
To Text to narrative to desire behind the text and within the 
text. Surface and depth. Often opposed.  But my project is 
to reconcile despite but how? 
By the method of visual projection. Seeing the text three 
dimensionally allows deep layers to project from off the 
surface. This gives a different view that sees both the 
peshat and the drush as equivalent.  

The deeper the penetration of the layers of textuality the 
sharper the knife that dissects, the better the projected 
image and the closer drush comes to image deep peshat.  
In this very paradox I find my own self image.  My life 
experience can only be seen mirrored in the paradox of 
surface and depth in this type of three dimensional model.  

In finding my Self I discover the divine archetypes 
pulsating in infinite permutations; those “70 faces of Torah” 
and the six hundred thousand roots each person has in 
the Sacred revealed Text and only there do I find His 
chayus, His vitality vibrating in the chanting harmonics.  

Finally I arrive at the deepest paradox of all that this whole 
revelation, this Sacred text was none other than variations 



on the divine name (Tikkun 25B) all the words of Torah are 
proper nouns for His name (Likutei Mehoran 56).  Oh to be 
able to see that!  To see Him reflected in every noun, 
pronoun and “Es lerabous Hashem”.  

Rebbe tells us in LM 56 that Daas is acquired by 
accessing the divine source of life or chiyous.  This access 
can only occur through Eisek Hatorah because Torah 
comprises of letters, words and sentences that make up 
the very name of God so, when I read Torah and I’m 
immersed  in Torah I’m actually accessing His name or the 
source of my life in Him so when I need him I call him by 
His name which is Torah.  Rebbe tells us that this is the 
only safe access to the infinite because the infinite One 
restricted himself to and through the Torah i.e. through the 
narrative and through language and through the very 
textuality of the medium. So through accessing the sacred 
text I have a safe access to the infinite One.  

In my reading then of the sacred text I see no discomfort 
with deep penetrating analysis be it critical otherwise, for 
the sacred text will always yield access to this mythical 
space of the infinite One.  Beyond the text is His name 



and by chanting the text I summon him in a kind of divine 
harmonic in the Torah fragmented into the textuality and 
diluted of its infiniteness framed by the questions of life 
itself.  In the text I see mirrored my own Self through its 
paradox and both consistencies and inconsistencies and 
this allows me to see all four layers of peshat drush remez 
and sod as all projections of the divine as it is working 
through my reading practice.      


