
 

 

 
 

The Divine as Mirror of the Human Soul 
 
 
 
Human being soar higher and higher, for awesome strengths are yours, 
you own wings of spirit, wings of noble eagles. Don’t deny your abilities, 
for if you do they will deny you-  
Seek your strengths, and you will find them immediately.      
 
      Rabbi A.Y. Kook, Orot Hakodesh 1:64 
 
 
 
Man is the mirror which God holds up to himself, or the sense 
organ with which he apprehends his being. 
 
 
                                                                                     Carl Jung 
 
 
 
At their source, sound and sight are united. Only in our limited, physical 
world, in this alma depiruda (disjointed world), are these phenomena 
disconnected and detached. It is similar to our perception of lightning 
and thunder, which become increasingly separated from one another as 
the observer is more distanced from the source. 
 
If we are bound and limited to the present, if we can only perceive the 
universe through the viewpoint of the temporal and the material, then 
we will always be aware of the divide between sight and sound. The 
prophetic vision at Mount Sinai, however, granted the people a unique 
perspective, as if they were standing near the source of Creation. From 
that vantage point, they were able to witness the underlying unity of the 
universe. They were able to see sounds and hear sights. God’s revelation 
at Sinai was registered by all their senses simultaneously, as a single, 
undivided perception. 
 
                  Rav Kook 
 
 



 

 

 
Dear Pastor Amstutz,                                                              28 March 1953 
 
 
…My criticism of the Yahwistic God-image is for you what the experience 
of the book was for me: a drama that was not mine to control. 
 
I felt myself utterly the causa ministerialis of my book. 
 
It came upon me suddenly and unexpectedly during a feverish illness. 
 
I feel its content as an unfolding of the divine consciousness in which I 
participate, like it or not. 
 
It was necessary for my inner balance that I made myself conscious of this 
development. 
 
Man is the mirror which God holds up to himself, or the sense organ with 
which he apprehends his being. 
 
So-called progress makes possible a tremendous multiplication of man 
and leads simultaneously to a spiritual inflation and to an 
unconsciousness of God (genetivus accusativus!). 
 
Man confuses himself with God, is identical with the demiurge and begins 
to usurp cosmic powers of destruction, i .e., to arrange a second Deluge. 
 
He should become conscious of the tremendous danger of God becoming 
man, which threatens him with becoming God, and learn to understand 
the mysteria Dei better. 
 
In the Catholic Church, faith is not so dangerous in practice. 
 
 
 



 

 

    C.G. 
Jung ~Carl Jung, Letters 
Vol. II, Pages 111-112  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
"Hebrew letters and words do not follow upon physical reality; they 
precede it. They are the empirical manifestations of an a priori language 
constituting the inherent spiritual ideas or forms which are at the root of 
created reality. Hebrew words or names express the very nature and 



 

 

reality of what they represent. Hebrew letters are the means through 
which physical reality comes into being and manifestation."  
 
 
      Naftali Tzvi Horowitz of Ropczyce,  
      Zera Kodesh 2:40a, Jerusalem, 1971 
      in Schochet, J.I. 
 
 
The Hebrew alphabet is not simply a collection of abstract linguistic 
elements, like the English alphabet is. All Hebrew letters have names and 
identities, and in post-Biblical times were even rendered numerical value. 
 
It is said that they contain the precise plan of the principles of creation. 
Each letter (or auth) is a crystallisation of one of the aspects of 
manifestation of the divine word. Each letter corresponds to a number. 
 
Each letter is thus connected to the creative forces in the universe. 
 
First there are three mother letters, or Imahot: Aleph, Mem and Shin. 
 
They represent the three dimensions of space. They act as a prism which 
transforms… 
 
Symbolically this means that Aleph combines the divine, the spiritual and 
the physical world. 
 
In Or Torah, Rabbi Dov Ber, the Maggid of Mezritch, explained first words 
of Torah:  
 
Bereshit Barah Elohim Et (Gen 1:1). “Note that et is an untranslatable 
word used to indicate that “a definite direct object is next” (thus there 
needs to be an et before the heavens and the earth).” 
 
But R. Dov Ber points out that et is spelled – Aleph-Tav, an abbreviation 
for the Aleph-Bet. Aleph is the first letter of the Hebrew alphabet. Since 
God did this before creating the heavens and the earth, the letters are 
considered to be the primordial building blocks of all of creation. 
 
(In his most personal novel to date, internationally best-selling author 
Paulo Coelho returns with a remarkable journey of self-discovery. Like the 
main character in his much-beloved The Alchemist, Paulo is facing a grave 



 

 

crisis of faith. As he seeks a path of spiritual renewal and growth, he 
decides to begin again: to travel, to experiment, to reconnect with people 
and the landscapes around him. 
 
Setting off to Africa, and then to Europe and Asia via the Trans-Siberian 
Railway, he initiates a journey to revitalise his energy and passion. Even 
so, he never expects to meet Hilal. A gifted young violinist, she is the 
woman Paulo loved five hundred years before—and the woman he 
betrayed in an act of cowardice so far-reaching that it prevents him from 
finding real happiness in this life. Together they will initiate a mystical 
voyage through time and space, traveling a path that teaches love, 
forgiveness, and the courage to overcome life’s inevitable challenges. 
Beautiful and inspiring, Aleph invites us to consider the meaning of our 
own personal journeys: Are we where we want to be, doing what we want 
to do?) 
 
 
In the following dramatic piece I have made some comments on Laurence 
Kushner’s insightful translation but whose comments somehow seem to 
miss the radical nature of the Rebbe’s theological trajectory. Following his 
Master Reb Mendel of Rimanov, Rabbi Naftali Tzvi of Ropczyce stretches 
his midrash to breaking point by the daring suggestion that Revelation 
was connected to the very image making at the dawn of creation. That 
Revelation was in fact an act of recognition of the Divine by humans. And 
furthermore this image was the very basis for understanding the verse in 
Psalms: ָתִמיד ְלֶנְגִּדי ְיהָוה ִׁשִּויִתי: literally and as a “klal gadol” the central 
principal by which we approach the Halachic life, the prerequisite posture 
we must approach the Shulchan Aruch and our daily lives. Far from being 
a behavioural approach focusing on the minutiae of halachic ritual his 
mystical view seems to point us in a totally otherwise direction. 
 
This  act of mirroring, as I will attempt to demonstrate, carries the 
historical biblical account of Sinai into the daily devotions of the devotee. 
It moves the behavioral praxis from mere rote to the demands of leading 
a moral and pure life as demanded by Reb Moshe Issereles (RAMO) some 
three hundred years earlier, in his gloss to the very first chapter of the 
Shulchan Aruch. 
 
It also solves the textual difficulties for the Rebbe in which the 
Deuteronomist claimed the Israelites “saw no image”  
 .ְּבחֵֹרב ֲאֵליֶכם ְיהָוה ִּדֶּבר ְּביֹום ,ְּתמּוָנה-ָּכל ,ְרִאיֶתם לֹא ִּכי
yet in earlier he claims they saw “God face to face” 



 

 

 .ָּבָהר ִעָּמֶכם ְיהָוה ִּדֶּבר ,ְּבָפִנים ָּפִנים
Finally the age old problem of understanding the meaning of the verse 
 ַהַּלִּפיִדם-ְוֶאת ַהּקֹולֹת-ֶאת רִֹאים ָהָעם-ְוָכל 
how can the people “see” the thunder? a question bothering most 
commentators. 
 
 
Let us begin with Kushner: 
 
What really happened up on Mount Sinai is, for Jews, the whole kazoo. 
Everything depends on it. Like similarly preposterous claims at the 
center of every religion, not only is Sinai logically impossible, but how 
you reconcile its paradox determines everything yet to follow. 
 
Sinai is impossible for the simple and logical reason that the infinite 
cannot meet the finite without one of them getting destroyed. You may 
claim that God literally spoke and wrote the words on the tablets—in 
which case God effectively becomes finite. Or, you can resort to the 
poetry of Midrash Tanchuma (s.v. B’reishit), for example, and say God 
wrote the Torah in “black fire on white fire,” in which case, in order to 
read Torah, the reader must become infinite. But there’s more. 
 
If God somehow could speak all those words and, therefore, what we 
have in the Torah is an infallible record of the divine will, then liberal 
Judaism not only is no longer viable, but is also a terrible mistake. If, on 
the other hand, the words are essentially human (for example, Moses 
was “inspired”), then the Torah has no more claim on our behaviour than 
any other equally “inspired” literature and orthodoxy, and in turn, 
collapses. Neither option is acceptable. The trick is to find some way to 
maintain that something really happened on Sinai but it is not literally 
what the Torah says. (Welcome to liberal Judaism.) OK Rabbi K. enough 
of the polemic, let’s get to the text already! 
 
R. Naftali Tzvi Horowitz of Ropshicz (1760-1827) quotes his teacher, R. 
Menachem Mendel of Rimanov (1745-1815), to the effect that God only 
pronounced the first aleph of anochi. He then explains that the letter 
aleph represents the name of God, Yahweh, because the א  is written as 
a combination of two yods and one vav, which is the numeral equivalent 
of הוה-י. The human face also represents the same numeral equivalent: 
the two eyes stand for the two yods, and the nose stands for the vav. This 
indicates that humans are a reflection of the divine. During matan 



 

 

Torah, God only uttered the letter aleph. As if to say, “you want to see 
me? Here I am, literally right under your nose.”1 
 
 ’וכו אלקים דיבר אחת פסוק על ל”ז מ”מהר מרימנאב ר”אדמו פי מן ששמעתי
 שכתבו ידוע כי כך הענין רק …דאנכי ’א אות רק ה”הקב מפי שמענו שלא שאפשר
 גימטריא ,באמצע וואו יודין ’ב צורת שהוא , ’א באות נרמז הויה ששם מוסר בספרי
 ,’ו אות דוגמת והחוטם יודין ’ב צורת דוגמת עינים ’ב באדם בפני נרמז ושכן ,’הוי שם
 חקוק אדם בצורת כי ,האדם את עשה אלקים בצלם כתוב זה ועל אלף דוגמת והוא
 האות יוצא קול ושמענו הנבחר למעמד זכינו שכאשר …’הוי שם שמורה ’א אות
 ,הקולות את רואים העם וכל שכתוב כמו ,’א האות צורת לנו ונתגלה נכלל אז ,ף”אל
 שם על שמורה ’הא צורתI.(’מ עמוד לשבועות קודש זרע)I ראינו ,הנשמע את שרואים
  פניהם צורת כן גם שזה והבינו וראו ,ה”הוי
 
 
This, the Zera Kodesh claims, threw the Israelites into such a 
phenomenal ecstasy, that they suddenly realized that God is their own 
essence and the life of all being. They found themselves engulfed by the 
dazzling radiance of the divine, and they broke out in a choir, their voices 
united in a heavenly symphony with the entirety of creation to exclaim 
their inner divinity: 
 
 
It seems to me that this was the main element of matan Torah, that the 
divine part was awakened in the entire universe… and in every creature: 
in matter, in flora, in animals, and in humans, as well as in all 
foundations of the universe: in fire, in wind, in water, and in the ground. 
All things felt this and it strengthened the divine part in them—the part 
that God caused to emanate from His glory… The souls of Israel 
awakened and their inner holiness awakened, and they yelled at the top 
of their lungs: ‘I am the LORD, your God!’ For the [divine] part extends 
out from its source. 
 
And from all four corners of the world they heard this same voice, for the 
entire universe is dependent on the living God. And all screamed: “I am 
the Lord your God!” (Zera Kodesh, Shavuot, p. 41).  
 
 

                                                
1 Gershom Scholem, points out, Aleph is technically not silent, instead, it is the noise of the larynx clicking into gear and 
therefore the mother of all articulate speech. It may also just be the softest audible noise in the universe. In other words, 
while it may not have been very loud, there was indeed something to hear. See On the Kabbalah and Its Symbolism, 
New York: Schocken Books, 1965 p. 30 



 

 

 בכל אלקותו חלק שנתעורר ,הקדושה תורה מתן עיקר היה שזה לי נראה לכן
 ובכל .מדבר ,חי ,צומח ,דומם :נברא ובכל .עשיה ,יצירה ,בריאה ,אצילות :העולם
 אשר החלק ,’הק הכח אצלם ונתחזק הרגישו וכולם .עפר ,מים ,רוח ,אש :היסודות
 החלק ויצא .צבאם כל פיו וברוח נעשו שמים ’ה בדבר :דרך על ,’ית מכבודו האציל
 ’ית אלקותו לגילוי זכינו כאשר ,אנו קדושו עם ובפרט ,הגילוי אל מהעלם הזה הקדוש
 שנתעוררו ,אלקיך ’ה אנכי אמרו ,ידיד צוף בנועם עלינו ונתגלה ,ונעלם שטמיר
 נמשך שהחלק ,אלקיך ’ה אנכי גרונם מתוך וצווחו ,קדושתם ונתעורר ישראל נשמות
 וכולם ,בחיותו תלוי העולם שכל ,הקול זה שמעו רוחות ארבע ומכל …שורשו אחר
 בריה מכל אלקי חלק מעצמיות שיוצא ,אנכי יוצא והקול ש”וז ,אלקיך ’ה אנכי צעקו
 .(א”מ עמוד שם) שבעולם
 
The Chasidic master Naftali Tzvi Horowitz of Ropczyce ( 1760?1827), in 
his Zera Kodesh (2:40a, Jerusalem, 1971) begins his teaching by citing 
Sh’mot Rabbah (29:2), where “I am Adonai your God” (Exodus 20:2) is 
set against עמכם 'ה דבר בפנים פנים  “Adonai spoke with you face to face” 
(Deuteronomy 5:4).  
 
 חיפה דמן אבדימי 'ר אמר עמכם 'ה דבר בפנים פנים (שם) ד"הה אלהיך 'ה אנכי א"ד
 שנאן אלפי רבותים אלהים רכב (סח תהלים) שנאמר לסיני ה"הקב עם ירדו אלף ב"כ
 אדני והשקט שאנן שנאן ל"ת היו דחוקים רבים שהיו פ"אע יכול והמשובחים הנאים
 .בהם העולם כל של אדונו ת"דל ף"באל אלא ד"ביו כתיב אין בם
 
Rabbi Avdimi from Haifa said: “22000 (angels) descended with the Holy 
One Blessed be He to Sinai as stated:  ִׁשְנָאן ַאְלֵפי ִרּבַֹתִים ,ֱאלִֹהים ֶרֶכב;    
  ַּבּקֶֹדש ִסיַני ,ָבם ֲאדָֹני
 
“The chariots of God are myriads, even thousands upon thousands; the 
Lord is among them, as in Sinai, in holiness.” 
 
 לבם על כתוב המפורש שם של טבלא שהיה לוי 'ר אמר בם 'ה א"ד 
 
 מיכאל ואחד אחד כל עם מעורב היה אלהים של שמו אמרין רבנן בם 'ה א"ד 
 שמא סבורין   תהיו הרבה פנים שראיתם בשביל לא לישראל ה"הקב אמר וגבריאל
 :אלהיך 'ה אנכי 'שנא אחד 'ה הוא שאני דעו בשמים הרבה אלוהות
 
Rabbi Levi went on to suggest that what happened on Sinai was (in 
essence): the Shem Ham’forash —the Tetragrammaton, the Ineffable 
Name of God, the four-letter Name yod, hei,vav,hei—was inscribed on 



 

 

our hearts. Like the crusader uniforms each soldier wore on his vest the 
sign of the crusade a red sword in the shape of a cross, so too other 
armies would wear the insignia on the chest plate. I would add that the 
angels wore on their “armour” the ineffable name. The textual 
implication of עמכם 'ה דבר בפנים פנים the “face to face” epiphany is 
problematic since “panim el panim” is face to face, “panim bepanim” ָּפִנים 
 …”means something closer …not translatable as “face within face .ְּבָפִנים
it bothers the Rebbe. 
 
Rabbi Naftali Tzvi Horowitz then continues with a teaching he heard 
from his own master, Rabbi Mendl Torum of Rymanov (d. 1815). He 
taught that at Sinai we did not hear the whole Torah or even the ten 
utterances! All we heard there from God was the first letter of the first 
word of the first utterance: alef , “ I [ anochi— first letter alef ] am Adonai 
your God . . .” (Exodus 20:2).  
 
The Ropczycer continues: We can now also resolve the apparent contra-
diction between Deuteronomy 4:15, “You saw no image when Adonai 
your God spoke to you at Horeb [Sinai] from out of the fire” (i.e., there 
was nothing to see!), and Deuteronomy 5:4, “ Adonai spoke with you face 
to face at the mountain from out of the fire” (i.e., something was visible). 
At Sinai, in other words, we couldn’t see God, but we did see God’s voice!  
 
 
From other masters however, (Degel Machane Efraim, for one) the aleph 
is silent, pointing to the paradox of a silent sound, and the even more 
perplexing claim by the Torah: 
 
 ;ָעֵׁשן ,ָהָהר-ְוֶאת ,ַהּׁשָֹפר קֹול ְוֵאת ,ַהַּלִּפיִדם-ְוֶאת ַהּקֹולֹת-ֶאת רִֹאים ָהָעם-ְוָכל  יד
  ”,ַוָּיֻנעּו ָהָעם ַוַּיְרא
Ex. 20: 14 ”.ֵמָרחֹק ַוַּיַעְמדּו  
 
 
“And all the people perceived the thunderings, and the lightnings, and 
the voice of the horn, and the mountain smoking; and when the people 
saw it, they trembled, and stood afar off.” 
 
They saw the voices of the words being spoken, and if it was an alef, it 
was somehow imperceptible. Synthesis? 
 



 

 

The Ropczycer continues: We can now also resolve the apparent 
contradiction between Deuteronomy 4:15,  
 
 .ָהֵאׁש ִמּתֹוךְ  ,ְּבחֵֹרב ֲאֵליֶכם ְיהָוה ִּדֶּבר ְּביֹום ,ְּתמּוָנה-ָּכל ,ְרִאיֶתם לֹא ִּכי
 
“You saw no image when Adonai your God spoke to you at Horeb [Sinai] 
from out of the fire” (i.e., there was nothing to see!), and  
 
 
Deuteronomy 5:4, “ ָהֵאׁש ִמּתֹוךְ --ָּבָהר ִעָּמֶכם ְיהָוה ִּדֶּבר ,ְּבָפִנים ָּפִנים” 
 
 “Adonai spoke with you face to face at the mountain from out of the fire”  
 
(i.e., something was visible). At Sinai, in other words, we couldn’t see 
God, but we did see God’s voice! 
 
We also have a numerical connection, suggests the Ropczycer, between 
the yod,hei,vav,hei Name of God and the letter alef . The letter alef is 
constructed of two letter yod s (the tenth letter of the alphabet) on either 
side of the letter vav (the sixth letter) joining them in the middle. These 
two 10s and one 6 make a total of 26, just as the four-letter Name of God, 
yod (10), hei (5), vav (6), and hei (5), also totals 26! In kabbalistic studies 
this is indeed a very, very important number. 
 
This number 26, in turn, says the Ropczycer also evokes a human face. 
Our two eyes resemble two letter yod s, and the nose between them looks 
like a letter vav . In other words, on every human face there is a letter 
alef, which in turn evokes 26,the numerical value of the 
Tetragrammaton. 
 
This further explains the odd passage in Genesis 1:27 that states that we 
are created in the image of God. 
  
 אֹתֹו ָּבָרא ֱאלִֹהים ְּבֶצֶלם ,ְּבַצְלמֹו ָהָאָדם-ֶאת ֱאלִֹהים ַוִּיְבָרא                
  
Thus, while God can have no image, God can and does have a Name, and 
the facial alef engraved on everyone’s punim (two eyes and a nose) has 
the same numerical equivalent, 26, as God’s Name, yod, hei, vav and hei 
! Indeed, as we are instructed by the Psalmist, “I set the [Name of] 
Adonai before me continually”  
 
Psalm 16:8…. 



 

 

 .ֶאּמֹוט-ַּבל ,ִמיִמיִני ִּכי    :ָתִמיד ְלֶנְגִּדי ְיהָוה ִׁשִּויִתי                        
 
 
 may mean simply to look at one another! 
 
And, therefore, when our Sages spoke of this keeping God ever before 
you as a great principle of the Torah, they meant that when we stood at 
Sinai and heard only the barely audible sound of alef , the shape of the 
letter alef was simultaneously also revealed to us as being smack dab in 
the middle of each other’s faces. And just that is the great revelation. 
 
A nice essay by Kushner but I fear he does not see just how radical the 
Rebbe implies! It is not merely to look at one another but to look at 
oneself!!! Let me take over at this point. 
 
Actually it is more complicated and more radical than his claim. The 
Rebbe points out that the very first RAMO, on Shulchan Aruch cites this 
psalm (16:8) with the rabbinic comment:   
 
           
 .ֶאּמֹוט-ַּבל ,ִמיִמיִני ִּכי    :ָתִמיד ְלֶנְגִּדי ְיהָוה ִׁשִּויִתי                        
 
           "shiviti Hashem le-negdi tamid, zeh klal gadol ba Torah"  
 
"I have set Hashem before me always, this is a great principle (klal gadol) 
in the greatness of the righteous".   
 
Setting Hashem before me always means that He runs the world, His 
presence is always before us.  A person who truly feels this leads his life 
totally differently.  You wake up in the morning and run to say modeh ani 
thanking Him for giving you life.  This is the beginning of Orach Chaim. 
Yet it should have written “zeh klal gadol be-avodas Hashem" as 
prerequisite for learning Torah!  
 
 
True to Kushner’s liberal posture he sees the alef in each face, vis a vis 
each other whereas the Rebbe sees the alef as a mirrored image of the 
Divine in one’s own face! 
 
This also explains, while we’re at it, the cryptic expression in Exodus 20:15 
that literally reads: “And all the people saw the thunder.”  
 ַהּקֹולֹת-ֶאת רִֹאים ָהָעם-ְוָכל



 

 

 
In other words, they saw what was normally only heard. We all saw the 
letter alef evoking the Name of God. And at that moment we also all saw 
and understood that this letter was also engraved in the physiology of our 
own faces! 
 
Yes! exactly, we saw in the divine revelation the very mirror of our 
faces….amazing…radical…Torah.  
 
In other words, the voice of God that we heard was actually the Name of 
God we saw—on one another’s faces. And just that alef, the first letter, is 
a Torah seed of Sinai. 
 
What the Rebbe claims is that each of us saw that primordial image of 
God’s created image in Adam, the demut, the two yuds and the vav, the 
alef, now historically revealed to the people at Sinai. The alef of anochi, 
was in fact the original image of God engraved on each face. Now we can 
understand the implication of the words   ְּבָפִנים ָּפִנים. which suggest one 
within the other, the face superimposed or mirrored in the other face. 
Rather than “one another’s faces” as Kushner’s liberal theology permits 
him, עמכם 'ה דבר בפנים פנים according the the Rebbe pushes the limits of 
theology by radically suggesting we saw God’s face mirrored in our own! 
It is as if by looking into the face of the Divine we saw our own ְּבֶצֶלם ,ְּבַצְלמֹו 
  .ֱאלִֹהים
 
I wanted to add a couple more possibilities. Firstly the idea of mirroring 
is brought in a Talmud on the Song of the Sea where the Israelites claimed 
 
    ִליׁשּוָעה ִלי-ַוְיִהי ,ָיּה ְוִזְמָרת ָעִּזי                                                     
 ְוַאְנֵוהּו ֵאִלי ֶזה                                                                               
 ַוֲארְֹמֶמְנהּו ָאִבי  ֱאלֵֹהי                                                                   
 
The LORD is my strength and song,  
and He is become my salvation;  
this is my God, and I will glorify Him;  
my father's God, and I will exalt Him.  
 
This is my G–d: He revealed Himself in His glory to them [the Israelites], 
and they pointed at Him with their finger [as denoted by ֶזה (zeh), this]. 
By the sea, [even] a maidservant perceived what prophets did not 
perceive.  



 

 

 
                             Mechilta Beshalach 
 
 מה הים על שפחה ראתה ,באצבע אותו מראין והיו עליהם נגלה בכבודו :אלי זה
 :נביאים ראו שלא
 
This notion that even a maidservant “saw” is further stretched by the 
midrasnhic comment that the word זה implies a pointing of the finger of 
recognition which prompted the Midrash to claim the Israelites 
recognised the face of the ish gibbor, God as a warrior, as the very wet 
nurse who swaddled them in Egypt as infants! And the is zakein, giving 
the Torah as the same face yet again at Sinai.  
 
Another prooftext that seems to support my contention is from a later 
Aggada in the Talmud, tractate Sotah:  
 
 ב עמוד יא דף סוטה מסכת בבלי תלמוד
 
 ...ממצרים ישראל נגאלו - הדור באותו שהיו צדקניות נשים בשכר :עוירא רב דרש
 בשדה ויולדות הולכות ,מולדיהן זמן שמגיע וכיון ;לבתיהם באות שמתעברות וכיון
 זו כחיה ,אותן ומשפיר שמנקיר מי מרום משמי שולח ה"והקב ...התפוח תחת
 וכיון... דבש של ואחד שמן של אחד עגולין שני להן ומלקט ... ,הולד את שמשפרת
 שוורים ומביאין ,בקרקע ונבלעין נס להם ונעשה ,להורגן באין מצרים בהן שמכירין
 וכיון ...השדה כעשב ויוצאין מבצבצין היו שהולכין לאחר ...גבן על וחורשין
 לבתיהן עדרים עדרים באין שמתגדלין
 
 וכשנגלה...
 ואנוהו אלי זה (טו שמות) :שנאמר ,תחלה הכירוהו הם הים על ה"הקב
 
Talmud Sotah 11b 
 
R. Avira expounded: As the reward for the righteous women who lived in 
that generation, the Israelites were delivered from Egypt . . . After the 
women had conceived they returned to their homes; and when the time of 
childbirth arrived, they went and were delivered in the field beneath the 
apple-tree . . . The Holy One, blessed be He, sent down someone from the 
high heavens who washed and straightened the babies' limbs in the same 
manner that a midwife straightens the limbs of a child . . . He also 
provided for them two cakes, one of oil and one of honey . . . When the 
Egyptians noticed them, they went to kill them; but a miracle occurred on 



 

 

their behalf so that they were swallowed in the ground, and [the 
Egyptians] brought oxen and ploughed over them . . . After they had 
departed, the Israelite women with their children broke through the earth 
and came forth like the grass of the field . . . and when they had grown up, 
they came in flocks to their homes . . . When the Holy One, blessed be He, 
revealed Himself by the Sea of Reeds, they recognised Him first, as it is 
said, ְוַאְנֵוהּו ֵאִלי ֶזה,"This is my God and I will praise Him" (Exodus 15:2). 
 
This idea of recognising Him was also present at Sinai when the midrash 
states: 
 
 “At the Sea of Reeds He appeared to them as a young man, and at Mount 
Sinai He appeared to them as an old man” (Pesikta Rabbati 21:5). 
 
In both cases the face was the only feature common to the act of 
recognition.  
 
 
Of course this is a literal reading of the midrash, but for Rav Kook the 
same textual difficulty was solved philosophically: 
 
 
Immediate Awareness of God’s Rule 
 
Our world is governed by the framework of cause and effect. When the 
underlying rule of nature was suspended during the splitting of the Red 
Sea, the entire system of causality was arrested. During that time, the 
universe lost its cloak of natural law, and revealed itself as a pure 
expression of divine will. 
 
What is the essence of prophecy? This unique gift is the ability to look at 
God’s works and recognise in them His greatness. 
 
As long as nature’s causal structure is functioning, a prophet may attain 
sublime and even esoteric knowledge, but he will never achieve 
immediate awareness of God’s directing hand. Through his physical 
senses and powers of reasoning, the prophet will initially recognise the 
natural system of cause and effect. Only afterwards does the prophet 
become aware that the entire universe is created and directed by an 
ultimate Cause. 
 



 

 

At Mount Sinai, God told Moses, “You will only see My back.” What is 
God’s ‘back’? Maimonides explained that this is a metaphor for the 
system of natural law by which God governs the universe. God granted 
Moses an awareness of the inner connectivity within creation. This 
understanding of God’s true nature exceeded that of any other prophet. 
 
When God split the Sea, all laws of nature were temporarily suspended. 
God took ‘direct control’ of the universe. Those witnessing this miracle 
were instantly aware of God’s intervention and providence, each 
according to his spiritual level. Certainly none reached the prophetic 
level of Moses. But whatever enlightenment they attained, it was 
perceived immediately. They did not need to first examine the natural 
system of causality, and from this, recognise the prime Cause of creation. 
 
Therefore, those experiencing the miracle of the Red Sea called out 
spontaneously, 
 THIS is my God.” Their comprehension was not obscured by the“  אלי זה
logical system of cause and effect; they witnessed God’s revealed rule 
directly, without the cloak of causality. 
 
Rav Kook saw prophecy and rationality as opposed. Sinai revelation 
represented the suspension of the rational mind for the supra-rational 
mind if only for a brief time. 
 
 
For the Berdichever Rebbe, Reb Levi Yitschak the issue of recognition 
takes on a different tone and serves a different function commenting on 
the same text as follows: 
 
 “At the Sea of Reeds He appeared to them as a young man, and at Mount 
Sinai He appeared to them as an old man” (Pesikta Rabbati 21:5). 
 
Reb Levi Isaac of Berditchev explores the two great moments of 
communal revelation in the book of Exodus: the Sea of Reeds and Mount 
Sinai.2 
 
Behold, the Holy Blessed One constricts Himself in the worlds. However, 
at the Sea of Reeds, where there was a change in nature, He was not 
garbed in the worlds, and the Children of Israel saw him unclothed. At 
Mount Sinai, however, the Holy Blessed One dressed Himself such that 
the worlds could maintain their natural existence.  
                                                
2 http://www.berdichev.org/shavuot.html for a more comprehensive account of the Rebbe’s torah 



 

 

 
For the Berditchever, God revealed him in two ways, at the reed Sea he 
actually changed nature to reveal his usual hiddenness within nature, 
removing the natural world as a barrier to seeing God. At Sinia he allowed 
the both nature to coexist paradoxically with the presence of the Divine. 
The people saw Him despite nature! 
 
The Berditchever  states that under ordinary circumstances, the Divine 
reveals Himself to us subtly through the natural workings of the world. 
While God is present throughout the cosmos (“the worlds,”) animating all 
of life, He is “garbed” or hidden within corporeality.  
 
However, at the Sea of Reeds, God reveals Himself in an extraordinary 
manner by removing His worldly dress and violating the rules of nature. 
The Divine parts the waters, provides the Israelites with safe passage, and 
drowns the Egyptians. Using the imagery from Pesikta Rabbati, Reb Levi 
Yitzhak envisions God as a young warrior, Who, in Herculean fashion, 
boldly saves His people and crushes their enemy, demonstrating His 
supreme might to all.  
 
Reb Levi Isaac of Berditchev then links this rabbinic image to a Lurianic 
teaching about facial hair—another form of covering—explaining that at 
the Sea of Reeds God is beardless, unclothed, His power uninhibited. So 
intense is God’s presence at the Sea that even the maidservant—the 
simplest person among the Israelites—beholds a vision of God more 
brilliant than the apparitions of Ezekiel and the other Israelite prophets.                    
According to R.Isaac Luria (1534-1572) clothing is associated with hair. 
That is why at the Sea of Reeds He appeared to them as a young man 
without facial hair—without any worldly garb—while when giving the 
Torah He revealed Himself to them as an old man with hair—dressed in 
the garb of the worlds. This is alluded to in the words of our sages of 
blessed memory: 
 
 מה הים על שפחה ראתה ,באצבע אותו מראין והיו עליהם נגלה בכבודו :אלי זה
 :נביאים ראו שלא
 
 
“At the Sea even the maidservant saw that which the prophet Ezekiel did 
not see.”   
 
For Ezekiel and the other prophets saw God clothed in the world, as it 
were, according to the measure of the worlds. But at the Sea, everyone 



 

 

saw God unclothed. However, at Sinai He had to garb Himself so that 
the Children of Israel would understand the Torah. This is why it is 
written (in the Rosh Hashanah liturgy), “You appeared in the cloud of 
Your glory”; that is to say, in clothing, by limiting His great light, for a 
cloud is a symbol of darkness … But does the liturgist explain why this 
was so? It is for this reason that he continues by saying, “… upon Your 
holy people to speak to them”; meaning, He needed to speak to them so 
that they would understand His holy words. 
 
If the theophany (appearance of God to people) at the Sea is a model of 
Divine strength, the theophany at the Mountain is a model of Divine 
restraint. Unlike the earlier revelation, at Sinai God does not topple the 
natural order. While His descent upon the Mountain causes it to smoke 
and quake (Exodus 19:18), the earth does not crumble under the weight 
of His holy presence. R. Levi Yitzhak teaches that this revelation must be 
more deliberate than the previous one, because God’s goal at Sinai is to 
communicate with the people of Israel (directly and through Moses), to 
share with them the sacred teachings of the Torah. Using the rabbinic and 
Lurianic texts to support his claim, Reb Levi Yitzhak now envisions the 
Divine as a wise elder (with a long white beard) who understands the 
importance of self-limitation (tzimtzum) in interacting with his youthful 
community. In symbolic terms, God is both “garbed” and “bearded,” His 
power bounded and measured.   
 
In the concluding sentences of this sermon, the Berditchever turns to the 
Rosh Hashanah liturgy to further buttress his reading of the revelation at 
Sinai. Why does God appear to the Children of Israel in a dark cloud 
(Exodus 19:18)? The answer to this question, asserts Levi Yitzhak, is 
17found in the liturgical statement “to speak to them,” meaning, the 
Divine “dresses” Himself in the thickness of the cloud so that He can 
communicate with the people of Israel without overwhelming them. 
While God’s heroic actions at the Sea of Reeds may be necessary to 
impress the Israelites and to astound any would-be foes, at Sinai God 
wishes to provide His people with the spiritual and ethical tools to 
function as an increasingly independent community, no longer reliant on 
God’s supernatural intervention in human history. 
 
 
My second thought came form the Mishna in Sanhedrin:  
 
Our Rabbis taught: [The creation of the first man alone] was to show forth 
the greatness of the Supreme King of kings, the Holy One, blessed be He. 



 

 

For if a man mints many coins from one mould, they are all alike, but the 
Holy One, blessed be He, fashioned all men in the mould of the first man, 
and not one resembles the other, for it is written, It is changed as clay 
under the seal and they stand as a garment.  And why are men's faces not 
like one another? — Lest a man see a beautiful dwelling or a beautiful 
woman and say, 'She is mine for it is written, But from the wicked their 
light is withheld and the high arm is broken. 
 
The utter majesty of the divine is the precise difference between an earthly 
king and the Divine King of Kings who fashions each human being 
uniquely The fact of this difference allows fo the legal ramifications below. 
 
How do we press the witnesses in a capital case?... "It was for this reason 
that man was first created as one person, to teach you that anyone who 
destroys a life is considered by Scripture to have destroyed an entire 
world; and any who saves a life is as if he saved an entire world." And also, 
to promote peace among the creations, that no man would say to his 
friend, "My ancestors are greater than yours." And also, so that heretics 
will not say, "there are many rulers up in Heaven." And also, to express 
the grandeur of The Holy One [blessed be He]: For a man strikes many 
coins from the same die, and all the coins are alike. But the King, the King 
of Kings, The Holy One [blessed be He] strikes every man from the die of 
the First Man, and yet no man is quite like his friend.] Therefore, every 
individual needs to declare "For me the world was created"  
 
The very uniqueness of the human face produces the radical claim that 
one who destroys (or saves) a single human being is counted as if he 
destroyed (or saved) the entire world. 
 
Our Rabbis taught: One who sees crowds of Israelites should say "Blessed 
Who is wise in secrets," because their minds differ from one another and 
their faces differ from one another. 
 
 
 
 
 
 
 
 
 
 



 

 

 
Postscript3 
 
  
 
Jung recognized that the God archetype had the potential to overwhelm 
an individual if it was experienced directly. An interesting story that 
illustrates the danger comes from the Eastern Orthodox tradition: During 
the funeral procession of the Virgin Mary someone touched the bier and 
was either injured or died just like in the Old Testament when somebody 
touched the Ark of the Covenant when it was being carried in a procession. 
The theological connection is the understanding that Mary is the ark of 
the New Covenant. In Eastern Orthodoxy she is called the Theotokos, 
which means God-bearer in Greek. From a Jungian perspective religious 
symbols such as these reveal the awesome power of the central archetype 
and the need for protection from direct encounter for most people. 
Religious symbols can be seen as step-down transformers that contain 
and control the power of the raw archetype. A theophany as described in 
Exodus 19-20 was just as overpowering causing the Israelites to ask Moses 
to intervene. 
 
 
Jung observed a central and unifying archetype in the collective 
unconscious. This he called the Self with a capital S. The Self is the God 
Archetype and the images and experiences to which it gives birth are the 
meaning-laden God-images of humanity. It is a "God-image" within the 
psyche not any reality beyond the human perception. Although Jung was 
criticised for allegedly implying that the Self is God, he stressed that the 
Self is not God itself but rather only an image of God, a representation of 
God as it would be depicted within the psyche (although he did call the 
Self the "God within us" in Psychology and Religion on page 334). An 
encounter with the Self feels like a "religious experience" with God; Jung 
said that the occurrence leaves us vitalised" and "enriched." In addition to 
being a symbol of God in the psyche, the Self could also be considered a 
symbol of what the religions call the “soul."  
 
 
 
Both the Rebbes cited above including the Ropczycer and the 
Berditchever seem to resonate with my reading of Jung (albeit through 

                                                
3  From “Jungian Psychology and the New God Image” by Pamela J. Brown,  
and http://www.dbcuuc.org/sermons/000604.html 



 

 

the eyes of Brown). The sacred text that forms the core of authority for the 
Judaeo-Christian tradition i.e Exodus 19, the Revelation at Sinia where, 
historically the divine and human encounter took place on a national 
scale, becomes the very text for mystical interpretation by Hassidic Rabbis 
but also a psychological modern interpretation in mythic key. Both 
systems made us of mirroring as the very instrument by which to express 
the ineffable encounter with the divine or divine image within. 
 
This idea that both religious traditions (albeit somewhat radical hassidic 
interpretations nonetheless) as well as psychological archetypal theory 
can both interpret what used to be a historical encounter narrative that 
no longer holds truth meaning for many moderns is important for me in 
salvaging the sacred text we hold profound as well as tradition for which 
we revere. 
 


