
Memorial	Dedication	March	27th	2016	
Lakewood	NJ	
	
Dear	friends..	
	
Thank	you	so	much	for	coming	here	today	
To	dedicate	this	beautiful	structure	in	memory	of	Abba.	
	
It	Is	hard	to	believe….the	year	went	by	so	quickly	and	also	agonizingly	slowly…	
We	have	lived	another	year..	
A	year	without	ABBA	to	guide	us..	
His	presence	in	our	lives…now	absent	
	
The	presence	of	his	absence…ano	horribilis…is	keenly	felt	
	
With	what	stoic	delicacy	does	
Virginia	creeper1	let	go…	
The	feeblest	tug	brings	down	
A	sheaf	of	leaves	kite	high	
As	if	to	say	“to	live	is	good	
But	not	to	live-to	be	pulled	down	
With	scarce	a	rippling	sound,	
Still	flourishing,	still	
Stretching	toward	the	sun-	
Is	good	also…..	all	photosynthesis	
abandoned,	quite	quits.		
Next	spring	the	hairy	rootlets	left	unpulled	
snake	out	a	leafy	afterlife	
up	that	same	smooth-barked	oak.	
	
In	this	one	of	the	last	poems	John	Updike	wrote	he	captured	that	wonderful	trope	
“stoic	delicacy”	that	captured	for	me,	thinking	of	ABBA,	and	reminding	me	of	Hume’s	“delicacy	
of	passion”	and	ABBA”S	stoicism.	
	
Hume	suggests	some	people	are	prone	to	great	happiness	and	great	sadness,	reacting	to	small	
good	events	with	ecstasy	and	small	setbacks	with	despair,	but	this	isn't	a	good	way	to	live.		
	

																																																								
1 Parthenocissus quinquefolia 
	



The	kind	of	person	he's	talking	about	is	the	ultimate	non-Stoic:	somebody	who's	enormously	and	
constantly	affected	by	outside	events.		
Hume	shares	the	Stoic	judgment	on	such	a	person,	claiming	that	it's	better	to	be	of	"cool	and	
sedate	temper".	Why	does	he	say	this?	Well,	his	two	main	points	are	thus:	
	
1)	"Good	or	ill	fortune	is	very	little	at	our	disposal",	so	a	person	of	strong	passion	basically	lives	
with	a	sword	over	their	head.	
	
2)	"Great	pleasures	are	much	less	frequent	than	great	pains",	so	a	person	of	strong	passion	is	
going	to	be	unhappy	more	often	than	not.	
	
ABBA”S	stoic	character	can	be	spun	out	from	these	two	points,	his	life	was	stoic	and	weathered	
the	storms	as	much	as	the	pleasures	with	the	same	temperament.	Yet	there	was	such	a	delicacy	
to	his	manner	and	temperament,	colored	by	an	almost	impish	sense	of	humor,	and	a	sensitivity	
to	the	pain	of	others.	He	never	made	you	feel	he	had	any	other	commitments	other	than	to	
you.	He	had	all	the	time	in	the	world	just	for	you,	to	attend	to	your	needs,	right	now,	for	as	long	
as	it	took.		With	what	stoic	delicacy	doe	the	Virginia	creeper	let	go….ABBA’s	letting	go	was	with	
dignity	and	stoicism.	
	
The	presence	of	his	absence	is	keenly	felt	
	
	
	
We	come	here	together	to	memorialize	him	in	this	way	
This	Aron	Kodesh	signifies	his	legacy…	
	
"THEY	should	make	an	aron:	in	parsha	truma	we	are	told,	why	does	the	Torah	employ	a	plural	
tense?	Hakadosh	Baruch	Hu	said	that	everyone	should	participate	in	its	construction	so	that	they	
should	all	merit	TORAH	learning	(Shemot	Rabba	34:3,	cited	by	the	Ramban	(25:9).	
	
BARUCH	HASHEM	SO	MANY	PEOPLE	HAVE	JOINED	SARAH	AND	I	IN	THIS	PROJECT	NOW	COME	
TO	FRUITION	THANKS	TO	ALL	OF	US	TOGETHER…	
	
ABBA	was	a	living	Aron	Kodesh…both	in	his	erudition	in	torah	scholarship	AND		like	an	aron	kodesh	
housing	the	holy	scroll,s	he	was	the	living	embodiment	of	the	torah	scholar….year	after	year	
When	visiting	I	would	retire,		leaving	him	at	his	desk	late	into	the	night	with	a	gemoro	open…	
	
The	Gemara	learns	out	from	“mikdash	ha’kodesh”	that	the	space	where	the	Aron	Kodesh	was	
located	has	inherent	kedusha.		Just	like	the	Azarah	has	its	kedusha	status,	and	the	Heichal	has	
its	 kedusha	 status.	 	 So	 too,	 does	 the	makom	 of	 the	Aron	Kodesh	 –	 even	 if	 there	 is	 no	Aron	
Kodesh	there	–	have	a	particular	kedusha	status.	
	
	



The	presence	of	its	absence	was	keenly	felt	
	
	
The	space	ABBA	occupied	in	this	world,	his	legacy	continues,	in	his	paritioners,	his	tamidim	and	
his	family…	his	life…	its	inspiration	even	in	his	absence..	leaves	a	trace	in	our	lives,	of	kedusha…..	
	
That	 notwithstanding,	 the	 question	 still	 begs	 to	 be	 asked:	 why	 didn’t	 they	 make	 an	 Aron	
Kodesh	for	Bayis	Sheini?	
	
The	Chasam	Sofer	has	an	original	answer.		After	the	pesukim	describe	how	the	Aron	has	to	be	
made,	it	says,	“v’noadeti	lecha	sham	v’dibarti	itcha	mei’al	ha’kapores”.			
	
This,	says	the	Chasam	Sofer,	indicates	that	the	whole	purpose	of	having	an	Aron	Kodesh	was	in	
order	to	facilitate	the	communication	of	Ha’Kadosh	Baruch	Hu	with	Moshe	Rabbeinu.		As	such,	
the	commandment	to	make	an	Aron	Kodesh	only	applies	when	Moshe	was	still	alive.		Once	he	
was	no	longer	there,	there	is	no	obligation	to	make	an	Aron	Kodesh.	
	
Abba	 is	 no	 more	 with	 us…but	 this	 aron	 kodesh	 allows	 us	 to	 feel	 his	 absence	 through	 its	
presence.	
	
All	 the	other	Rishonim,	 and	Achronim	 as	well,	 say	a	different	answer.	 	 They	 say	 that	 it	 is	 the	
previous	 pasuk,	 “v’el	 ha’aron	 titein	 es	 ha’eidus”,	 which	 identifies	 the	 function	 of	 the	 Aron	
Kodesh.		The	whole	purpose	of	the	Aron	is	to	contain	the	luchas	ha’eidus.		Without	luchos,	which	
were	 in	 the	 original	 Aron	 Kodesh	 and	 were	 therefore	 not	 available	 during	 Bayis	 Sheini,	
the	Aron	would	not	be	an	Aron	Kodesh,	it	would	just	be	a	box.		So,	there	would	of	course	be	no	
point	in	that.	
	
“Just	a	box”	…after	the	stroke	ABBA	went	silent	…for	two	years	his	presence	was	felt	in	other	
ways..	
	
I	remain	in	complete	awe	how	he	comported	himself	with	full	self	awareness	after	speech	was	
lost…	that	faculty	that	so	defined	his	persona	was	withheld	from	him.	His	dignity,	his	presence,	
his	aura	remained.	
	
The	presence	of	his	absence	is	keenly	felt	
	
"It	should	be	gold	within	and	without"	-	from	here	we	derive	that	any	TALMID	CHOCHOM	whose	
inner	thoughts	do	not	reflect	his	outward	gestures	(She-ein	Tokho	Ki-baro)	is	not	truly	a	Talmid	
Chochom	(Yoma	72b).	
	
ABBA	was	nothing	of	not	a	man	of	integrity.	I	never	ever	heard	him	say	anything	in	Torah	or	in	
the	world	that	was	not	his	essential	belief	and	feeling.	Nothing	was	done	for	show,	to	impress	
or	to	convince.		
	



The	presence	of	his	absence	is	keenly	felt	
	
	
There	does,	however,	appear	to	be	a	second	role	which	the	aron	played.		
	
The	Mishkan/Mikdash	in	general	was	intended	as	the	site	of	the	greatest	concentration	of	God's	
presence	on	this	world	(Shechina).		
	
Though	this	is	true	of	the	Mikdash	in	general,	the	aron	served	as	a	miniature	"Kisei	Ha-kavod"	
(royal	throne)	to	the	Shechina,	corresponding	to	the	actual	Kisei	Ha-kavod	in	heaven.		
	
The	 Rabbeinu	 Chananel	 (25:10),	 Ramban	 (25:21),	 and	 Chizkuni	 (25:18,20)	 all	 make	 this	
association,	and	 their	view	 is	based	upon	the	Midrash	 in	Bemidbar	Rabba	 (4:13).	Throughout	
Tanakh	we	witness	the	aron	symbolizing	no	 less	than	the	presence	of	Hashem	Himself	during	
several	national	experiences:	
	
ABBA	was	a	living	testament	to	the	presence	of	the	schechinah.	There	was	no	public	vs	private	
life,	there	was	no	separation	of	his	awareness	of	the	divine	in	every	aspect	of	his	living	being.	
He	was	the	true	embodiment	of	the	Schechina	as	was	the	aron	kodesh.	
	
The	presence	of	his	absence	is	keenly	felt	
	
	
The	Torah	divided	the	aron	section	into	two	-	to	underscore	the	two	different	functions	of	the	
aron.	The	first	pesukim	describe	the	aron	Ha-eidut,	an	ornate	gold	chest	intended	to	store	the	
luchot	or	Torah.		
	
Alternatively,	the	second	part	of	this	section	describes	the	aron	Hashem,	a	base	upon	which	stood	
angel	figures,	representing	a	miniature	Kisei	Ha-kavod	for	the	presence	of	the	Shechina	within	
the	Mikdash.	
	
These	two	roles	amply	reflect	the	two	functions	of	the	Mikdash	itself.	One	the	one	hand	it	is	the	
site	of	the	concentrated	presence	of	Shechina.		
	
Alternatively	it	is	also	an	epicenter	from	which	Torah	knowledge.		
	
As	 such	 it	 was	 a	 center	 of	 the	 written	 Torah	 (symbolized	 by	 the	 aron	 Ha-eidut	 housing	 the	
luchot/Torah,	but	also	a	hub	of	Oral	Torah.	The	Sanhedrin	-	the	embodiment	of	Torah	She-be'al	
Peh,	referred	to	by	the	Rambam	(Hilkhot	Mamrim	1:1)	as	the	"pillars	of	the	Masorah"	charged	
with	guiding	the	unfurling	of	Torah	She-Be'al	Peh,	resided	in	the	Lishkat	Ha-gazit	adjacent	to	the	
Azara.	
	
ABBA	 above	 all	 was	 an	 interpreter	 of	 Torah,	 struggling	 to	 make	 sense	 of	 the	 literal	 and	
semantic	but	also	the	allegorical	reading	of	Torah.	His	mastery	extended	from	the	grammatical	



to	the	Halachic	and	metaphysical.	His	originality	was	dazzling,	a	unique	blend	of	the	traditional	
and	modern	scholarly	approaches	to	textual	analysis.	
	
The	presence	of	his	absence	is	keenly	felt	
	

Is the aron of Torah distinct from the aron of Shechina? One might have arrived at this 
conclusion but the Torah specifically campaigns against this notion. The warrant for a 
Mikdash, for the concept of God revealing himself to human beings, is the fact that we 
were given His Torah - the closest approximation of His essence in this world.  

Just as the Divine revelation at Har Sinai was 'channeled' through the experience of 
Torah, similarly the Shechina's presence in the Mikdash rested - literally and 
figuratively - upon the presence of Torah within the Mikdash.  

These two roles of the aron reflect the symbiotic relationship between Torah and 
Shechina which characterizes the Mikdash itself. 

For this very reason the Torah reiterates the command to insert the eidut/Torah into the 
aron. After firmly establishing the concept of an aron Hashem - a miniature Kisei Ha-
kavod, the Torah highlights that this VERY SAME ARON must contain the eidut/Torah 
or else it cannot be a Kisei Ha-kavod in this world, in this Mikdash. Though the ARON 
might have TWO functions, they are very much integrated and mutually dependent. 

ABBA exhibited the same dual function of Torah and Tefillah in his life. The words 
of torah and the words of tefillah were seamlessly etched into his soul. 

 

The	presence	of	his	absence	is	keenly	felt	

 

It is therefore a fitting tribute and memorial to his legacy as we dedicate this aron 
kodesh today on the first yahrzeit of his petirah. 

 

In participating with Sara and I, we acknowledge the following people who 
contributed so generously without whom we could not have accomplished this 
goal. 



 

IN CONCLUSION: 

 

HaRav Hutner  expressed a JUDGEMENT the end of a hesped he delivered for 

HaRav Aharon Kotler zt’l,  as follows:  

 

“There have been gedolim whose stature as individuals was fully in 

proportion to the dimensions of their mission to their generation. There 

have been gedolim of towering stature, whose mission to their 

generation nevertheless did not reflect their personal greatness. On the 

other hand, there have been gedolim whose mission to their generation 

was in excess of their personal stature.” 

HaRav Hutner placed HaRav Kotler in the first category.  Reb Aharon’s LIFE AND 

work was more in the public eye and the gadlus which he showed was of a type 

that the public could readily appreciate. While HaRav Hutner was likewise called 

upon to utilize all of his great gifts and qualities in serving the tzibbur, the nature 

of what he revealed was such that there was clearly much more that was 

concealed. 

I would like to humbly add that Rav Hutner’s talmid chaviv, my revered father in 

law, Harav Menachem Mendel Gettinger zichrono livrochoh, represented a gadol 

who defied the SIMPLE categories of stature and mission. The complexity of his 

soul defied such judgment… 

He chose his mission as a pulpit rabbi because it served his need to tend to his 

flock for decades. Yet he did not allow this to interfere with his unique torah 



scholarship which also defied the neat categories of the usual and customary 

definition of a Torah Scholar. 

We mourn his loss as we come to a closure halachically with the first yahrzeit 

The	presence	of	his	absence	is	keenly	felt	


