunicated the
Sabbatians (and Early Hassidim) and the heretical Kabbalah of the Sabbatians
knowing full well the theological gold they were mis-handling. He felt his role,
like his grandfather, the Baal Shem Tov, was to rescue those divine nuggets and
transform them into Toras Chesed since they represented a different order of Torah
Lishma, for the sake of the Shechinah, whose excess daas needed to be sweetened
before more gevurot would be unleashed (as it tragically was) upon the Jewish
People.

& | am remined of the syndrome of limerence. A clinical addiction whereby a party is besotted with another ....
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Is it possible that Rebbe’s approach based on the BESHT’s was an ancient practice
whereby the victors incorporated and appropriated the theology of the victim albeit
sanitized from antinomianism? (Did Rabbi Akiva fulfil such a role in the
midrashim about his life and crucifixion??)

Here the first generation of Hassidic masters may well have found theological
treasure in the torah of Sabbateanism albeit stripped of its antinomianism.
Rabbeinu is fully aware of the need to incorporate and appropriate their mythology
which he equates with Toras Chesed,

Toras Chesed becomes the metaphor for that Torah that has appropriated and
incorporated the heresy of Sabbateanism and Frankism albeit sanitized.

In Likutei Mehoran I:14 Rabbeinu expresses the notion of Toras Chesed as applied
to nations of the world and the wicked among Israel more elaborately:

Torah 14:1 'R:7"
12 X2 iYW WIh2 WA 12727 111727 127 1YY’ (XD 0°%0N).

“Blow a shofar at the New Moon; at the appointed time for the day of our festival.”
(Psalms 81:4)

2IN2Y 1D ,AR? 00 LAWY R -IN27WITRa 1129 nivyah 7008 obiva oty uingh X
(773:12 ©°727): 72237 QWD DY ARYY:

L’hamshikh shalom (To draw peace) into the world it is necessary to elevate the
Holy One’s glory to its source—i.e., to fear. As it is written (Deuteronomy 28:58),
“To fear the glorious name.”

Torah 14:2 ra:7m
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% Holtz, Barry W. Rabbi Akiva: Sage of the Talmud (2017)

Hammer, Reuven. Akiva: Life, Legend, Legacy (2015)

Nadich, Judah. Rabbi Akiba and his Contemporaries (1998)
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2. Yet, it is impossible to elevate the glory except through the Torah of Chesed, of
lovingkindness. And of the Torah of lovingkindness our Sages taught: This is the
one who studies Torah in order to teach it (Sukkah 49b). For this is the essence of
His glory, as is brought in the Zohar (11, 69a): “When the other nations come and
recognize the Holy One, then the name of God ascends and is glorified above and
below. This was the case with Yitro. When Yitro said (Exodus 18:11), “Now I know
that God is greater than all gods,” with this God’s name ascended and was

glorified.”
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We find, therefore, that this is His glory—when people who are outside holiness
draw closer, <to within> the [realm of] holiness. This applies equally to converts
who convert and to baaley teshuvah (repentant Jews), for they were also on the
outside. And when [the converts and the baaley teshuvah] are drawn closer and
brought inside, this is His glory.

,X127 7°NY9) ,0°723) 299 ORIWI012 1M1 ,0"IY D3R 71227 Ry 02 ,MP3a 71220 W)
2INIY 1D ,qYNT 1an 17122 0w (Orn myw): 1Y% 092 10 1R 09,101 ' 7122 A9
2IN2Y 13 ,7IR RP1 71227 .(2 OW) "7 IR 7993 107 00132 1N TR 70N oY (oRpi
12:370): 37129 APRT YIR:

But now, the glory is <itself> in exile. For the main glory is [currently] with the
gentiles, whereas we, the Jewish people, are lowly and disgraced. But in the
Future, when His glory will be revealed from out of the darkness, as in (Isaiah
40:5), “And the glory of God will be revealed, and all flesh shall see it”—for at
that time they will all incline together “to serve Him with one consent” (Zephaniah
3:9) —then the nations will say (Isaiah 2:5), “Come, let us walk in the light of
God.” And glory is called light, as is written (Ezekiel 43:2), “The earth was
illuminated by His glory.”

Torah 14:3 "x:7"
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3. Now, the only way to attract converts and baaley teshuvah is through Torah, as
it is written (Proverbs 5:16), “Your wellsprings shall spread outward.” For those
who are on the outside must be given to drink—they must be informed of the path
they are to follow.
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This is what our Sages taught: There 1s no glory other than Torah (Avot 6:3). And,
concerning “If you take out the precious from the vile” (Jeremiah 15:19), our
Sages taught: This refers to those who draw people to the service of God (Bava
Metzia 85a). For this is called “taking out the precious”—i.e., glory—“from the
vile”—from the lowliness of exile.
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And this is (Psalms 113:4): “God is high above all nations, [His glory is above the
heavens].” That is, when the gentiles acknowledge and praise Him, then “His glory
1s above the heavens”—<i.e.,> the glory then ascends from the darkness.
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Yet, it is impossible for either Jewish sinners or converts to come to an awakening
of repentance except through the Torah, which shines to them wherever they are,
as in, “Your wellsprings shall spread outward.” Specifically, “outward,” because
the Torah is comprised of 600,000 letters, corresponding to the 600,000 [Jewish]
souls. And each soul has its own source Above, in the Divine thought of the Holy
One, for “Israel arose first in thought” (Bereishit Rabbah 1:5).
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And through a union of souls, the souls of the converts are created. When the souls
are aroused through the letters of Torah that a person recites, and they shine to one
another, this is the concept of union—each one receives light from the other. And,
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by means of the union of the souls’ shining within <the Holy One’s> thought, the
souls of converts are created.

2R QWY R¥RIOXWIYWID XPI °2) 1Y R PRI DWW 107 92,28 ywiDT o3
NI PR ,RQOY 29ToYN (X2 YWD XIpIY ORR ,17TY 12V 071970970V XpI (11TmI0
T0.); WY TR Il WY 03 yYIINT mYYiangD 7oy, My navnng v apoy o v
72N 1IN NRTT 7R TV L inpw wn DRIywieg arv naRg v ,0wwn:

So, too, the Jewish sinner. As long as he is called a Jew {for we refer to him as a
“Jewish sinner,” therefore the name “Jew” still applies to him,} even though he has
sinned, he is a Jew (Sanhedrin 44a). He <also> has a hold and a source in upper
thought. As a result of the shining, the source of his soul shines together with the
other sources, so that an illumination reaches this Jewish sinner from his soul’s
source. And, by virtue of this illumination, he returns in repentance.

Torah 14:4 "7:9"
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4. This is what our Sages taught: Why do Torah scholars not have sons who are
Torah scholars? Because they did not recite the blessing for Torah first (Nedarim
81a). Every person, and especially the Torah scholar, must bless <the Torah first.
That is,> through his Torah study, <he must bless> and illuminate the source of the
souls—i.e., the “first in thought.” For that is where our source is.

------
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We find, therefore, when a person brings illumination and blessing into the first
thought, and through this the souls shine and are blessed, then when he draws
down a soul for his son, he certainly draws a pure and clear soul. As a result, his
son will also be a Torah scholar.
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However, when he does not illuminate and bless the “first” through his study of
Torah, then, when he draws a soul for his son, this soul is in the aspect of “I am
asleep” (Song of Songs 5:2). It does not shine. This is why his son will not be a
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Torah scholar. And this is: “Because they did not recite the blessing for Torah
first”—i.e., the source of the souls, as in, “Israel arose first in thought.”

Torah 14:5 ":97
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5. Now, a person can only merit Torah through humility, as our Sages taught
(Eruvin 54a): “And from the wilderness to Matanah” (Numbers 21:18). He has to
break his haughtiness, [drawing] from the four aspects of humility. For a person
has to humble himself <in four aspects. The first is> before those greater than he.
<The second is> before his equals. <The third is> before those lesser than he. <The
fourth aspect is> that he himself is sometimes the smallest of the small and must
<then> humble himself relative to his own level. He should imagine himself lower
than he [really] is, corresponding to (Exodus 16:29), “Every person must sit
beneath his place.”
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And when converts convert, they come under the wings of the Shechinah (Divine
Presence) (Sanhedrin 96b). This is why [the convert] is called a ger tzedek
(righteous convert) (Zohar, Introduction, p. 13). As is brought in the Zohar (11,
93a): “Clean garments” is kanfey (garment corners of) mitzvah. This alludes to the
Shechinah, which is known as “mitzvah,” as in (Psalms 119:172), “All Your
mitzvot are righteousness.” And this is the meaning of “and you shall honor it.”
For this is the essence of His glory: to bring converts under the kanfey (wings) of
the Shechinabh.

Liebes has already pointed out how the BESHT himself felt that the
Sabbatians/Frankists should have been treated less harshly, citing Shivchei
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HaBesht!® “Once on the Eve of Yom Kippur, the BESHT saw a powerful threat
facing Israel, that they would lose the Oral Torah. He was enraged by the rabbis
saying “it is because of them that lies are fabricated ’-after the burning of the
Talmud, the BESHT directed his fury at the rabbis, rather than against the
Frankists. His sorrow after the Frankist apostasy was well known, he saw it as the
amputation of a limb of the Shechinah.!!

Rebbe’s grandfather had similar views of evil men and apostates who, once
brought back to the fold caused a great honor for heaven. (kavod shamayim)

Toras Chesed then is the Torah that incorporates the apostate’s heresy back into
Torah.

10 Shivchei HaBesht, Horodestksy edition, Tel Aviv 1947, 106
11 Liebes Messianism, 198 fn 82
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